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Abstract: 
Our research is related to the rhetorical directives inspired by the prophetic 

hadiths, and the effect of those directives in clarifying the legal rulings from the text 

of the prophetic hadith. We have taken the denial interrogative  as a model, and our 

research on the subject was motivated by the quest to create a new role for rhetoric, 

which was present in our heritage but its image was incomplete in the minds. The 

problem of the research lies in clarifying the extent of the effect of the thedenial 

interrogative  directives on the construction and derivation of legal rulings from the 

prophetic hadiths. He developed a plan that combines brevity and focusing on the 

important aspects of the research, such as prophetic rhetoric, interrogation and its 

purposes, and the denial interrogative  in the prophetic hadith. We came out with a 

number of results, the most important of which are: that the prophetic hadith is 

considered one of the linguistic sources that are relied upon in rhetorical studies, 

whether in the linguistic or legal aspect in terms of the rulings of religion and its 

directives, and that the prophetic text was imbued with many rhetorical directives in 

various arts that had a clear impact on constructing and deriving rulings. Among 

those methods is the denial interrogative , which had a great impact on reading the 

prophetic text.  

key words: Arabic rhetoric; prophetic hadith; denial interrogative; rulings. 

 

Introduction:  

Rhetoric occupies the greatest position among the various sciences of 

language, and is honored with the greatest advantage, as it is the basis of linguistic 

employment in constructing the various methods to form the meaning intended to be 

conveyed to the recipient. For this great role played by rhetoric, scholars have been 

interested since ancient times in the eloquence of eloquent speech, so they studied the 

eloquence of Arabic speech, and researched the evidence, metaphor, and miracle of 

the Holy Qur‟an, and they sat and established through all of that the Arabic rhetorical 

study, and the Prophetic Hadith was not isolated from all of that, and the heritage and 

modern writings in this are many, many, and from this we chose to have our research 
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in the eloquence of the Prophetic Hadith, under the title: “Rhetorical directives and 

their effect in clarifying the rulings from the Prophetic Hadiths” and we took the 

denial interrogative as a model for our study . 

The importance of the research: The importance of the research lies in 

knowing the true position of rhetoric in dealing with hadith texts, and in our research 

this importance is based on explaining the effect that rhetoric leaves in explaining 

hadith texts, and that this effect is not merely a mechanism for understanding the 

hadith or explaining its eloquence, but rather the matter goes beyond that to what is 

extracted and deduced from the hadith of rulings, benefits, jokes, directions, and 

others. 

Research Motives: One of the most important motives that prompted us to 

research such a topic is that we seek through such research to establish, root, and 

theorize a new role for rhetoric, which was present in our heritage and was prominent 

in the vision of our ancestors, but it was fragmented and its image was incomplete in 

the minds. Today, with the development of rhetoric, we need to draw its features and 

clarify its limits and controls. This falls within the emerging sciences that stem from 

keeping pace with modern linguistic studies that combine authenticity in preservation 

and modernity in development and renewal. 

The research problem: The research problem lies in the extent of the impact 

of rhetorical directives, represented by the denial interrogative, on the construction 

and derivation of legal rulings from the prophetic hadiths. 

Research Methodology: In this research, we relied on the descriptive method 

that is appropriate for such studies. 

Research plan: We have tried hard to combine two things in the plan; between 

limiting it, and focusing on what is important in the research and related to each 

other, such as prophetic eloquence, interrogation and its purposes, and the denial 

interrogative in the prophetic hadith, so our plan was as follows: 

Introduction, with its usual elements; 

First requirement - prophetic eloquence and its sources; 

Second requirement - rhetorical interrogation and its purposes; 

Third requirement - the denial interrogative and its models from the prophetic 

hadith; 

Conclusion. It contains the most important results of the research. 

We begin to detail the details of the subject 

The first requirement: Prophetic eloquence and its sources 

Since our research is concerned with rhetorical directives inspired by the 

hadiths of the Prophet, and the effect of those directives in clarifying the legal rulings 

from the text of the Prophetic Hadith, it is appropriate for  us to talk about the 
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Prophetic eloquence and its position among the texts of eloquent speech, and to talk 

about the sources that gave the Prophetic Hadith that prestigious position among the 

various Arabic texts in general, as well as the great care that scholars gave it in 

analyzing it and explaining its eloquence and what resulted from it of different 

directives that resulted in the formulation of many legal rulings, and therefore we will 

dedicate the discussion of all this to two elements: the first talks about the eloquence 

of the Prophetic Hadith, and the second talks about the sources of the Prophetic 

eloquence. 

The first branch - the eloquence of the prophetic hadith  

God sent his prophet Muhammad - may God bless him and grant him peace - 

with the message of Islam to be a warner to the worlds. God's way with the 

messengers was that God would send them in the language of their people to explain 

to them what they were sent with. God Almighty said: {And We did not send any 

messenger except in the language of his people to make clear to them}
1
. And from 

that, God Almighty revealed to Muhammad - may God bless him and grant him 

peace - the Qur‟an in the language of his people to whom he was sent, and they are 

the eloquent Arabs. And in order for the process of explanation and warning to be 

complete, He addressed them in their clear Arabic language. God Almighty said: 

{The Trustworthy Spirit has brought it down Upon your heart that you may be of the 

warners In a clear Arabic language}
2
. And from the perfection of the statement of the 

trustworthy Messenger - may God bless him and grant him peace - is that God 

Almighty honored him with the Qur‟an and something like it with it, so he - may God 

bless him and grant him peace - said: “Behold, I have been given the Book and 

something like it with it, behold, I have been given the Qur‟an and something like it 

with it”
3
. 

Al-Khattabi said: “It is possible to have two interpretations: One of them is that 

its meaning is that he was given the hidden, non-recited revelation, like what he was 

given of the apparent, recited revelation. It is possible that its meaning is that he was 

given the Book as a revelation that is recited, and he was given clarification, meaning 

he was permitted to clarify what is in the Book, to make it general and specific, and 

to add to it and legislate what is not mentioned in the Book, so that it is in the 

obligation of the ruling and the necessity of acting upon it, like the apparent, recited 

revelation of the Quran”
4
. 

Allah the Almighty has made it clear that everything that the Prophet (peace 

and blessings of Allah be upon him) brought and said is a revelation from Allah the 

Almighty, since he could not speak from his own desires. He is a commanded servant 

who only speaks what the revelation brought him. Allah the Almighty said: “Nor 

does he speak from [his own] inclination. It is not but a revelation revealed”
5
. So, by 

virtue of his being a Messenger first, and then by virtue of the testimony of this text 

and similar texts second, lies the importance and status of his sayings and hadiths 

(peace and blessings of Allah be upon him). 



Article title Rhetorical Directives and Their Impact on Clarifying 

 Dr. Ali Zouari Ahmed  

 

Al-Manhal Journal for Research and Islamic Studies, Volume 11,N° 01, pp: -69-100, juin 2025 72 
 

That is why he - may God bless him and grant him peace - said about himself: 

“I was sent with comprehensive words.” In another narration: “I was given” and in 

another: “I was given”
6
. Abu Abdullah al-Bukhari said: “It has reached me that 

comprehensive words are that God gathers many matters that were written in the 

books before him, in one matter, two matters, or something like that.” Ibn Battaal 

says: “As for comprehensive words, it is the Quran, because the verse comes from it 

in different meanings and has different interpretations”
7
. 

Ibn Battel says: “As for the comprehensive words, it is the Qur‟an, because the 

verse comes from it in different meanings and has different interpretations”
8
. 

Al-Harawi mentioned the Quran and added to it the words of the Messenger of 

God - may God bless him and grant him peace - and said: “He means the Quran. God 

Almighty gathered many meanings in a few words from it, and his words - may God 

bless him and grant him peace - were comprehensive, few words but many 

meanings”
9
. 

Similar to this is the statement of Ibn al-Tin, where he said: “The Quran is the 

most comprehensive of words, because it contains many meanings in few words, and 

much of this is also found in the prophetic hadiths”
10

. 

Others said that what is meant is a brief statement with many meanings. Al-

Khattabi said about this: “Its meaning is the brevity of speech in satisfying the 

meanings
11

.” There is no doubt that he - may God bless him and grant him peace - 

used to speak in brief words with few words but many meanings. For this reason they 

said: In the hadith is the encouragement to extract those meanings and clarify those 

subtleties deposited in them
12

. 

Hence, the scholars‟ interest in the eloquence of the Prophetic Hadith, in 

explanation, clarification and deduction. How could they not do that when he - may 

God bless him and grant him peace - was the most eloquent of the Arabs, the Seal of 

the Prophets and the Master of the Messengers, and upon his heart the Great Qur‟an 

was revealed, and the Lord of the Worlds raised him, and he grew up and was 

brought up among eloquent Arabs who spoke Arabic. Ibn al-Arabi says in his 

introduction to the book “Siraj al-Muhtadin”: “And after that: The best speech after 

the speech of God, the Almighty, the Glorious, to whom falsehood cannot approach 

from before him or from behind him, is a revelation from the Wise, the Praise 

worthy, the speech of the Master of the Messengers, and the Imam of the God-

fearing, who was given comprehensive words and wonderful wisdom, indicating the 

noble morals and their beauties, and motivating the praiseworthy and commendable 

manners”
13

. 

Judge Abu al-Fadl Iyad - may God Almighty have mercy on him - said, 

describing the eloquence and rhetoric of the Prophet - may God bless him and grant 

him peace -: “As for the eloquence of the tongue and the rhetoric of speech, he - may 

God bless him and grant him peace - was in the best place in that, and the place that 

is not ignored, smoothness of nature, brilliance of approach, brevity of passage, 
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clarity of expression, eloquence of speech, soundness of meanings, and lack of 

affectation. He was given the most comprehensive words, and was distinguished by 

the wonders of wisdom, and the knowledge of the tongues of the Arabs, so he would 

address each nation in its language, and converse with it in its language, and compete 

with it in the approach of its eloquence, until many of his companions would ask him 

in more than one place about the explanation of his speech, and the interpretation of 

his words. Whoever contemplates his hadith and his conduct will know that and 

verify it”
14

. 

This is Abu Uthman al-Jahiz, the leader of Arabic eloquence, its pioneer and 

its knight, explaining in his rhetorical encyclopedia the status of prophetic eloquence, 

saying: “And I will mention after this another art of his speech - may God bless him 

and grant him peace - which is the speech whose number of letters is few and whose 

number of meanings is many, and which is above artifice, and is free from 

affectation, and was as God Almighty said: Say, O Muhammad: And I am not of the 

affectations. So how is it that he criticized rhetoric, and avoided those who make up 

the equation, and used the extended in place of the extended, and the shortened in 

place of the short, and abandoned the strange wild, and turned away from the hybrid 

vulgar, so he did not speak except from the legacy of wisdom, and did not speak 

except with speech that was surrounded by infallibility, and was built with support, 

and was facilitated by success. It is the speech upon which God bestowed love, and 

covered it with acceptance, and combined for it between awe and sweetness, and 

between Good understanding, few words, with no need to repeat them, and little need 

for the listener to repeat them. He never dropped a word, nor did he slip, nor did he 

lose an argument, nor did an opponent stand up to him, nor did an orator silence him. 

Rather, he would excel in long speeches with short words, and would not seek to 

silence the opponent except with what the opponent knew, and would not argue 

except with the truth, and would not seek victory except with the truth, and would not 

seek help with deception, and would not use equivocation, and would not slander or 

insinuate, and would not delay or hasten, and would not prolong or confine. Then, 

people never heard speech that was more beneficial, more precise in wording, more 

just in weight, more beautiful in approach, more honorable in purpose, better in 

location, easier in output, more eloquent in meaning, and clearer in implication, than 

his speech - may God bless him and grant him peace – often
15

. 

Such scholars, who are masters of rhetoric and language, do not speak about 

his eloquence - may God bless him and grant him peace - out of flattery and flattery 

without knowledge or proof. They have explored its depths, entered its doors, and 

known the subtleties and secrets within it. They knew that it is incomparable and 

undisputed. Hence, they dealt with it as an eloquent, inspired text. They cited it, 

stopped at its metaphors, explained its texts, clarified its meanings, and extracted its 

rulings. Their studies varied in this regard, despite the differences in their 

orientations. 

The second section - Sources of Prophetic eloquence 
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After what we mentioned about the eloquence of the Prophetic Hadith, the 

following question arises: From what source did Prophetic eloquence take its strength 

and status? The answer is that Prophetic eloquence took its strength and status from 

two sources, which are: 

First - The final Book of God, miraculous in its language, which God revealed 

in clear Arabic. God Almighty said: {The Trustworthy Spirit has brought it down 

upon your heart that you may be among the warners in a clear Arabic tongue}
16

. 

Hence, the source of the power in the eloquence of the Messenger of God - may God 

bless him and grant him peace - and that the secret of his learning eloquence is the 

Holy Quran, which was revealed in the clear Arabic language. God explained this 

source to him when the polytheists doubted his speech - may God bless him and grant 

him peace - and God Almighty said: “And We certainly know that they say, „It is 

only a human being who teaches him.‟ The language of the one they refer to is 

foreign, while this is a clear Arabic language”
17

. God has threatened him with this 

statement, saying: “Do not move your tongue with it to hasten it. Indeed, upon Us is 

its collection and its recitation. So when We have recited it, then follow its recitation. 

Then indeed, upon Us is its clarification”
18

. From here, he - may God bless him and 

grant him peace - learned about God, and by God‟s command, and understood the 

explanation from God. When his soul absorbed what was revealed to him, and his 

soul absorbed the meanings of what was revealed to him, and his tongue was 

corrected by what was read to him, and his heart grasped the implications of what he 

was charged with, he - may God bless him and grant him peace - was able to convey 

to the people what was revealed to them from their Lord. God Almighty said: “And 

We have sent down to you the message that you may make clear to the people what 

was sent down to them and that they might give thought”
19

. 

Secondly - the eloquent environment in which the best of creation - may God 

bless him and grant him peace - grew up. He - may God bless him and grant him 

peace - grew up in Quraysh, which is the most eloquent of all the Arabs, and its 

language contains the most eloquent of the Arab languages, so it attained the greatest 

honor and the highest status among all the Arabs. The Quran was revealed in it and 

God chose it for His message. Ibn Faris says: “Our scholars of the speech of the 

Arabs, the narrators of their poetry, and the scholars of their languages, days and 

places agreed that Quraysh is the most eloquent of the Arabs in tongues and the 

purest in language. This is because God, may His praise be glorified, chose them 

from all the Arabs and selected them and chose from them the Prophet of Mercy, 

Muhammad - may God bless him and grant him peace – so. he made Quraysh the 

inhabitants of His sanctuary, the neighbors of His Sacred House, and its governors. 

So the delegations of the Arabs from among its pilgrims and others would come to 

Mecca for the Hajj, and they would seek judgment from it.” To Quraysh in their 

affairs. Quraysh used to teach them their rituals and judge between them. The Arabs 

would always recognize Quraysh‟s superiority over them and call them the people of 

God because they are the pure descendants of Ishmael, peace be upon him, untainted 

by any blemish, and no one would transfer them from their proper lineage, as a virtue 
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and honor from God - may He be glorified - for them. He made them the people of 

His Prophet, the most eloquent, and his righteous family. And Quraysh, with their 

eloquence, beautiful languages, and delicate tongues, when delegations from the 

Arabs came to them, would choose from their speech and poetry the best of their 

languages and the purest of their speech. So what they chose from those languages 

was combined with their manners and etiquettes that they were born with, and thus 

they became the most eloquent of the Arabs
20

. 

The two matters were inseparable for the Messenger of God - may God bless 

him and grant him peace - and his rhetorical talent was perfected by them: the 

miraculous Book of God revealed in the clear Arabic language, and the Messenger of 

God was made the one who conveyed the Book in his Arabic language, and the 

environment in which he learned it, and from which and to which he was sent, its 

people were the most knowledgeable of their language, and the most knowledgeable 

of its speakers, and the Messenger of God - may God bless him and grant him peace - 

was the most comprehensive of them, since it is not possible for anyone other than a 

prophet to encompass or gather everything in the Arabic language - and this is what 

prompted Al-Shafi‟i, the eloquent Arab Qurayshi who had a great deal of Arabic - to 

say: “The Arabic language is the most expansive of languages in terms of doctrine, 

and the most prolific in terms of expressions, and we do not know of anyone other 

than a prophet encompassing all of its knowledge”
21

. 

Ibn Faris quoted this statement from him in his book, Fiqh al-Lugha, saying: 

“Some jurists said: „Only a prophet can comprehend the speech of the Arabs‟”
22

. Al-

Tha‟labi did well when he gathered all of that in his book, Fiqh al-Lugha, saying: 

“Whoever loves God Almighty loves His Messenger Muhammad, may God bless 

him and grant him peace. Whoever loves the Arab Messenger loves the Arabs. 

Whoever loves the Arabs loves Arabic, in which the best of books was revealed to 

the best of the non-Arabs and Arabs. Whoever loves Arabic will care for it, persevere 

in it, and devote his attention to it. Whoever God guides to Islam, opens his heart to 

faith, and gives him a good heart in it, will believe that Muhammad, may God bless 

him and grant him peace, is the best of messengers, Islam is the best of religions, the 

Arabs are the best of nations, and Arabic is the best of languages and tongues”
23

. 

These scholars, whose words we have quoted regarding the eloquence of the 

Prophet, may God bless him and grant him peace, have explained this and given 

many examples from his hadiths, may God bless him and grant him peace. However, 

we have ignored them so as not to deviate from the topic we are dealing with. 

Whoever wants more should refer to those sources, for in them there is much good 

and many examples in which they have demonstrated his eloquence, may God bless 

him and grant him peace. Some of them have compared it to the language of the 

eloquent Arabs, and some of them have even compared it to the language of the non-

Arabs. 

After we have learned the status of prophetic eloquence, and why scholars 

were interested in it and gave it such great importance, and we have also learned the 
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sources from which it derived its strength and status, we will talk about interrogation 

in Arabic eloquence and its purposes, since our application is related to the subject of 

interrogation and one of its purposes, which is the purpose of denial. 

The second requirement - Interrogation in rhetoric and its 

purposes 

In order to know the reality of interrogation in Arabic rhetoric, and when does 

it deviate from its origin for rhetorical purposes? We will speak - to clarify that - in 

two separate parts, which complement each other: The first is interrogation in Arabic 

rhetoric, and the second is the rhetorical purposes of interrogation in Arabic rhetoric. 

The first branch - Interrogation in Arabic rhetoric 

Interrogation is one of the most important topics of Arabic rhetoric, and one of 

the most branched and detailed, which indicates its frequent use and the diversity of 

its performance among eloquent Arabs. Therefore, it is no wonder when rhetoricians 

are interested in it and rhetoricians detail it in their rhetorical discussions, and give it 

its due in terms of study and explanation. The texts of the two revelations; the Quran 

and the Prophetic Hadith had a role in this Arabic style, by virtue of their flow in the 

clear Arabic language, and this is what made us choose it to be the subject of our 

study in this research. 

In Arabic rhetoric, interrogation is studied within the topics of composition, 

and composition is in types of speech, some of which are imperative and some of 

which are not imperative. Specifically, interrogation is under the imperative 

composition, which is what calls for a desired thing that is not obtained in the 

speaker‟s belief at the time of the request
24

; because requesting what is obtained is 

not appropriate. If the formulas of request are used in a desired thing that is obtained 

at the time of the request, it is forbidden to apply them to their literal meanings and 

they become metaphorical, as in the Almighty‟s saying: “O you who believe, 

believe”
25

, and His saying: “O Prophet, fear Allah”
26

, because both faith and piety are 

obtained at the time of the request, so it is forbidden to apply the formula of request 

to its meaning, which is the request for obtaining, and I want to request the continuity 

of this obtaining, and the meaning is continue in your faith, and continue in your 

piety
27

. 

This is the case with the question in our research and the reason for our choice 

of one of its purposes in the prophetic hadith - as we will explain later - is that the 

question is considered one of the main types of request, and its origin is the request 

for understanding and information in order to obtain a practical benefit unknown to 

the questioner. This is because the question in the language is a request for 

understanding
28

. It is said that he asked him, meaning he asked him to make him 

understand, and he asked me to make him understand something, so I made him 

understand it, and I made him understand it, and for this reason it is said: “Inquiring 

about what is in the conscience of the addressee”
29

. 
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Some of them defined it by saying: “It is the request to obtain an image of 

something in the mind using specific tools”
30

. If that image is the occurrence of a 

relationship between two things, or its non-occurrence, then its occurrence is belief, 

otherwise it is imagination
31

, and we will explain the meaning of this soon. Despite 

all the definitions that are mostly based on codification, the question in its simplest 

form is the request to know something that was not known before, and that is using 

one of its tools
32

. 

The interrogative tools, that is, the words used for it, are: (hamza), (Do), 

(what), (Who), (any), (how much), (how), (where), (anna), (when), and (ayyan), with 

the hamza open or closed
33

. Some of these tools are letters and some are nouns. The 

interrogative letters are of two types, the most famous of which are: hamza and hal. 

As for the interrogative nouns, the remaining tools are: Who, what, any, how, where, 

ayyan, when, anna, and how much. 

All these tools fall into three categories when used for interrogation. One 

category asks about perception and belief, which is the “interrogative hamza” only, 

and it is a letter that has no place in the sentence
34

. What is meant by perception is: 

realizing the singular, i.e. specifying it. In this case, the hamza comes followed by the 

question, and an equivalent is usually mentioned after “Or”
35

. For example, “is Ali a 

traveler or a Saeed?” You believe that the travel occurred from one of them, but you 

ask for its specification, and so the answer is specified and it is said, for example, 

Saeed
36

. 

Assertion means: realizing the occurrence of a complete relation or its non-

occurrence, i.e. specifying it. In this case, it is forbidden to mention the equivalent
37

. 

The speaker is free of mind from what he asked about in his sentence, confirming the 

answer - affirming "yes" - or denying "no". The interrogative hamza indicates assent 

if it means the relation, and assent is common in verbal sentences - like when you 

say: The prince has come, inquiring about the establishment of the relation or its 

denial - and in this case the answer is answered with the word: yes - or – no
38

. 

The second part of it is used to ask about belief only, and it is the word “Do” 

which is also a letter, and it has no place in the sentence. As for the third part of it, it 

is used to ask about perception only, and it is all the interrogative tools, that is, the 

interrogative pronouns, and they are: “what - Who - any - how much - how - where - 

anna - when - ayyan”
39

. 

In short, interrogative words are divided into three categories: a category that 

specifically asks for confirmation, which is “hal,” a category that specifically asks for 

imagination, which is everything except the hamza and hal, and a category that can 

be imagined or believed, which is the hamza, due to its long history in interrogation. 

For this reason, it is permissible for all interrogative words other than the hamza to 

come after “am”
40

, as in the Almighty‟s saying: “Or are darkness and light equal?”
41.

 

This is the interrogation in Arabic rhetoric, and it originally means the truth, 

i.e. seeking knowledge of something that was not previously known to the questioner, 
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like when we say: When is the exam? The answer is next Thursday. Did so-and-so 

pass? Yes, he passed, or he did not pass, and so on. However, not all cases of 

interrogation are literal, as some of them go beyond the literal to the metaphorical for 

many rhetorical purposes, which we will talk about in the following section because 

it is related to our topic. 

The second branch - the rhetorical purposes of interrogation 

From the breadth of the Arabic language as used by the Arabs, it contains truth 

and metaphor. There are meanings that the speaker carries as truth, and there are 

meanings that the speaker carries as metaphor, and in both cases with the same 

methods, with indications that prevent the first from being the second, and that is 

because it is human nature if he does not want to explicitly state the meaning he 

intends, or wants something other than seeking understanding, then he adopts an 

indirect method to indicate it. And since the meanings that can be referred to from a 

hidden side are very many, and they can be summoned to the mind by posing a 

question in which the intended is not explicitly stated, it was natural in speech to 

formulate interrogative sentences surrounded by indications of the situation or the 

article, which divert it from the truth and deviate from the original for some rhetorical 

purpose. 

We return to say that the interrogative tools - which we mentioned in the 

previous section - may be used in a way other than interrogation that suits the 

situation with the help of metaphorical clues, because the origin is to use them in a 

real interrogation that requires understanding. If they are used in a meaning other 

than that for which they were created in the Arabic language, then it is the reality of 

the metaphor, and that is when it is impossible to apply them to their real meanings. 

If it is impossible to carry the interrogative tool to the interrogation, then 

interpretation is necessary, and the clue and the situation are what indicate the 

specification of the intended meaning, so the tool then comes outside the reality of 

the interrogation. 

That is why when we talked about interrogation in Arabic rhetoric, we knew 

that it is originally a request for knowledge of something that was not known before 

using a special tool; but the interrogation tools themselves may go beyond their 

original meanings to other meanings by way of metaphor that are understood from 

the context of the speech and the indications of the circumstances
42

. 

Because of the importance of the rhetorical purposes of interrogation, 

rhetoricians have counted them and found many meanings to which interrogation has 

deviated from its true nature, as they became aware of them when studying various 

eloquent Arabic texts. Among those purposes are: denial, rebuke, report, 

astonishment or wonder, reproach, reminder, pride, glorification and magnification, 

exaggeration and intimidation, facilitation and mitigation, threat and intimidation, 

multiplication, settlement, command, warning, encouragement, prohibition, 

supplication, guidance, wishing and hoping, slowness, presentation, incitement, 
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ignorance, contempt and disdain, praise and blame, sufficiency, exclusion, 

familiarity, mockery and ridicule, news, confirmation, and other meanings
43

. These 

are the most important purposes for which the question is derived from its true 

meaning. They are many, and some of them may overlap with each other, but sound 

taste and circumstantial evidence indicate and define the purpose
44

. 

We will give examples from outside the prophetic hadith of some of those 

purposes for which the question is directed, and we will mention them as an example 

and explanation of them, and we will leave the purpose of denial to the next element 

to give it its due in terms of example and research. Among those examples of 

purposes are the following: 

-  The purpose of delaying, as stated in the Almighty‟s saying: {And they 

were shaken until the Messenger and those who believed with him said, “When is the 

victory of Allah?”}
45

 We see the question in His saying: (When is the victory of 

Allah?) When is an interrogative word that does not mean the truth in asking about 

the specific time of victory, but rather the purpose of it is to delay the coming of 

victory. So they were answered: (Indeed, the victory of Allah is near). 

- The purpose of astonishment, as stated in the Almighty‟s saying: {And he 

inspected the birds and said, “Why do I not see the hoopoe, or is he among the 

absent?”}
46 

We see the question in his saying: (Why do I not see the hoopoe?) So 

what is the name of the question, meaning: How do I not see the hoopoe? Meaning: 

He does not see him, while he is present, due to his covering or something else, then 

it became clear to him that he was absent, so he was astonished by that, so Solomon‟s 

question - peace be upon him - about the reason for not seeing the hoopoe, meaning 

his not knowing the reason, necessitated astonishment at it. 

- The purpose of warning against misguidance, as stated in the Almighty‟s 

saying: “It is not the word of an outcast devil. So where are you going? It is not but a 

reminder to the worlds”
47

.We see the question in His saying: “So where are you 

going?” This question does not require an answer to clarify where they are really 

going. Rather, the tool was used to this effect in order to reach a warning against the 

misguidance they are in, which will lead them to destruction as they continue in their 

error. 

- The purpose of the report, as stated in the Almighty‟s saying: “Did We not 

destroy the former peoples? Then We made the later ones follow them. Thus do We 

deal with the criminals. Woe, that Day, to the deniers”
48

. We see the question in His 

saying: “Did We not destroy the former peoples?” Here we notice the transition of 

the interrogative tool to the meaning of the report, as the hamza is for the report 

question, because the question is originally a denial, and it has entered into a 

negation, and the negation of the negation is an affirmation, and it is expressed by the 

report question. 

- The purpose of exclusion, as stated in the Almighty‟s saying: {How can they 

receive the reminder, while there has come to them a clear Messenger? Then they 
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turned away from him and said, “A mad teacher”}
49

. We see the question in His 

saying: {How can they receive the reminder?} The word “how” is an interrogative 

word meaning “how.” The question here is not taken literally, but rather what is 

meant is to exclude that they receive the reminder, based on the evidence of His 

saying: {And there has come to them a clear Messenger, then they turned away from 

him.} That is, how can they remember, take heed, and fulfill what they were 

promised of faith when the punishment is removed from them, while something 

greater has come to them. 

- The purpose of suspense, as stated in the Almighty‟s saying: “O you who 

have believed, shall I guide you to a trade that will save you from a painful 

punishment?”
50

 We see the question in His saying: “Shall I guide you?” So, as we 

see, “is” is an interrogative particle that has departed from its original usage in 

reality, to the meaning of information and affirmation, i.e. I will guide you. Rather, 

He mentioned it in the form of a question for the purpose of suspense for that 

profitable trade that will save you from the painful punishment on the Day of 

Resurrection. 

These are six examples of some of the purposes of interrogation, with which 

we intended to clarify and explain the departure of interrogative tools from the literal 

to the metaphorical, whether by way of extended metaphor or metonymy or other, 

and so it is with other purposes, as interrogative tools (words) may depart from their 

original linguistic position, so that they are used to ask about something with 

knowledge of it, for purposes that are learned from the context of the hadith and the 

meaning of the speech, and this is what leads us to talk about the meaning of the 

denial interrogative   and mention its various examples from the noble prophetic 

hadith. 

The third requirement - the denial interrogative and its examples 

from the Prophetic hadith 

In this last element of the research, we divide the discussion into two parts: a 

part in which we discuss the meaning of the denial interrogative, and we give some 

examples of it from the prophetic hadith, and a part in which we discuss the analysis 

of hadith models of denial interrogative, so that we can show how the purpose of 

denial directed the meaning of the ruling in it. 

The first section - the meaning of the denial interrogative and its examples 

We talked before about the meaning of the denial interrogative, and here we 

will talk about the meaning of the denial interrogative to clarify its meaning as a 

compound word. 

The rhetorical word is a singular relative noun from the root (n k r) 

“akrayankir” (he denied, denial, so he is a denier, and the object is munkar 

(denounced, denounces ...denounced). He denounced the matter: he denounced it: he 

considered it denounced. Denunciation: your questioning of a matter that you deny. 
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From this, he denounced, he denied it, and he asked him. Therefore, it is called the 

denial interrogative
51

. 

Therefore, denial in the language, as defined by dictionaries, is: the opposite of 

knowledge or acknowledgment. Denial, according to the people of meanings, is the 

speech that is said with the denier of the ruling. The origin of denial is that something 

is brought to the heart that cannot be imagined, and that is a type of ignorance. So, he 

denied something: he was ignorant of it while knowing it. And perhaps a person 

denies something while its image is present in the heart, so he is a liar
52

. 

The denial interrogativeis in reality the questioning departs from the meaning 

of a request to the meaning of denouncing the occurrence of what it is apparently a 

question about, and it comes in two meanings, which are:  

The first meaning is nullification; it is called: “the denial interrogative,” and it 

is in the meaning of negation if it is nullifying, so its tool is like a tool for negation, 

and the speech that it entered is negation, and therefore what comes after the tool 

does not contain a reality, and it cannot happen, and its claimant is a liar, meaning 

that if the addressee claims that something happened in the past, or is placed in the 

position of the claimant, the denial interrogativeis brought to deny him in his claim
53

. 

Examples of this are what Abu Hurairah narrated, who said: “A man went to 

the Prophet, may God bless him and grant him peace, and asked him about praying in 

one garment. He said: „Can all of you find two garments?‟ Then a man asked Umar, 

and he said: „If God makes things easy, then make them easy.‟ A man gathered his 

garments together. A man prayed in an izar and a rida‟, in an izar, and a shirt in an 

izar and a qabā‟, in trousers and a rida‟, in…” Trousers and a shirt, in trousers and a 

robe, in a pair of trousers and a robe, in a pair of trousers and a shirt. He said: And I 

think he said: In a pair of trousers and a cloak
54

. 

We see the question in his saying (or all of you) the hamza is for interrogation 

and the waw after it is a conjunction, as it is permissible in the language for the 

hamza of interrogation to precede the waw of conjunction, so the original statement 

is: and all of you, but the question was presented because it has the right to be at the 

beginning of the statement, and the waw is a conjunction to an omitted word 

indicated by the conjoined, and its meaning is: Are you asking about the likes of him 

and you do not have two garments for all of you, or are you able, and each of you has 

two garments?, meaning that you are not able, and each of you does not have two 

garments. Thus we see that the question came with the meaning of negation, its 

meaning is: “And not all of you can find two garments.” Its meaning is that one 

garment is sufficient for one of you in prayer, because two garments are not available 

to everyone. Based on this, the denial interrogative  and invalidating one
55

. 

Another example is what was narrated on the authority of Aisha, may God be 

pleased with her, who said: “An Arab came to the Prophet, may God bless him and 

grant him peace, and said: „You kiss the children, but we do not kiss them.‟ The 
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Prophet, may God bless him and grant him peace, said: „Can I control you before 

God removes mercy from your heart?‟”
56

. 

The question in his saying (or do I have control?) The first hamza is for 

interrogation, and the waw after it is a conjunction to what is understood after the 

hamza, i.e. this statement, meaning do you say: and do I have control, because the 

question has the right to be at the forefront, and the question came with the meaning 

of negation, its estimation: “And what control do I have over you that Allah should 

remove mercy from your heart?” So he - may Allah bless him and grant him peace - 

denied his ownership of mercy, i.e. he denied his ability to do so, and that is because 

it is in the hand of Allah alone, and He is the One who removed it from the heart of 

the questioner. The estimation is what I have or do not have, i.e. I am not able or not 

able to put mercy in your heart, and Allah did not put it in it
57

. 

The second meaning is rebuke; it is called: “rebuke denial.” If it is rebuke, it is 

not in the sense of negation. The denial is for something that happened in the past, or 

is happening now, or is feared to happen in the future, meaning that the thing that 

happened should not have happened, and accordingly, what comes after the tool 

should not have happened, and its doer is blamed and condemned
58

. 

An example of this is what Wasil al-Ahadab narrated on the authority of al-

Ma‟rur ibn Suwayd, who said: “I met Abu Dharr in al-Rabadha, and he was wearing 

a cloak, and his slave was wearing a cloak. I asked him about that, and he said: „I 

insulted a man and insulted his mother.‟ The Prophet, may God bless him and grant 

him peace, said to me: „O Abu Dharr, did you insult his mother? You are a man in 

whom there is some ignorance. Your brothers are your servants. Allah has placed 

them under your control. So whoever has his brother under his control, let him feed 

him from what he eats, and let him clothe him from what he wears, and do not burden 

them with what they cannot bear. But if you burden them, then help them”
59

. 

The question in his saying (Did you reproach him?) The hamza is for 

interrogation, and this question came out in the form of a reproachful denial
60

, and its 

purpose is to rebuke the matter that was issued by Abu Dharr - may God be pleased 

with him - when he reproached the man for the blackness of his mother - it was said 

that he was Bilal bin Rabah, may God be pleased with him - and it was not 

appropriate for him as a Muslim to do this, and he knows that Islam does not 

differentiate between people by color, but rather differentiates between them by piety 

and good deeds, so reproach in itself is ugly and reprehensible, so if it is about 

women, it is even uglier, and when it is about the mother, it is even uglier, so it is a 

great matter among the Arabs; because they used to boast about lineage, and for this 

reason they used to consider it great, and for this reason the Prophet - may God bless 

him and grant him peace - denounced it with a word that indicates the most severe 

denial such that it carries within it a reproach. 

Another example is what was narrated on the authority of Hafs bin Asim, who 

said: I heard a man from Azd called Malik bin Buhaynah: “The Messenger of God, 
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may God bless him and grant him peace, saw a man praying two rak‟ahs when the 

prayer was called. When the Messenger of God, may God bless him and grant him 

peace, left, the people praised him, and the Messenger of God, may God bless him 

and grant him peace, said to him: „The dawn prayer is four, the dawn prayer is 

four‟”
61

. 

The question in his saying (the morning is four?) There is a deleted question 

mark with its verb, so the word “the morning” is in the accusative case as a direct 

object of a deleted verb, which is: “Do you pray?” The question mark of the verb here 

is for questioning, meaning: Do you pray the morning four? As in the narration of 

Imam Muslim, Ibn Hibban, and others. Ibn Malik said in Al-Tawdih: “Because its 

meaning is witnessed, so witnessing its meaning sufficed for its wording”
62

. 

This question was posed as a reproachful denial. The benefit of repetition in his 

statement: “Fajr is four, Fajr is four” is repeated to emphasize the denial, i.e., do you 

pray Fajr four? Do you pray Fajr four? Because if he prays two rak‟ahs after the 

Performing for prayer has been made, then he prays two rak‟ahs of Fajr prayer with 

the Imam, then he will be in the same position as someone who prayed Fajr four. The 

purpose of this reproachful denial is so that the worshipper does not occupy himself 

with a voluntary prayer instead of an obligatory prayer. If he does that, it is as if he 

combined the two prayers, the obligatory and the voluntary, in one place. What is 

required is for the worshipper to devote himself to the obligatory prayer from the 

beginning. This indicates that there is no prayer after the Performing except the 

obligatory prayer
63

. 

With these four hadith models, we have explained the meaning of the two 

types of denial interrogative . We have been satisfied with explaining the questioning 

from the text of the hadith and the purpose it aims at, although all of that has 

rhetorical directions that have an effect on the meanings of the rulings derived from 

those texts. Therefore, we still have to analyze other hadith models of denial 

interrogative, in which we explain how the purpose of denial directed the meaning of 

the ruling? This is what we will discuss in the next and final element of this research. 

The second section - Analysis of modern models of denial interrogative 

In this last element, which is held to analyze some modern models of denial 

interrogative, we will suffice with analyzing two models, taking into account the 

length of the research, and we will fulfill in them - in a manner that is appropriate to 

the research - the rhetorical guidance related to the purpose of rhetorical interrogation 

for the meaning of the legal ruling from the prophetic text, and the first model will be 

for rhetorical interrogation of nullification, and the second model will be for denial 

interrogativeof reproach. 

The first example - the hadith "May your mother be bereaved of you, O 

Muadh"  

The text of the hadith is what was narrated by Muadh ibn Jabal - may Allah be 

pleased with him - who said: "I was with the Prophet, may Allah's prayers and peace 
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be upon him, on a journey, and one day I was close to him while we were walking, so 

I said: O Messenger of Allah, tell me of a deed that will admit me to Paradise and 

keep me away from the Fire... He said: "Restrain this," so I said: O Prophet of Allah, 

we will be held accountable for what we say With it? He said: “May your mother lose 

you, O Muadh! Is there anything that throws people into the Fire on their faces or on 

their noses except the harvest of their tongues?”
64

. 

First, we will clarify the type of question that we want to study in this hadith. It 

is a denial, nullifying interrogative. We notice the question in his statement: (And do 

people fall into the Fire?) The waw is redundant, and “hal” is a question letter. This 

question is rhetorical and came with the meaning of negation. The question letter 

“hal” means “no.” The meaning is: “And do people fall into the Fire…” Since the 

denial carries the meaning of negation, it is nullifying
65

. 

The denial interrogative was presented in the form of nullification, as many 

people do not consider their speech to be part of their actions, and that they are not 

held accountable for it as they are for their actions, so they take risks and do not 

investigate. This meaning was hidden from Muadh ibn Jabal - may God be pleased 

with him - until he asked the Prophet - may God bless him and grant him peace - 

about it, “And will we be held accountable for what we say?” The response came 

from the Messenger of God - may God bless him and grant him peace - in 

denunciation and denial of this belief. 

We must also point out that this denial, nullifying interrogative appears to 

imply that everyone who is thrown into the fire is caused by his tongue. It is a general 

statement that is intended to be specific, for some people are thrown into the fire by 

their words, and some by their actions. This is only meant to exaggerate the 

glorification of speech
66

. 

In any case, the text of the hadith contained many rhetorical directives that had 

an impact on the rulings contained in it, including denial interrogative, exaggeration, 

simile
67

, deviation, addition, and others. What concerns us here is the first of them, as 

it had a clear and obvious rhetorical impact on the rulings of speech that come from 

the tongues. We notice this impact when we compare the two answers; the real and 

the metaphorical in response to the question of Muadh - may God be pleased with 

him - as he asked the Prophet - may God‟s prayers and peace be upon him - saying: 

(And are we really held accountable for what we say?), so the real answer would be 

yes, we are held accountable for what we say, but he - may God‟s prayers and peace 

be upon him - deviated from this, and answered in a metaphorical way, which has 

two parts: 

The first: supplication, by saying: (May your mother be bereaved of you)
68

, 

which is undoubtedly a form of deviation in the answer, and its purpose is to draw 

attention to a matter that should have been noted and known, as it is an incitement to 

learning, and deviation has been mentioned in the form of a supplication familiar to 

the tongues of the Arabs, which they always repeat; therefore, it does not mean that 
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evil will befall Muadh - may God be pleased with him - and it was not from him - 

may God‟s prayers and peace be upon him - to supplicate for harm or evil upon a 

noble companion like Muadh. The scholars have said that what is on the tongues of 

the people and what they are accustomed to may be employed in speech; and it is not 

a form of composing speech, but rather it is a form of informing about what is known 

on the tongues, as is the case in this case, and also what has been mentioned of these 

words from the Messenger of God - may God‟s prayers and peace be upon him - 

appears to be a supplication against the companion, so it is good for him, not evil, as 

came in some hadiths, this is not the place to detail them and speak about them. 

The second: the denial, nullifying interrogative, with his saying: (And do 

people fall... except for the harvests of their tongues?) It is a question that does not 

require a concept from the questioner, but rather its purpose is denial and negation, 

and for this reason this deviation achieved meanings that could not be achieved if it 

came in the literal form, but when it came in the metaphorical form it indicated all of 

these meanings, and others: 

A.  It contained in its content the meaning of the originally required answer, 

which is: “Yes, we will be held accountable for what we say,” but its 

occurrence in the manner of deviation is more eloquent; because it is not 

limited to this meaning alone, but rather it includes other meanings and does 

not negate this meaning, and for this reason Muadh - may God be pleased with 

him - did not repeat the question again, because the answer is understood 

through the content of this deviation. 

B. Denying Muadh - may God be pleased with him - for asking such a question, 

which appears from its concept that it limits accountability to actions without 

words. It would have been more appropriate for him to have knowledge and 

understanding of that, how could he not, when he is the most knowledgeable of 

people about what is permissible and what is forbidden?! He is the one who 

asked the Prophet - may God bless him and grant him peace - to inform him of 

what brings one into Paradise and keeps one away from Hell. So he should not 

have differentiated in accountability between words and deeds. Rather, his 

question should be about words and deeds - together - that bring one into 

Paradise and keep one away from Hell. 

C. Invalidating the prevailing concept that is expected to be held by many people, 

and not by Muadh alone, which means that speech is not considered among the 

actions for which we are held accountable, and that we are not held 

accountable for it as we are held accountable for actions. So he - may God 

bless him and grant him peace - invalidated this concept that should not be held 

by the Muslim who has understood his religion and knows its aims and 

objectives. 

These meanings could not have been without this deviation, just as the 

rhetorical effect of these meanings could not have been without this denial, nullifying 
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interrogative. It came with the ruling of prohibiting all the tongue‟s afflictions for 

which we will be held accountable and may enter the Fire, such as saying words of 

disbelief, slander, cursing, swearing, backbiting, gossiping, slander, disputation, 

argumentation, quarrelling, obscenity, vulgarity of the tongue, mocking people, 

ridicule, lying
69

, and other tongue afflictions that Al-Ghazali counted twenty 

afflictions in Ihya‟, and he mentioned simple, good speech for each affliction, and he 

mentioned the treatment for these afflictions. 

The matter is not merely a ruling prohibiting the fatal evils of the tongue, but 

rather it contains a severe prohibition that carries in its content the generality of the 

evils of the tongue and a statement of their danger. It did not warn against them 

directly, but rather mentioned their source without specifying their specifics, and that 

is because the tongue is what causes a person to fall into destruction, and that the key 

to goodness is in preserving it, so that nothing issues from it except what is good. For 

this reason, the scholars said: “In the hadith there is evidence of warning against the 

harm of the tongue and its evils, and its evils are many and innumerable, and most of 

the sins of the son of Adam are due to it”
70

. 

The tongue was mentioned specifically because all the limbs are subject to it. If 

it is straight, they will be straight, and if it is crooked, they will be crooked. Too 

much speech has countless evils
71

. Therefore, do not speak about the whispers that 

come to your mind, because you will not be held accountable for them unless you 

utter them or insist. Do not utter what Allah has concealed from you, because 

repentance from it is more likely to be accepted and forgiveness for it is more likely 

to occur. Therefore, it is obligatory for a person to be careful with his tongue and not 

to let it loose in what will cause him harm. The author of Al-Tuhafah says: “This 

ruling applies most often, because if you try, you will not find anyone who has kept 

his tongue from evil, and he does not do anything that would cause him to enter the 

Fire except rarely”
72

. 

The second example - the hadith "What is this covering that I saw?"  

The text of the hadith is what was narrated by Saeed bin Al-Harith, who said: 

We asked Jabir bin Abdullah - may Allah be pleased with him - about praying in one 

garment, and he said: "I went out with the Prophet - may Allah bless him and grant 

him peace - on one of his journeys, and I came one night for some business of mine, 

and I found him praying, and I had one garment on, so I wrapped myself in it and 

prayed next to him, and when he finished, he said: "What is the covering, O Jabir?" 

So I told him about my need, When I finished, he said: “What is this covering that I 

saw?” I said: “It was a garment - meaning it was tight.” He said: “If it is wide, then 

wrap yourself in it, and if it is tight, then wrap yourself in it”
73

. 

The question in the hadith is in his saying: “What is this covering?” But before 

we explain the question, we define covering. It is a source of the verb “istamala,” and 

from it comes the word “istamala bi-thawb,” meaning wrapping oneself in it. Al-

Akhfash said that covering oneself means wrapping oneself from head to toe. It was 
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also said that “istamala bi-thawb” means wrapping oneself in it from head to toe
74

. Or 

he lifted it from one side and placed it on his shoulder, so that a gap could be seen
75

. 

From what we mentioned in the definition of inclusion, and from what is stated 

in the linguistic dictionaries, inclusion results in two things: the first is that the one 

being included is not able to remove his hand from it, and the second is that a gap 

appears in the garment due to inclusion. This is the basis of the interpretation of the 

hadith among the jurists and the basis of the ruling on it due to his denial - may God 

bless him and grant him peace - of it. 

We return to the statement of the question in his saying: “What is this 

covering?” This is a rhetorical and rebuking question. The interrogative tool is 

“what,” and as we see there is no meaning of negation in it, but rather a denial of a 

matter that occurred at the time, which is Jabir‟s covering - may God be pleased with 

him - in the voluntary prayer with the intention - may God‟s prayers and peace be 

upon him - and when he saw him in that state, he denounced him and blamed him for 

his action. He should not have covered himself in this way and prayed in that state, 

meaning that he - may God‟s prayers and peace be upon him - denounced him for 

covering himself with the garment, because it was tight, and he said to him: If it is 

wide, then cover yourself with it, and if it is tight, then wrap yourself in it, because 

there is a fear that a tight garment will expose his private parts, or he will not be able 

to move his hands because of its tightness
76

. 

Al-Ayni says: “The reason for the denial is that the garment was tight, and that 

he had bent over it so that it would not fall, so it was as if when the two ends of the 

garment were bent over it, it did not become a covering if he bent over to cover 

himself. So he informed him - may God‟s prayers and peace be upon him - that the 

place for that is if the garment was wide, but if it was tight, then it is sufficient for 

him to wrap it around himself, because the purpose is to cover the private parts, and 

that is achieved by wrapping it around himself, and there is no need for bending over 

in a way that is contrary to the moderation that is commanded”
77

. 

Therefore, it is a denial, rebuking interrogative that carries several rhetorical 

directives that would not be benefited from the hadith if it were not used in this style. 

Among those directives are the following: 

A. Clarifying the legal ruling related to clothing in prayer. This denial 

interrogativehas an effect on the legal ruling derived from the hadith, which is 

what is understood from the hadith. Rather, it is what the jurists and 

commentators of the hadith understood and detailed in their books of 

jurisprudence and hadith. Al-San‟ani says: “The hadith indicates that if the 

garment is wide, one should wrap it around oneself after wrapping it at the 

ends. If it is narrow, one should wrap it around oneself to cover one‟s private 

parts. The private parts of a man are from below the navel to the knee, 

according to the most famous opinions”
78

. In Al-Fath by Ibn Rajab: “This 

hadith was used as evidence by those who said that prayer with one garment 
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while exposing the shoulders is valid. The Prophet, may God bless him and 

grant him peace, ordered Jabir to wrap himself around his waist and pray when 

he was unable to cover his private parts and shoulders with the cloak he was 

wearing because it was narrow”
79

. The jurists have many opinions on this 

ruling, but we will suffice with what we have mentioned. 

B.  Dispensing with the denial interrogative instead of the explicit prohibition, 

since the Messenger of God - may God bless him and grant him peace - could 

have explicitly prohibited him, saying to him: "Do not do this inclusion", or 

"Do not include this inclusion"... then explaining to him the reason for this 

prohibition. The difference between the two matters is that the explicit 

prohibition carries the mere abandonment in the present and the future of the 

prohibited thing only, while the rhetorical question carries this same meaning, 

i.e. the prohibition, which is implicitly understood, i.e. understood from the 

content of the speech, and carries the details in the state of the questioners and 

what might happen to them of conditions that would force them to do this, so 

he gave them the best solution for that state, so the question about the state by 

way of denunciation was more eloquent in meaning than the explicit 

prohibition which might not take into account the state, and no detail of the 

statement could be understood from it. 

C. The denial, rebuking interrogative contains a statement of general etiquette 

represented in maintaining concealment, and for this reason the rhetorical 

interrogative carried the meaning of blame for that state, that is, the state of 

inclusion that Jabir ibn And Allah - may God be pleased with him - was in, and 

that he should not have done it, just as he will not do it in his future situations, 

because it is not just a state that is forbidden in prayer and that is enough, even 

though prayer is more appropriate for the private parts to be covered, but 

covering the private parts is a general etiquette of the etiquette of Islam that 

must always be maintained, and in every situation that we go through, and this 

is what Badr al-Din al-Ayni understood from the hadith, where he said: “And 

what can be inferred from it... and from that is that if the garment is wide, it 

should be different between its two ends, and if it is narrow, it should be worn 

as a belt”
80

. 

This guidance was general, and it was after he had finished the prayer, when he 

- may God bless him and grant him peace - said to him: “If it is wide, then wrap 

yourself around it, and if it is narrow, then wrap yourself around it.” Al-Muhallab 

explained this meaning, saying: “The wrapping that the Messenger disapproved of is 

the wrapping of the deaf, which is forbidden, which is that he covers himself with his 

garment, not raising anything from its sides, and he cannot extend his hands except 

from underneath it, and he fears that his private parts will be exposed in that case”
81

. 

Regarding the covering of the deaf, Ibn Habib says: “It is that a man gathers 

the two ends of his garment when he wraps himself in it, and throws it over his left 

shoulder, so that his left side becomes exposed, with nothing of the wrapper on it, and 



Article title Rhetorical Directives and Their Impact on Clarifying 

 Dr. Ali Zouari Ahmed 

 

89 Al-Manhal Journal for Research and Islamic Studies, Volume 11,N° 01, pp: 69-100, juin 2025 

 

his private parts are exposed. This is the covering of the deaf that he forbade, and that 

is if there is no other garment underneath it, neither a shirt nor trousers nor a loincloth 

to wrap around it; because in that case the private parts are exposed until he separates 

the two ends of the garment that he wrapped himself in, so he throws both ends 

together, overlapping them over both of his shoulders. This action is not covering the 

deaf, because the private parts are then covered by the wrapper from both sides”
82

. 

Conclusion 

In conclusion of this research related to rhetorical directives and their effect in 

clarifying the rulings from the prophetic hadiths, and it has been determined in the 

study of the denial interrogative, then after the research and study, the following 

results can be observed: 

- The Noble Prophetic Hadith is considered among the linguistic sources that 

are relied upon in rhetorical studies, whether it is related to the linguistic aspect or the 

legal aspect in terms of the rulings of religion and its various directives that the 

Messenger of God - may God bless him and grant him peace - addressed to Muslims, 

both in particular and in general. This advantage of the Prophetic Hadith lies in the 

fact that the sources of reception for the Messenger of God - may God bless him and 

grant him peace - are the miraculous Holy Qur‟an, and the Arabic environment from 

which he took his classical language in which the Holy Qur‟an was revealed. 

-  Rhetorical arts and their various purposes are linguistic styles derived 

from eloquent Arabic speech and from the immortal, miraculous book. The prophetic 

hadith was not immune from that, and he - may God bless him and grant him peace - 

was the prophet who was inspired to explain to the people what was revealed to them 

from their Lord. He - may God bless him and grant him peace - sat on the throne of 

eloquence and fluency. Therefore, the prophetic texts were imbued with many 

rhetorical directives in various arts that had a clear impact on constructing and 

deriving rulings, and directing many wisdoms and instructions that were caused by 

eloquence. 

-  We learned through our research the effect that the denial 

interrogativehas on the reading of the prophetic text, whether in terms of rulings or in 

terms of directions, or other things, something through which many expanded 

meanings appear that would not have existed without this rhetorical style. This came 

in many texts of the prophetic hadith, we were satisfied with mentioning some of 

them, and we ignored the rest in consideration of the research, and it could be the 

subject of an independent study, to crystallize through it a general view on this topic, 

which could be, along with other similar studies, the nucleus of a new role for Arabic 

rhetoric. 
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Sultaniya with the addition of the numbering of Muhammad Fuad Abdul-Baqi), Edition: First, 1422 AH, 

9/37. 

7 - Al-Bukhari: Al-Sahih, 9/37. 

8 - Ali bin Khalaf bin Abdul-Malik bin Battal Abu Al-Hasan (died: 449 AH): Explanation of Sahih Al-

Bukhari, Verified by: Abu Tamim Yasser bin Ibrahim, Al-Rashd Library - Saudi Arabia, Riyadh, Edition: 

Second, 1423 AH - 2003 AD, 5/143. 

9 - Muhyi al-Din Yahya bin Sharaf Abu Zakariya al-Nawawi (died: 676 AH): Al-Nawawi‟s Commentary on 

Muslim, Dar Ihya al-Turath al-Arabi - Beirut, Second Edition, 1392 AH, 5/5. 

10 - Mahmoud bin Ahmed bin Musa bin Ahmed bin Hussein Abu Muhammad al-Ghaytabi al-Hanafi Badr 

al-Din al-Ayni (died: 855 AH): Umdat al-Qari, Explanation of Sahih al-Bukhari, Dar Ihya al-Turath al-

Arabi - Beirut, 14/235. 

11 - Al-Ayni:Umdat al-Qari, 14/235. 

12 - See al-Ayni:Umdat al-Qari, 14/235. 

13 - Muhammad bin Abdullah Al-Qadi Abu Bakr bin Al-Arabi Al-Ma'afari Al-Ishbili Al-Maliki (died: 543 

AH): Al-Masalik fi SharhMuwatta Malik, read and commented on by: Muhammad bin Al-Hussein Al-

Sulaymani and Aishabint Al-Hussein Al-Sulaymani, introduced by: Yusuf Al-Qaradawi, Dar Al-Gharb 

Al-Islami, first edition, 1428 AH - 2007 AD, 1/106. 

14 - Iyad bin Musa bin Iyad bin Amrun Al-Yahsabi Al-Sabti, Abu Al-Fadl (died: 544 AH): Al-Shifabi-

Ta'rifHuquq Al-Mustafa, Dar Al-Faihaa - Amman, second edition - 1407 AH, 1/167. 

15 - Amr bin Bahr bin Mahbub Al-Kinani by allegiance, Al-Laythi, Abu Othman, known as Al-Jahiz (died: 

255 AH): Al-Bayan wa Al-Tabyeen, Dar and Library of Al-Hilal, Beirut, year of publication: 1423 AH, 

2/13. - Poets: 193-195. 

16 - An-Nahl: 103. 

17 - Al-Qiyamah: 16-19. 

18 - An-Nahl: 44. 

19 - Ahmad bin Faris bin Zakariya al-Qazwini al-Razi, Abu al-Husayn (died: 395 AH): Al-Sahibi in the 

jurisprudence of the Arabic language and its issues and the traditions of the Arabs in their speech, 

Muhammad Ali Baydoun, first edition 1418 AH-1997 AD, p. 28. 

20 - Muhammad bin Idris bin al-Abbas bin Uthman bin Shafi bin Abdul Muttalib bin Abdul Manaf al-

Mutalibi al-Shafi‟i Abu Abdullah al-Qurashi al-Makki (died: 204 AH): Al-Risalah, verified by: Ahmad 

Shaker, his office in Halabi, Egypt, edition: first, 1358 AH - 1940 AD, 1/42. 

21 - Ibn Faris: Al-Sahibi, p. 24. 

22 - Abdul Malik bin Muhammad bin Ismail Abu Mansur Al-Tha'alibi (died: 429 AH): Jurisprudence of the 

Language and the Secret of Arabic, Investigator: Abdul Razzaq Al-Mahdi, Revival of the Arab Heritage, 

Edition: First 1422 AH - 2002 AD, p. 15. 

23 - See Abdul Rahman bin Hassan Habnaka Al-Maydani Al-Dimashqi (died: 1425 AH) Arabic Rhetoric, 

Dar Al-Qalam, Damascus, Dar Al-Shamiya, Beirut, Edition: First, 1416 AH - 1996 AD, 1/228. 

24 - Women: 136. 

25 - Al-Ahzab: 1. 

26 - See Hamid Awni: The Clear Path to Rhetoric, Al-Azhar Library for Heritage, 1st ed., 2/88. 

27 - See Habnaka Al-Maidani: Arabic Rhetoric, 1/258. - See Ali bin Muhammad bin Ali al-Zayn al-Sharif 

al-Jurjani (died: 816 AH): al-Ta‟rifat, the investigator: it was verified and corrected by a group of scholars 

under the supervision of the publisher, Dar al-Kutub al-Ilmiyyah, Beirut - Lebanon, first edition 1403 AH 

- 1983 AD, p. 18. And Zayn al-Din Muhammad, known as Abd al-Ra‟uf bin Taj al-Arifin bin Ali bin 

Zayn al-Abidin al-Haddadi, then al-Manawi al-Qahiri (died: 1031 AH): al-Tawqif „ala Muhimmat al-

Ta‟rifat, „Alam al-Kutub 38 Abd al-Khaliq Tharwat - Cairo, first edition, 1410 AH - 1990 AD, p. 49. - 

See Muhammad bin Abd al-Rahman bin „Umar, Abu al-Ma‟ali, Jalal al-Din al-Qazwini al-Shafi‟i, known 

as the preacher of Damascus (died: 739 AH): al-Idah fi Rhetoric Sciences, Investigator: Muhammad 

Abdul-Moneim Khafagi, Dar Al-Jeel - Beirut, Edition: Third, 3/55. And Hassan bin Ismail bin Hassan bin 

Abdul-Razzaq Al-Janaji (died: 1429 AH): Pure Rhetoric in Meanings, Rhetoric and Badi', Al-Azhar 

Library for Heritage, Cairo - Egypt, Edition: Year 2006 AD, p. 208. And Al-Jurjani: Definitions: p. 18. 

And Al-Manawi: Stopping on Important Definitions, p. 49. 

28 - See Al-Jurjani: Definitions: p. 18. And Al-Manawi: Stopping on Important Definitions, p. 49. 
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29 - See Ahmed bin Ibrahim bin Mustafa Al-Hashemi (died: 1362 AH): Jewels of Rhetoric in Meanings, 

Rhetoric and Badi', Editing, Proofreading and Documentation: Dr. Youssef Al-Sumaili, Al-Maktaba Al-

Asriya, Beirut, p. 78. - See Youssef bin Abi Bakr bin Muhammad bin Ali Al-Sakaki Al-Khwarizmi Al-

Hanafi Abu Yaqub (died: 626 AH): Miftah Al-Ulum, edited, wrote its margins and commented on it: 

Naim Zarzur, Dar Al-Kutub Al-Ilmiyyah, Beirut - Lebanon, second edition, 1407 AH - 1987 AD, p. 308, 

and see Ahmad bin Ali bin Abdul Kafi, Abu Hamid,Baha' al-Din al-Subki (died: 773 AH): Arous al-

Afrah fi Sharh Talkhis al-Miftah, Investigator: Dr. Abdul Hamid Handawi, Al-Maktaba al-Asriya for 

Printing and Publishing, Beirut - Lebanon, Edition: First, 1423 AH - 2003 AD, 1/423. 

30 - See Habnaka al-Maydani: Arabic Rhetoric, 1/258. 

31 - See Abdul Aziz Atiq (died: 1396 AH): Science of Semantics, Dar al-Nahda al-Arabiya for Printing, 

Publishing and Distribution, Beirut - Lebanon, Edition: First, 1430 AH - 2009 AD, p. 91. 

32 - See al-Hashemi: Jawahir al-Balagha, p. 78. 

33 - See Abdul Aziz Atiq: Science of Semantics, p. 91. 

34 - See Al-Hashemi: Jawahir Al-Balagha, p. 79. 

35 - See Habanka Al-Maydani: Arabic Rhetoric, 1/258. 

36 - See Al-Qazwini: Al-Idah fi Ulum Al-Balagha, 3/67. 

37 - Al-Raad: 16. 

38 - See Abdul Aziz Atiq: Science of Semantics, p. 95. And Habanka Al-Maydani: Arabic Rhetoric, 1/258. 

39 - See Habanka Al-Maydani: Arabic Rhetoric, 1/270. 

40 - See Ahmed Matloub Ahmed Al-Nasiri Al-Sayyadi Al-Rafai: Rhetorical Methods, Publications Agency - 

Kuwait, 1st Edition, 1980, p. 125. 

41 - Al-Baqarah: 214. 

42 - An-Naml: 20. 

43 - At-Takwir: 25 - 27. 

44 - Al-Mursalat: 16 - 19. 

45 - Ad-Dukhan: 13, 14. 

46 - As-Saff: 10. 

47 - See Ahmed Mukhtar Abdul Hamid Omar (died: 1424 AH): Dictionary of Contemporary Arabic 

Language, Alam Al-Kutub, 1st Edition, 1429 AH - 2008 AD, 3/2280. See Ahmed Reda: Dictionary of 

Language Text, Dar Maktabat Al-Hayat - Beirut, Year of Publication: 1380 AH - 1960 AD, 5/543. See 

Al-Manawi: Stopping at the Important Definitions, p. 65. 

48 - See Al-Manawi: At-Tawqif ala Muhimmat At-Ta‟arif, p. 65. See Muhammad bin Ali bin Al-Qadi 

Muhammad Hamid bin Muhammad Sabir Al-Faruqi Al-Hanafi At-Tahnawi (died: after 1158 AH): 

KashshafIstilahat Al-Fununwal-Ulum, introduction, supervision and review: Dr. Rafiq Al-Ajam, 

investigation: Dr. Ali Dahrouj, translation of the Persian text into Arabic: Dr. Abdullah Al-Khalidi, 

foreign translation: Dr. George Zenani, Library of Lebanon Publishers - Beirut, Edition: First - 1996 AD, 

1/286) - See Ayoub bin Musa Al-Hussaini Al-Quraimi Al-Kafwi, Abu Al-Baqa Al-Hanafi (died: 1094 

AH): Al-Kulliyyat, Investigator: Adnan Darwish - Muhammad Al-Masri, Al-Risala Foundation - Beirut, 

p.: 99. And Al-Ahmad Nakri Al-Qadi Abdul Nabi bin Abdul Rasool (died: 12th century AH): The 

Constitution of Scholars = The Comprehensive Collection of Sciences in the Terminology of Arts, its 

Persian expressions were Arabized by: Hassan Hani Fahs, Dar Al-Kutub Al-Ilmiyyah - Lebanon / Beirut, 

Edition: First, 1421 AH - 2000 AD, 1/133. And Abbas Hassan (died: 1398 AH): Al-Nahw Al-Wafi, Dar 

Al-Maarif, Fifteenth Edition, 3/601. Muhammad Ahmad Qasim, Muhyi al-Din Dib: The Sciences of 

Rhetoric “Al-Badi‟, Al-Bayan, and Al-Ma‟ani”, Modern Book Foundation, Tripoli - Lebanon, First 

Edition, 2003 AD, p. 297. Abdul Aziz Atiq: The Science of Semantics, p. 102. And Habanka al-Maydani: 

Arabic Rhetoric, 1/271. 

49 - Al-Bukhari: Sahih, Book of Prayer, Chapter on Prayer in a Shirt, Trousers, T-Shirt and Cloak, Hadith 

No.: 365, 1/82. 

50 - See Muhammad bin Yusuf bin Ali bin Saeed, Shams al-Din al-Kirmani (d. 786 AH) Al-Kawakib al-

Durari in Explanation of Sahih al-Bukhari, Dar Ihya al-Turath al-Arabi, Beirut-Lebanon, First Edition: 

1356 AH - 1937 AD, Second Edition: 1401 AH - 1981 AD, 4/24. And Al-Ayni: Umdat al-Qari, 4/64. 

And Ahmad bin Muhammad bin Abi Bakr bin Abdul Malik Al-Qastalani Al-Qatibi Al-Misri, Abu Al-

Abbas, Shihab Al-Din (died: 923 AH): Al-Qastalani‟s explanation = Irshad Al-Sari for explaining Sahih 

Al-Bukhari, Al-Matba‟a Al-Kubra Al-Amiriya, Egypt, edition: Seventh, 1323 AH, 1/393. And 
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Muhammad Al-Khadir bin Sayyid Abdullah bin Ahmad Al-Jakani Al-Shanqiti (died: 1354 AH): Kawthar 

Al-Ma‟ani Al-Darari in revealing the secrets of Sahih Al-Bukhari, Al-Risalah Foundation, Beirut, edition: 

First, 1415 AH - 1995 AD, 6/399. 

51 - Al-Bukhari: Sahih, Book of Etiquette, Chapter on Mercy towards Children, Kissing and Hugging Them, 

Hadith No.: 5998, 8/8. 

52 - Ahmad bin Omar bin Ibrahim Abu Al-Abbas Al-Qurtubi (died: 656 AH): Al-Mufhim li-ma Ashkala min 

Talkhis Kitab Muslim, verified, commented on and introduced by: Muhyi Al-Din Dib Misto - Ahmad 

Muhammad Al-Sayyid - Yusuf Ali Badawi - Mahmoud Ibrahim Bazal, (Dar Ibn Kathir, Damascus - 

Beirut), (Dar Al-Kalim Al-Tayyib, Damascus - Beirut), edition: first, 1417 AH - 1996 AD, 6/108. Shams 

al-Din al-Barmawi, Abu Abdullah Muhammad ibn Abd al-Daim ibn Musa al-Naimi al-Asqalani al-Misri 

al-Shafi‟i (died: 831 AH): Al-Lami‟ al-Sabih bi Sharh al-Jami‟ al-Sahih, investigation and study: a 

specialized committee of investigators under the supervision of Nour al-Din Talib, Dar al-Nawadir, Syria, 

edition: first, 1433 AH - 2012 AD, 15/40. Al-Ayni: Umdat al-Qari, 22/100. Abd al-Rahman ibn Abi Bakr, 

Jalal al-Din al-Suyuti (died: 911 AH): Uqud al-Zabarjad ala Musnad al-Imam Ahmad, investigated and 

introduced by: Dr. Salman al-Qudat, Dar al-Jeel, Beirut - Lebanon, year of publication: 1414 AH - 1994 

AD, 3/245. Zakariya bin Muhammad bin Ahmad bin Zakariya al-Ansari, Zain al-Din Abu Yahya al-

Siniki al-Misri al-Shafi‟i (died: 926 AH): Manhat al-Bari bi Sharh Sahih al-Bukhari, edited and 

commented on by: Sulayman bin Dari‟ al-Azmi, Al-Rashd Library for Publishing and Distribution, 

Riyadh - Kingdom of Saudi Arabia, Edition: First, 1426 AH - 2005 AD, 9/168. Al-Qastani: Irshad al-Sari, 

9/18. 

53 - See Abu al-Baqa: al-Kulliyyat, p. 99. Ahmad Nakri: Dustur al-Ulama, 1/133. Abbas Hasan: al-Nahw al-

Wafi, 3/601. Ahmad Qasim: Ulum al-Balagha, p. 297. Abdul Aziz Atiq: Ilm al-Ma'ani, p. 102. Habnaka 

al-Maydani: al-Balagha al-Arabiyyah, 1/271. 

54 - al-Bukhari: Sahih, Book of Faith, Chapter: Sins are from the affairs of the Jahiliyyah, and their 

perpetrator does not become a disbeliever by committing them except through polytheism, Hadith No. 30, 

1/15. 

55 - al-Barmawi: al-Lami' al-Sabih, 1/208. al-Karmani: al-Kawakib al-Durari, 1/139. al-'Ayni: Umdat al-

Qari, 1/206. al-Qastani: Irshad al-Sari, 1/115. And Muhammad al-Khadir: Kawthar al-Ma‟ani al-Darari, 

2/117. 

56 - Al-Bukhari: Sahih, Book of the Call to Prayer, Chapter: When the prayer is called, there is no prayer 

except the obligatory one, Hadith No.: 663, 1/133. 

57 - Muhammad bin Abdullah, Ibn Malik al-Ta'i al-Jayyani, Abu Abdullah, Jamal al-Din (died: 672 AH): 

Explanation and Correction of the Problems of al-Jami' al-Sahih, edited by: Taha Muhsin, Ibn Taymiyyah 

Library, first edition, 1405 AH, p. 215. - See Sharaf al-Din al-Husayn bin Abdullah al-Tayyibi (died: 743 

AH): Al-Tayyibi's Explanation of Mishkat al-Masabih, called (Al-Kashif 'an Haqa'iq al-Sunan, edited by: 

Dr. Abdul Hamid Handawi, Nizar Mustafa al-Baz Library (Makkah - Riyadh), first edition, 1417 AH - 

1997 AD, 4/1122. And Ahmad bin Ali bin Hajar Abu al-Fadl al-Asqalani al-Shafi'i: Fath al-Bari, 

numbering of its books, chapters and hadiths: Muhammad Fuad Abdul-Baqi, edited, corrected and 

supervised its printing: Muhibb al-Din al-Khatib, Dar al-Ma'rifah - Beirut, 1379 AH, 2/149.. and 

Muhammad bin Ali bin Adam bin Musa al-Ethiopian al-Walawi: Explanation of Sunan al-Nasa'i called 

"Dhakhirat al-'Uqba fi Sharh al-Mujtaba", Dar Al-Brum for Publishing and Distribution, year of 

publication: 1419 AH - 2000 AD, 11/48. and al-Barmawi: al-Lami' al-Sabih, 3/510. and Ibn Battaal: 

Explanation of Sahih al-Bukhari, 2/287. and al-Ayni: Umdat al-Qari, 5/183. al-Suyuti: Uqud al-Zubrajad, 

2/83. - Muhammad bin Isa bin Sawra bin Musa bin al-Dahhak, al-Tirmidhi, Abu Isa (died: 279 AH): 

Sunan al-Tirmidhi, Chapters of Faith on The Messenger of God, may God bless him and grant him peace, 

Chapter on what was said about the sanctity of prayer, Hadith No.: 2616, Al-Tirmidhi said: This is a good 

and authentic hadith, investigation and commentary: Ibrahim Atwa Awad, Mustafa Al-Babi Al-Halabi 

Library and Printing Company - Egypt, Edition: Second, 1395 AH - 1975 AD, 5/12. 

58 - See Abdul Rahman bin Abi Bakr, Jalal al-Din al-Suyuti (died: 911 AH): Qut al-Mughtadi ala Jami‟ al-

Tirmidhi, prepared by the student: Nasser bin Muhammad bin Hamid al-Gharibi, supervised by: His 

Eminence Professor Dr. Saadi al-Hashemi, PhD thesis - Umm al-Qura University, Makkah al-

Mukarramah - College of Da‟wah and Fundamentals of Religion, Department of the Book and Sunnah, 

year of publication: 1424 AH, 2/642. Ali bin (Sultan) Muhammad, Abu al-Hasan Nur al-Din al-Mulla al-

Harawi al-Qari (died: 1014 AH): Mirqat al-Mafatih Sharh Mishkat al-Masabih, Dar al-Fikr, Beirut - 
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Lebanon, Edition: First, 1422 AH - 2002 AD, 1/106. Muhammad ibn Izz al-Din Abd al-Latif ibn Abd al-

Aziz ibn Amin al-Din ibn Firishta, al-Rumi al-Karmani, al-Hanafi, known as Ibn al-Malik (died: 854 

AH): Explanation of al-Masabih by Ibn al-Malik, investigation and study: a specialized committee of 

investigators under the supervision of: Nur al-Din Talib, Islamic Culture Administration, Edition: First, 

1433 AH - 2012 AD, 1/66. And Siraj al-Din Abu Hafs Omar bin Ali bin Ahmed bin al-Mulaqqin al-

Shafi‟i al-Misri (died: 804 AH): Al-Mu‟in ala Fahm al-Arba‟in, study and investigation: Daghash bin 

Shabib al-Ajami, Ahl al-Athar Library for Publishing and Distribution, Hawalli - Kuwait, first edition, 

1433 AH - 2012 AD, p. 356. And Shams al-Din Muhammad bin Omar bin Ahmed al-Safiri al-Shafi‟i 

(died: 956 AH): Al-Safiri‟s Explanation of al-Bukhari = Preaching Councils in Explaining the Hadiths of 

the Best of Creation, investigated and its hadiths were graduated by: Ahmed Fathi Abdul Rahman, Dar al-

Kutub al-Ilmiyyah, Beirut - Lebanon, first edition, 1425 AH - 2004 AD, 1/378. Abdul Raouf Al-Munawi 

(died: 1031 AH): Explanation of Al-Nawawi‟s Forty Hadiths [from the beginning of the explanation of 

Hadith 29 to the end of the explanation of Hadith 35], Thesis: Master‟s - College of Hadith and Islamic 

Studies at the Islamic University in Medina, prepared by the student: Muhammad Abdul Karim Hassan 

Al-Ishaqi, supervised by Dr.: Omar bin Muslih Al-Hussaini, academic year 1436 - 1437 AH, p.: 65. - See 

Sulayman bin Abdul Qawi bin Abdul Karim Al-Tawfi Al-Sarsari, Abu Al-Rabi‟, Najm Al-Din (died: 716 

AH): Al-Ta‟yin fi Sharh Al-Arba‟in, Investigator: Ahmad Hajj Muhammad Uthman, Al-Rayyan 

Foundation (Beirut - Lebanon), Makkah Library (Makkah - Kingdom of Saudi Arabia), Edition: First, 

1419 AH - 1998 AD, 1/225. Al-Safiri: Preaching Councils, 1/378. 

59 - Yahya bin Hamza bin Ali bin Ibrahim, Al-Husayni Al-Alawi Al-Talibi, nicknamed Al-Mu'ayyad Billah 

(died: 745 AH): Al-Taraz for the secrets of eloquence and the sciences of the truths of the miracle, Al-

Maktaba Al-Ansariyya - Beirut, first edition, 1423 AH, 1/165. And Al-Suyuti: Qut Al-Mughtadi, 2/641. 

60 - The Arabs used to use such words without intending their true original meaning, so they would say: 

May your hands be covered with dust, and may God kill him, how brave he is, may you have no mother, 

may you have no father, may his mother be bereaved of him, and woe to his mother, and other similar 

expressions, which they say when denying something or warning against it or blaming it or considering it 

too great... as in Al-Muzhir by Al-Suyuti. 

61 - See Muhammad bin Ismail bin Salah bin Muhammad al-Hasani, al-Kahlani then al-San‟ani, Abu 

Ibrahim, Izz al-Din, known as his predecessors as al-Amir (died: 1182 AH): Subul al-Salam, Dar al-

Hadith, edition: no edition and no date, 2/654. And al-Tawfi: al-Ta‟yin fi Sharh al-Arba‟in, 1/225. And 

Muhammad Abd al-Rahman bin Abd al-Rahim, Abu al-Ala al-Mubarakfuri (died: 1353 AH): Tuhfat al-

Ahwadhi bi Sharh Jami‟ al-Tirmidhi, Dar al-Kutub al-Ilmiyyah - Beirut, 7/306. 

62 - al-Safiri: Al-Majalis al-Wa‟ziyyah, 1/379. 

63 - See Zain al-Din Muhammad, known as Abd al-Ra'uf ibn Taj al-Arifin ibn Ali ibn Zain al-Abidin al-

Haddadi, then al-Manawi al-Qahiri (died: 1031 AH): Fayd al-Qadir, al-Maktaba al-Tijariyyah al-Kubra - 

Egypt, first edition, 1356 AH, 1/194. 

64 - al-Mubarakfuri: Tuhfat al-Ahwadhi, 7/306. 

65 - al-Bukhari: Sahih, Book of Prayer, Chapter: If the garment is tight, Hadith No.: 361, 1/81. 

66 - See Sulayman ibn Khalaf ibn Sa'd ibn Ayyub ibn Warith al-Tujibi al-Qurtubi Abu al-Walid al-Baji al-

Andalusi (died: 474 AH): al-Muntaqa Sharh al-Muwatta, al-Sa'adah Press - next to the governorate of 

Egypt, first edition, 1332 AH, 1/248. 

67 - See Ahmad Rida: Mu'jamMatn al-Lughah, 3//372. And Muhammad bin Muhammad bin Abdul Razzaq 

Al-Husayni, Abu Al-Fayd, nicknamed Murtada, Al-Zabidi (died: 1205 AH): Taj Al-Arus, verified: A 

group of researchers, publisher: Dar Al-Hidayah, 29/288. And Jamal Al-Din Abu Al-Faraj Abdul Rahman 

bin Ali bin Muhammad Al-Jawzi (died: 597 AH) Kashf Al-Mushkil min Hadith Al-Sahihain, verified: Ali 

Hussein Al-Bawwab, Dar Al-Watan - Riyadh, 3/46. - See and Abdul Rahman bin Abi Bakr, Jalal Al-Din 

Al-Suyuti (died: 911 AH): Al-Tawshih Sharh Al-Jami` Al-Sahih, verified: Ridwan Jami` Ridwan, Al-

Rashd Library - Riyadh, edition: first, 1419 AH - 1998 AD, 2/461. Zain al-Din Abd al-Rahman ibn 

Ahmad ibn Rajab ibn al-Hasan, al-Salami, al-Baghdadi, then al-Dimashqi, al-Hanbali (died: 795 AH): 

Fath al-Bari, edited by: Majdi ibn Abd al-Khaliq al-Shafi‟i, Library of the Archaeological Strangers - 

Medina. For rights: Dar al-Haramain Investigation Office - Cairo, Edition: First, 1417 AH - 1996 AD, 

2/365. Al-Aini: Umdat al-Qari, 4/68. Al-Qastani: Irshad al-Sari, 1/391. Muhammad al-Khadir: Kawthar 

al-Ma‟ani al-Durari, 6/385. Hamza Muhammad Qasim: Minar al-Qari, a brief explanation of Sahih al-

Bukhari, reviewed by: Sheikh Abdul Qadir al-Arnaout, edited and published by: Bashir Muhammad 



Article title Rhetorical Directives and Their Impact on Clarifying 

 Dr. Ali Zouari Ahmed  

 

Al-Manhal Journal for Research and Islamic Studies, Volume 11,N° 01, pp: -69-100, juin 2025 100 
 

                                                                                                                                                                  
Uyun, Dar al-Bayan Library, Damascus - Syrian Arab Republic, Al-Muayyad Library, Taif - Kingdom of 

Saudi Arabia, year of publication: 1410 AH - 1990 AD, 1/379. 

68 - Al-Ayni:Umdat al-Qari, 4/68. See also Ibn Hajar: Fath al-Bari, 1/472. 

69 - Al-San'ani:Subul al-Salam, 1/198. 

70 - Ibn Rajab: Fath al-Bari, 2/366. 

71 - Al-Ayni:Umdat al-Qari: 4/68. 

72 - Ibn Battaal: Explanation of Sahih al-Bukhari, 2/25. 

73 - Abu Bakr ibn al-Arabi: Al-Masalik fi Sharh Muwatta Malik, 7/336. 

74 - See Suleiman bin Khalaf bin Saad bin Ayoub bin Warith Al-Tajibi Al-Qurtubi Abu Al-Walid Al-Baji 

Al-Andalusi (died: 474 AH): Al-Muntaqa Sharh Al-Muwatta‟, Al-Sa‟ada Press - Next to the Governorate 

of Egypt, Edition: First, 1332 AH, 1/248. 

75 - See Ahmed Reda: Dictionary of Matn al-Lughah, 3//372. And Muhammad bin Muhammad bin Abdul 

Razzaq Al-Husseini, Abu Al-Fayd, nicknamed Murtada, Al-Zubaidi (died: 1205 AH): Taj Al-Arous, 

verified: A group of investigators, publisher: Dar Al-Hidaya, 29/288. Jamal al-Din Abu al-Faraj Abd al-

Rahman bin Ali bin Muhammad al-Jawzi (deceased: 597 AH) revealed the problem from the hadith of the 

two Sahih books, verified by: Ali Hussein al-Bawab, Dar al-Watan - Riyadh, 3/46. 

76 - See and Abdul Rahman bin Abi Bakr, Jalal al-Din al-Suyuti (deceased: 911 AH): Al-Tawshih Sharh al-

Jami‟ al-Sahih, edited by: Radwan Jami‟ Radwan, Al-Rushd Library - Riyadh, first edition, 1419 AH - 

1998 AD, 2/461. Zain al-Din Abd al-Rahman bin Ahmad bin Rajab bin al-Hasan, al-Salami, al-Baghdadi, 

then al-Dimashqi, al-Hanbali (deceased: 795 AH): Fath al-Bari, edited by: Majdi bin Abdul Khaliq al-
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