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Abstract  Article info  

This article examines the impact of morphological form on guiding the readings 
of Surah An-Nisa, drawing on the works Al-Hujjah by Abu Ali al-Farsi and 
Hujjat al-Qira’at by Ibn Zanjala. It explains how the morphological structure 
of the verb whether basic or augmented, active or passive, or intensified to 
indicate repetition affects Qur’anic meaning and contributes to variations 
among canonical and non-canonical readings. The study emphasizes that 
morphology is not merely a technical linguistic aspect, but a tool for clarifying 
the relationship between the verb and its subject or object, and for precisely 
and eloquently directing the meaning of the Qur’anic text. 
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1. Introduction 

Morphological patterns constitute one of 

the most systematic and productive 

mechanisms through which both verbs and 

nouns convey precise and differentiated 

meanings in Arabic. Their function extends 

far beyond the external shaping of lexical 

items; they operate as an integrated 

semantic system that organizes meaning, 

determines grammatical relationships, and 

regulates the interaction between the verb 

and its subject or object. In other words, 

morphology in Arabic is not a surface-level 

structural device, but a deep interpretive 

framework through which meaning is 

generated, refined, and constrained. 

In the Qur’anic discourse, the significance 

of morphological structure becomes even 

more pronounced due to the text’s high 

density of meaning and its reliance on 

linguistic precision. Small shifts in verbal 

form whether through changes in pattern, 

voice, or derivation—can produce 

meaningful semantic distinctions that 

directly affect interpretation. The 

alternation between basic (mujarrad) and 

augmented (mazīd) forms, between active 

and passive constructions, and between 

simple and intensified patterns 

demonstrates that meaning in the Qur’an is 

often encoded not only in lexical choice, 

but also in morphological configuration. 

As a result, morphology functions as a key 

interpretive gateway to understanding the 

text’s layered semantic structure. 

Sūrat al-Nisāʾ offers a particularly rich 

linguistic corpus for examining this 

phenomenon, as it contains numerous 

verbal forms that exhibit systematic 

morphological variation. These include 

verbs that shift between triliteral and 

quadriliteral derivations, between simple 

and causative patterns, and between 

unmarked and geminated structures. Such 

variation is not random; rather, it reflects a 

deliberate linguistic system in which each 

morphological pattern contributes a 

specific semantic value such as agency, 

causation, reciprocity, intensity, or 

procedural abstraction. This diversity 

allows for a more nuanced understanding 

of how meaning is distributed across 

different readings of the same verse. 

Classical scholars have long recognized 

this intrinsic relationship between 

morphological structure and semantic 

interpretation. Among the most prominent 

are Abū ʿAlī al-Fārisī in al-Ḥujjah and Ibn 

Zanjala in Ḥujjat al-Qirāʾāt, both of whom 

provide detailed analyses of how 

morphological variation shapes Qur’anic 

meaning. Their works demonstrate that 

differences in verbal form are not merely 

grammatical alternatives, but interpretive 

indicators that influence how a verse is 

understood. They systematically link 

morphological patterns to their semantic 

implications, showing how shifts between 

active and passive voice, or between basic 

and augmented forms, can alter the focus of 

meaning without changing the underlying 

message. 

This study therefore aims to highlight the 

functional role of morphological form in 

guiding Qur’anic readings in Sūrat al-

Nisāʾ, through a close analysis of selected 

examples in light of the interpretations 

offered by al-Fārisī and Ibn Zanjala. It 

focuses on how morphological structures 
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are employed to shape meaning in verbs, 

whether in their basic triliteral forms, their 

augmented derivations, or their intensified 

and doubled patterns that indicate emphasis 

or repetition. Particular attention is given to 

the way these forms influence semantic 

orientation, especially in relation to 

agency, transitivity, and intensity, and how 

such differences are reflected in both 

canonical and non-canonical readings. 

Through this approach, the study seeks to 

demonstrate the organic and inseparable 

relationship between morphology and 

Qur’anic qirāʾāt, showing that 

morphological formulation is not a 

secondary or purely technical aspect of 

linguistic analysis. Rather, it is a central 

interpretive tool that actively participates in 

the construction of meaning. By regulating 

how actions are expressed and how 

relationships between elements of speech 

are structured, morphology plays a decisive 

role in clarifying the intended message of 

the Qur’anic text and in revealing the depth 

and precision of its linguistic organization. 

2. The Concept of Morphology 

2.1 Morphology in Language 

In Arabic, the term ṣarf (morphology) 

denotes change, transformation, and 

transition from one state to another. It is 

said ṣarafa al-shayʾa when something is 

diverted from its course, and taṣarrafa fīhi 

when it is manipulated in various ways or 

replaced with something else (Yusuf, 2008, 

p. 9). This meaning is reflected in the 

Qur’anic verse: “And We have diversified 

the signs so that they might return” 

(Qur’an 46:27). The root (ṣ-r-f) in this 

verse conveys the sense of variation, 

transformation, and diversification; that is, 

God has presented the signs in different 

forms and styles sometimes through 

encouragement, sometimes through 

warning, at times concisely and at others in 

detail in the hope that this diversity would 

influence hearts and lead them back to the 

truth. 

This verse represents an authentic Qur’anic 

example of the linguistic meaning of 

morphology, where the concept appears in 

its general sense prior to its technical 

usage. It reflects the idea of changing form 

while preserving the essence a notion that 

Arab scholars later developed into a 

specialized technical (terminological) 

concept. 

2.2 Morphology in Terminology 

Morphology is the science concerned with 

studying the structure of Arabic words and 

the changes that occur in their forms 

according to different meanings and 

purposes, without addressing their 

syntactic inflection or position within a 

sentence. It examines the root structures of 

words and the patterns derived from them 

(Yusuf, 2008, p. 9), including processes 

such as inflection, derivation, vowel 

modification (iʿlāl), substitution (ibdāl), 

assimilation (idghām), addition, and 

deletion (Al-Hamlawi, 2005, p. 11), as well 

as the morphological implications that 

influence meaning. 

3. Mechanisms of Morphological 

Guidance 

3.1  What is Meant by Morphological 

Guidance 

Morphological guidance refers to the 

systematic role played by morphological 

structure in directing both the formation 

and interpretation of linguistic units. It 

encompasses the ways in which roots, 
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patterns, and affixes interact to produce 

meaning, while also being constrained and 

shaped by phonological principles. In 

languages such as Arabic, this notion is 

particularly central because the 

morphological system is based on a root-

and-pattern structure, where lexical 

meaning is derived from the combination 

of a consonantal root with specific vocalic 

and structural templates. This interaction 

ensures that form is never arbitrary; rather, 

it consistently guides semantic 

interpretation. 

More specifically, morphological guidance 

operates through predictable 

correspondences between form and 

meaning. Each morphological pattern 

(wazn) carries inherent semantic and 

grammatical implications, such as 

intensity, causation, reciprocity, or 

reflexivity. For example, the doubling of a 

consonant within a pattern often signals 

emphasis or intensification, while the 

addition of certain prefixes may indicate 

participation or causation. These 

systematic variations allow speakers and 

listeners to infer meaning even in the 

absence of explicit contextual clues, 

demonstrating how morphology actively 

guides interpretation. 

This guiding function is inseparable from 

phonology. As noted by Yusuf (2008, p. 9), 

many morphological phenomena in Arabic 

can only be fully understood when 

examined through their phonetic 

properties. Features such as points of 

articulation (makhārij al-ḥurūf), voicing, 

and the relative ease or difficulty of 

pronunciation influence the selection and 

evolution of morphological forms. For 

instance, processes like assimilation 

(idghām), vowel adjustment, and syllable 

restructuring often occur to maintain 

phonological harmony and articulatory 

ease. Consequently, morphological 

patterns are not purely abstract templates; 

they are shaped by the physical realities of 

speech production. 

Furthermore, morphological guidance 

contributes to linguistic economy and 

cognitive efficiency. Because the system is 

highly regular, it enables speakers to 

generate and interpret a wide range of 

words from a limited set of roots. This 

productivity enhances language learning 

and processing, as users rely on familiar 

patterns to decode unfamiliar forms. In this 

sense, morphology serves as a predictive 

framework, guiding expectations about 

meaning based on structural cues. 

In addition, morphological guidance 

extends beyond the word level to influence 

syntax and discourse. The morphological 

form of a word often determines its 

grammatical role, such as whether a verb is 

transitive, intransitive, or reflexive. These 

distinctions directly affect sentence 

structure and the relationships between its 

elements. Thus, morphology not only 

shapes individual words but also 

contributes to the coherence and 

organization of larger linguistic units. 

In conclusion, morphological guidance 

represents a fundamental principle in 

understanding how meaning is structured 

and conveyed, particularly in Arabic. It 

reflects the intricate interplay between 

morphological patterns and phonological 

constraints, where structure, articulatory 

features, and semantic functions sound are 

deeply interconnected. As emphasized by 
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Yusuf (2008, p. 9), a full comprehension of 

morphological variation requires attention 

to these phonetic and structural 

dimensions, which together guide both the 

production and interpretation of language. 

4. Mechanisms of Morphological 

Guidance 

4.1 What is meant by Morphological 

Guidance? 

It is indeed difficult to draw a clear 

boundary between the morphological and 

phonological systems in Arabic, because 

the structure of the Arabic word is 

grounded in a highly organized phonetic 

framework. The root-and-pattern system 

does not operate in abstraction from sound; 

rather, it relies on the precise arrangement, 

sequencing, and harmony of phonemes to 

generate meaning. Morphological patterns 

(awzān) are therefore not mere formal 

molds, but structured phonetic templates in 

which each sound contributes to both form 

and interpretation. From this perspective, 

the Arabic morphological system can be 

described as inherently phonological, since 

a large number of morphological processes 

can only be fully understood through 

reference to phonetic properties such as 

articulation points (makhārij), distinctive 

features, and the relative lightness or 

heaviness of sounds in pronunciation 

(Yusuf, 2008, p. 9). 

This interdependence becomes particularly 

evident when examining how Arabic 

sounds vary in terms of articulatory effort. 

Some sounds are produced with ease and 

fluidity, while others require greater 

muscular effort or involve marked phonetic 

features such as emphasis (tafkhīm), 

voicing, or constriction. These differences 

are not neutral; they directly influence the 

formation and evolution of morphological 

patterns. As a result, several well-known 

phenomena emerge within the language, 

including substitution (ibdāl), vowel 

modification (iʿlāl), assimilation (idghām), 

deletion (ḥadhf), and addition (ziyāda). 

Each of these processes reflects an 

adjustment motivated by phonetic 

constraints rather than purely 

morphological considerations. 

For example, iʿlāl often involves the 

transformation or weakening of certain 

weak consonants (such as wāw and yāʾ) in 

order to facilitate smoother pronunciation 

within a given pattern. Similarly, idghām 

(assimilation) occurs when adjacent sounds 

share similar articulation features, leading 

to their merging or partial overlap to reduce 

articulatory effort. Ibdāl (substitution) may 

replace a sound with another that is 

phonetically closer or easier to produce in 

a particular context. Even processes like 

deletion and addition can be understood as 

strategies to maintain phonological 

balance, ensuring that syllable structures 

remain pronounceable and rhythmically 

coherent. In all these cases, morphology 

adapts itself to the natural tendencies of 

speech production. 

These phenomena highlight an important 

principle: speakers instinctively favor 

economy and ease in articulation. 

Language, as a human system, tends 

toward minimizing effort while preserving 

clarity. This tendency results in variation 

and alternation between sounds occupying 

the same structural position within a word. 

Such variation is not random but governed 

by systematic phonetic rules that interact 

with morphological structure. In other 

words, the form a word takes is often the 
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outcome of a negotiation between 

morphological requirements and 

phonological constraints. 

Moreover, many of these phonetic 

variations can be traced back to the broader 

linguistic tendency toward achieving 

internal harmony within words. This 

harmony ensures a smooth transition 

between adjacent sounds and contributes to 

the overall fluency of speech. Sequences 

that are difficult to articulate are often 

simplified, while those that promote 

rhythmic and phonetic balance are favored. 

This principle of phonetic harmony 

explains why certain morphological 

patterns are more common or stable than 

others, and why some theoretically 

possible forms are rarely or never used. 

As noted by Al-Masarwah (2000, p. 9), this 

type of phonetic alternation is not unique to 

Arabic but is a general feature of human 

language. However, it is particularly 

prominent in Arabic due to the nature of its 

morphological system. Because Arabic 

relies on fixed patterns into which roots are 

inserted, any phonetic change within the 

pattern has direct consequences for both 

form and meaning. The close interaction 

between sounds and morphological 

functions makes these alternations more 

visible and more systematically integrated 

into the language structure. 

In conclusion, the Arabic linguistic system 

demonstrates a profound integration of 

morphology and phonology. 

Morphological patterns are shaped, 

constrained, and often determined by 

phonetic realities, while phonological 

processes are guided by morphological 

structure and semantic function. This 

reciprocal relationship underscores the 

importance of considering both systems 

together when analyzing Arabic. As 

emphasized by Yusuf (2008, p. 9) and Al-

Masarwah (2000, p. 9), a comprehensive 

understanding of Arabic morphology 

requires close attention to the phonetic 

principles that underlie and guide it. 

4.2 Morphological Formation of Verb 

Patterns 

Arab linguists have long maintained that 

the verb, in its basic or underlying form), is 

built on a minimum of three root 

consonants (al-ʾuṣūl al-thulāthiyya), which 

constitute the core of its lexical meaning. 

These root letters are not merely formal 

elements; they carry the essential semantic 

content of the verb. Consequently, the 

omission of any one of them especially in 

the perfect (past) form would either 

obscure or entirely disrupt the intended 

meaning. Even in cases where one of these 

consonants appears to be deleted or altered 

in certain conjugations, traditional analysis 

holds that it remains present at an abstract 

level, governed by well-established 

morphological and phonological rules. 

On the basis of this principle, Arabic verbs 

are classically divided into two major 

categories: basic (mujarrad) and 

augmented (mazīd) forms. The basic verb 

consists exclusively of its root letters, 

typically in a triliteral structure such as 

faʿala, faʿila, or faʿula. In these forms, the 

three consonants remain the backbone of 

the word across its (inflectional variations), 

and any apparent change such as vowel 

alternation or consonant weakening is 

explained through systematic processes 

like iʿlāl (vowel/consonant modification) 
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or idghām (assimilation), rather than true 

loss of the root. 

In contrast, the augmented verb (mazīd) is 

formed by adding one, two, or three extra 

letters to the basic root, producing patterns 

such as ʾafʿala, faʿʿala, tafāʿala, infaʿala, 

and others. These additions are not 

arbitrary; they carry specific 

morphological and semantic functions. For 

instance, they may indicate causation, 

reciprocity, reflexivity, intensity, or 

transformation of state. As noted by Al-

Rajihi (2009, pp. 27–28), these additional 

elements expand the semantic range of the 

root while maintaining a systematic 

relationship between form and meaning. 

However, these added letters and 

sometimes even elements of the root may 

undergo (deletion) or (modification) in 

certain derived forms. Such changes are not 

purely morphological in nature ; rather, 

they are often motivated by phonetic 

considerations, such as облегчение (ease 

of articulation), avoidance of (phonetic 

heaviness), or conformity to preferred 

syllable structures in Arabic. For example, 

weak verbs containing wāw or yāʾ 

frequently exhibit changes in different 

conjugations to maintain phonological 

harmony. This again illustrates the deep 

interconnection between morphology and 

phonology in the language. 

In light of this (dual classification), Arabic 

verb patterns display remarkable diversity 

and flexibility. This diversity is especially 

evident in the various canonical readings 

(qirāʾāt) of the Qur’an. Differences in 

morphological structure across these 

readings often lead to differences in 

grammatical interpretation and, 

consequently, in shades of meaning. A shift 

from a basic to an augmented pattern, or a 

variation within augmented forms, may 

subtly alter the semantic scope such as 

changing an action from simple occurrence 

to causation or intensification. These 

variations do not represent contradictions 

but rather enrich the interpretive 

possibilities of the text. 

Thus, the Arabic verbal system reflects a 

highly structured yet dynamic interplay 

between root, pattern, and sound. The 

distinction between mujarrad and mazīd 

verbs provides a foundational framework 

for understanding how meaning is 

constructed and expanded, while the 

phonological processes affecting these 

forms demonstrate that linguistic structure 

is always shaped by the practical realities 

of speech. 

4.3 The Verb Between Root Letters and 

Morphological Augmentation 

4.3.1 Variants of the Forms: yafʿalūn – 

yufʿalūn – yufaʿʿalūn 

The verse: “Indeed, those who consume 

the wealth of orphans unjustly are only 

consuming fire into their bellies, and they 

will burn in a Blaze” (Qur’an 4:10) 

provides a clear illustration of how 

(variant Qur’anic readings) reflect the role 

of morphological structure in shaping 

meaning. Although the overall message of 

the verse remains constant warning 

against the grave injustice of consuming 

orphan wealth the difference in verb forms 

across readings introduces subtle yet 

meaningful nuances in interpretation. 

One of the well-known variations in this 

verse concerns the verb related to burning 

in the Fire. The common reading uses the 

form “ََيصَْلَوْن” (yaṣlawna), derived from the 

triliteral root ṣ-l-y, in its basic (mujarrad) 
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form. This pattern generally conveys the 

meaning “to burn” or “to enter into fire,” 

emphasizing the direct experience of 

punishment. The فعلَهنا presents the act as 

immediate and personal, focusing on the 

(result) of their wrongdoing being exposed 

to the Fire. 

In another canonical reading, the verb 

appears as “ََسَيصُْلَوْن” (sayaṣlawna), where 

the addition of the prefix سـ (sa-) introduces 

a future marker. This seemingly small 

morphological addition shifts the temporal 

dimension of the verse, explicitly 

indicating that the punishment is 

forthcoming rather than immediate. While 

the core meaning does not change, the 

nuance of certainty and futurity is 

strengthened, reinforcing the inevitability 

of divine justice. 

There are also readings in which the verb 

may take a slightly different morphological 

pattern, potentially involving augmentation 

or phonetic variation that aligns with 

known rules such as iʿlāl or idghām. These 

variations are not random; they are 

governed by the same morphological and 

phonological principles discussed earlier. 

Each form preserves the integrity of the 

root meaning while highlighting a different 

aspect whether it be immediacy, continuity, 

or (intensity) of the action. 

What is particularly significant here is that 

these morphological differences do not 

produce contradiction but rather 

(complementarity). The various readings 

collectively enrich the semantic field of the 

verse: one emphasizes the act of burning 

itself, another underscores its inevitability 

in the future, and others may subtly 

intensify the imagery. This demonstrates 

how morphological guidance operates 

within the Qur’anic text, allowing multiple 

layers of meaning to coexist within a 

controlled and systematic linguistic 

framework. 

Thus, this verse exemplifies how the 

interplay between root, pattern, and 

grammatical markers in Arabic can shape 

interpretation. The diversity of readings 

highlights the sensitivity of Qur’anic 

expression to even minor morphological 

variation, confirming that changes in form 

however small can carry significant 

interpretive weight while remaining fully 

consistent with the overall message of the 

text. 

• Canonical Readings 

The variation in this verse becomes more 

linguistically significant when examined 

through the lens of morphological structure 

and voice. The majority reading is 

 which appears ,(wa-sayaṣlawna) ”وَسَيَصْلَوْنََ“

in the active voice on the pattern yafʿalūn, 

derived from the triliteral verb ṣalā (ṣ-l-y). 

In this form, the verb conveys the meaning 

of directly entering the Fire and 

experiencing its heat. The subject (those 

who consume the wealth of orphans 

unjustly) is presented as the doer of the 

action, which gives the expression a sense 

of immediacy and direct involvement in the 

punishment. The active structure thus 

emphasizes their personal engagement 

with the consequence of their َظلم, 

portraying the punishment as something 

they themselves undergo in a direct and 

almost self-incurred manner (Abu Hayyan, 

2001, vol. 3, p. 187). 

In contrast, another canonical reading 

attributed to Ibn ʿĀmir and Abū Bakr 
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renders the verb as “ََوَسَيصُْلَوْن” (wa-

sayuṣlawna), in the passive voice on the 

pattern yufʿalūn. This form is derived from 

the augmented (mazīd) verb aṣlā (form 

IV), which carries a causative meaning: “to 

make someone enter the Fire” or “to cause 

someone to burn.” Here, the shift from 

active to passive voice is not merely 

grammatical but semantically significant. 

The focus moves away from the subject’s 

direct action to the fact that the punishment 

is being inflicted upon them. In other 

words, they are not simply entering the 

Fire; they are being made to enter it, 

highlighting the role of divine agency and 

the imposed nature of the punishment (Abu 

Hayyan, 2001, vol. 3, p. 187). 

This contrast between the two readings 

illustrates how morphological variation 

particularly the distinction between 

mujarrad (basic triliteral) and mazīd 

(augmented) forms can produce subtle yet 

meaningful differences in interpretation. 

The active form (sayaṣlawna) foregrounds 

the experiential aspect of punishment, 

while the passive causative form 

(sayuṣlawna) underscores compulsion and 

external agency. Together, they offer 

complementary perspectives: one depicts 

the (entry) into the Fire as an inevitable 

consequence of one’s deeds, and the other 

emphasizes the divine enforcement of that 

consequence. 

Moreover, this variation reflects a broader 

principle in Arabic morphology: that 

changes in pattern and voice are not 

superficial but deeply tied to semantic 

function. The shift from faʿala to ʾafʿala, 

and from active to passive, introduces 

layers of meaning such as causation, 

intensity, and agency. As a result, the 

variation in Qur’anic readings in this verse 

does not create contradiction but rather 

enriches the interpretive scope of the text, 

allowing it to convey multiple dimensions 

of the same reality. 

In sum, the two readings wa-sayaṣlawna 

and wa-sayuṣlawna demonstrate how 

morphological guidance operates within 

Qur’anic discourse. Through subtle 

variations in structure, the text articulates 

both the experiential reality of punishment 

and its divinely imposed nature, 

confirming the depth and precision of the 

Arabic morphological system as described 

by Abu Hayyan (2001, vol. 3, p. 187). 

• Non-Canonical Readings: 

Among the irregular (shādhdh) readings of 

this verse is that attributed to Abū Ḥaywah: 

 which ,(wa-sayuṣallawna) ”وَسَيصَُلَّوْنََ“

features gemination (tashdīd) on the middle 

consonant and follows the morphological 

pattern yufaʿʿalūn. This form reflects an 

augmented structure that conveys 

intensification and repetition. In 

morphological terms, the shift from the 

simple triliteral (ṣalā) or even the causative 

form (aṣlā) to a geminated pattern signals 

an (increase in meaning), often associated 

with stronger impact, continuity, or 

intensity of the action.Thus, the reading 

sayuṣallawna suggests not merely entering 

the Fire or being made to enter it, but 

undergoing a more intense, possibly 

repeated or prolonged burning (Ibn 

Khalawayh, n.d., p. 30). 

This type of morphological is characteristic 

of patterns in which consonant doubling 

serves a semantic function. The gemination 

of the middle radical (ʿayn al-fiʿl) typically 

implies intensification (takthīr) or 
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emphasis, a well-established principle in 

Arabic morphology. As a result, this 

reading amplifies the (depiction) of 

punishment, making it more vivid and 

forceful. The Fire is not only entered or 

imposed, but its (effect) is intensified upon 

those subjected to it. 

A similar intensified reading is also 

reported from Ibn Ḥayyān and Abū al-

Barhasm, as noted by Al-Karmānī (n.d., p. 

131). These parallel variants reinforce the 

idea that early reciters were sensitive to the 

expressive potential of morphological 

patterns, especially in contexts involving 

warning, punishment, and moral 

consequence. Even though such readings 

are classified as irregular and are not part 

of the canonical ten, they remain 

linguistically significant. They provide 

insight into how morphological variation 

was used to explore and highlight different 

semantic dimensions embedded within the 

Qur’anic text. 

What is particularly noteworthy is that all 

these forms sayaṣlawna (active triliteral), 

sayuṣlawna (passive causative), and 

sayuṣallawna (intensive geminated) are 

derived from the same root (ṣ-l-y), yet each 

pattern directs the meaning in a distinct 

way. The first emphasizes direct 

experience, the second highlights imposed 

action, and the third intensifies the nature 

of the punishment itself. This 

demonstrates, once again, the principle of 

morphological guidance: that variation in 

pattern is not arbitrary, but systematically 

linked to variation in meaning. 

In conclusion, the irregular reading wa-

sayuṣallawna adds a further layer of 

semantic depth to the verse by introducing 

the notion of intensified suffering. 

Alongside the other readings, it 

exemplifies how Arabic morphology 

through processes such as augmentation 

and gemination can expand and enrich 

meaning while remaining anchored in a 

single lexical root. As documented by Ibn 

Khalawayh (n.d., p. 30) and Al-Karmānī 

(n.d., p. 131), these variations highlight the 

flexibility and expressive power of the 

Arabic morphological system in Qur’anic 

discourse. 

• Interpretation of the Canonical 

Readings: 

Abū ʿAlī al-Fārisī highlights that the 

preference for the active reading “ََوَسَيَصْلَوْن” 

(wa-sayaṣlawna) is reinforced by its 

consistency with other Qur’anic usages that 

employ similar verbal structures to denote 

direct entry into the Fire. For example, 

expressions such as “Enter it today” 

(Qur’an 36:64) and “They will enter it” 

(Qur’an 14:29) reflect the same semantic 

orientation, where the subject is portrayed 

as directly engaging with the punishment. 

In this light, the active form emphasizes 

immediacy and experiential reality: the 

offenders themselves enter the Fire and 

endure its heat as a direct consequence of 

their actions (Al-Fārisī, 1994, vol. 3, p. 

137). 

By contrast, the passive reading “ََوَسَيصُْلَوْن” 

(wa-sayuṣlawna) is morphologically 

derived from the augmented verb aṣlā, as 

in the expression aṣlāhu Allāh (“God 

caused him to enter the Fire”). This form 

introduces a causative dimension, shifting 

the focus from the subject’s direct action to 

the fact that the punishment is imposed 

upon them. Al-Fārisī draws a parallel with 
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Qur’anic expressions such as “I will cast 

him into Saqar” (Qur’an 74:26), where the 

 clearly denotes an external agent فعل

inflicting punishment. Thus, the passive 

structure foregrounds divine agency and 

underscores that entry into the Fire is not 

merely a natural consequence, but an 

enforced act of retribution (Al-Fārisī, 1994, 

vol. 3, p. 137). 

This distinction is further clarified by Ibn 

Zanjala (1997, p. 191), who explicitly 

contrasts the two readings in terms of 

agency and perspective. According to him, 

the active form indicates that the (the 

subjects) themselves enter the Fire, 

presenting the punishment as something 

they directly undergo. In contrast, the 

passive form signifies that the action is 

carried out upon them by another agent 

implicitly divine meaning that they are cast 

into the Fire rather than entering it of their 

own accord. 

Taken together, these explanations reveal 

how a shift in morphological voice from 

active to passive can produce a meaningful 

shift in interpretation. The active reading 

highlights the experiential and almost self-

incurred dimension of punishment, while 

the passive reading emphasizes 

compulsion and divine enforcement. Both, 

however, remain fully coherent within the 

broader semantic framework of the verse, 

illustrating once again how morphological 

variation in Qur’anic readings serves not to 

contradict meaning, but to deepen and 

expand it through complementary 

perspectives. 

• Interpretation of the Non-

Canonical Readings: 

 

Abū Ḥayyān draws attention to the 

morphological force of the irregular 

reading “ََوَسَيصَُلَّوْن” (wa-sayuṣallawna), 

noting that its structure marked by both 

vowel patterning and gemination (tashdīd) 

carries a clear sense of intensification and 

repetition. The pattern yufaʿʿalūn is not 

neutral; rather, it systematically signals a 

strengthening of the verbal meaning. In this 

case, the verb does not merely denote 

entering the Fire or being made to enter it, 

but suggests a heightened and possibly 

continuous experience of burning. The 

gemination of the middle consonant (ʿayn 

al-fiʿl) functions as a morphological 

(indicator) of this, reinforcing the severity 

and persistence of the punishment (Abū 

Ḥayyān, 2001, vol. 3, p. 187). 

Ibn ʿAṭiyyah further refines this 

interpretation by linking the form explicitly 

to the notion of abundance of the action, 

that is, the abundance, frequency, or 

repetition of the act. According to his 

explanation, the intensified pattern allows 

for a dual interpretive possibility.If 

understood in an active sense, it may imply 

that the subjects repeatedly enter or are 

continuously exposed to the Fire, 

emphasizing (continuity) and recurrence. If 

understood in a passive sense, it conveys 

that they are repeatedly cast into it or 

subjected to intensified punishment 

imposed upon them. In both cases, the 

morphological itself guides the 

interpretation toward multiplicity and 

(intensity), rather than a single, isolated 

event (Ibn ʿAṭiyyah, 2001, vol. 2, p. 14). 

What emerges from these analyses is a 

clear demonstration of how gemination in 

Arabic morphology is not merely phonetic 
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decoration, but a (carrier of meaning). The 

transition from yaṣlawna or yuṣlawna to 

yuṣallawna represents a shift from simple 

occurrence to intensified and possibly 

iterative action. This aligns with broader 

principles in Arabic, where augmented 

patterns especially those involving 

consonant doubling serve to amplify or 

extend the semantic scope of the root. 

In the context of the verse, this intensified 

reading deepens the depiction of 

punishment by suggesting that it is not only 

severe but also recurrent or 

continuous.When considered alongside the 

other readings active (wa-sayaṣlawna) and 

passive (wa-sayuṣlawna) it contributes an 

additional layer of meaning that focuses on 

the magnitude and دوام of suffering. Thus, 

the variation in morphological form once 

again demonstrates its interpretive power: 

each pattern preserves the core meaning 

while directing attention to a different 

aspect experience, agency, or intensity 

within the same overarching message. 

• Morphological and Semantic 

Differences 

These three verbal forms illustrate with 

particular clarity how morphological 

patterning in Arabic systematically guides 

meaning: 

• The form yafʿalūn (wa-sayaṣlawna) 

represents the basic triliteral 

(mujarrad) verb ṣalā. In this pattern, 

the verb is typically intransitive, 

conveying the idea that the subject 

itself enters the Fire and directly 

experiences its heat. The focus here 

is on immediacy and personal 

engagement with the consequence, 

presenting the punishment as 

something the subject undergoes 

directly.  

• The form yufʿalūn (wa-sayuṣlawna) 

reflects a passive construction 

derived from the augmented 

quadriliteral verb aṣlā (form IV). 

This pattern introduces a transitive 

and causative dimension, meaning 

that the subjects are made to enter 

the Fire and are caused to burn. The 

shift from active to passive redirects 

attention toward the external agent 

implicitly divine emphasizing that 

the punishment is inflicted upon 

them, not merely experienced by 

their own action.  

• The form yufaʿʿalūn (wa-

sayuṣallawna) conveys 

intensification and repetition 

through gemination (tashdīd) of the 

middle radical. This augmented 

structure suggests either frequent or 

continuous entry into the Fire or 

intensified, repeated punishment. 

The morphological here expands the 

semantic field to include abundance 

and severity of the act, making the 

image of punishment more forceful 

and enduring.  

Taken together, these patterns yafʿalūn, 

yufʿalūn, and yufaʿʿalūn demonstrate how 

Arabic morphology encodes fine semantic 

distinctions through systematic variation in 

form. Each structure preserves the core 

meaning derived from the root (ṣ-l-y), yet 

directs interpretation toward a specific 

aspect: direct experience, imposed action, 

or intensified and repeated suffering. This 

interplay confirms that morphological 

differences in Qur’anic readings are not 



  
 

 
 

617 

Morphological Form and Its Impact on Guiding the Readings of Surah An-Nisa: 

superficial, but function as precise 

semantic tools that enrich and expand the 

meaning of the text. 

4.3.2 Variants Between Active and 

Passive Forms: yūṣā – yūṣī – yuwāṣṣīkum 

The verse: “But if he has siblings, then for 

his mother is one-sixth of what he left, after 

any bequest he [may have] made” (Qur’an 

4:11) is also reported in several canonical 

readings that exhibit variation in verbal 

structure. These differences, although 

subtle, demonstrate how morphological 

formulation can influence nuance in 

meaning, particularly in relation to 

grammatical voice, agency, and legal 

interpretation. 

In the majority reading, the relevant 

expression appears in a simple verbal form, 

where the structure conveys a 

straightforward legal condition: the 

presence of siblings leads to the reduction 

of the mother’s share to one-sixth, 

following the execution of any bequest. 

The verb in this form functions primarily to 

establish a procedural sequence, without 

emphasizing an explicit agent beyond the 

general legal framework. The focus is 

therefore on the rule itself and its 

application, reflecting the standard 

syntactic and morphological structure of 

conditional legal discourse. 

However, in some transmitted readings, 

variation occurs in the verbal construction 

governing bequest (waṣiyyah), particularly 

in terms of voice and morphological 

pattern. In certain forms, the verb appears 

in a structure that more explicitly 

highlights the agent performing the 

bequest, whereas in others it is expressed in 

a way that emphasizes the bequest as an 

imposed or formally executed act. This 

shift may involve movement between 

active and passive constructions or 

between simple and augmented verbal 

patterns, each carrying distinct 

implications regarding agency and 

procedural emphasis. 

From a morphological perspective, such 

variation reflects the Arabic system’s 

sensitivity to the relationship between form 

and meaning. An active structure tends to 

foreground the individual’s direct action in 

making the bequest, reinforcing personal 

responsibility. In contrast, a passive or 

derived structure may shift attention 

toward the legal validity or formal 

execution of the bequest itself, reducing 

emphasis on the individual agent and 

highlighting the act as part of an 

established legal process. 

Although the core legal ruling remains 

unchanged across readings, these 

morphological differences contribute to 

nuanced interpretive shading. They reflect 

whether the verse is read with greater 

emphasis on human agency, procedural 

formality, or the structured implementation 

of inheritance law. 

Thus, as in other Qur’anic examples, 

variation in verbal form does not produce 

contradiction but rather expands the 

semantic range of the text. It demonstrates 

how morphological choices in Arabic 

particularly in Qur’anic discourse can 

subtly shape interpretive focus while 

preserving a unified legal and theological 

meaning. 

• Canonical Readings 

Among the canonical readings of this 

verse, significant variation appears in the 

verbal form governing the act of bequest, 
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particularly in the root w-ṣ-y (to bequeath), 

which yields different structures that shift 

the focus of meaning through voice and 

agency. 

One reading is “يوُصَىَبِهَا” (yūṣā bihā) with 

fatḥ on the ṣād, in the passive voice, as 

transmitted from Ibn Kathīr, ʿĀṣim (via 

Abū Bakr), and Ibn ʿĀmir. This form 

removes explicit reference to an agent and 

instead foregrounds the act of bequest itself 

as a legal procedure. Morphologically, the 

passive structure (yufʿal) suppresses the 

doer of the action, thereby directing 

attention to the institutional and procedural 

nature of the وصية. The emphasis is thus on 

the rule being applied rather than on the 

individual who performs it, which aligns 

with the juridical style of Qur’anic 

discourse (Al-Fārisī, 1994, vol. 3, pp. 139–

140). 

A second reading, transmitted from Ḥafṣ 

ʿan ʿ Āṣim, presents a combination of active 

and passive forms, namely yūṣī (active) 

and yūṣā (passive) within the same 

interpretive framework. This dual usage 

reflects a kind of morphological layering in 

which both human agency and procedural 

abstraction are simultaneously implied. 

The active form (yūṣī) highlights the 

presence of a bequeathing individual, 

whereas the passive form (yūṣā) maintains 

the legal focus on the act itself. This 

coexistence of structures allows the verse 

to encompass both dimensions without 

privileging one exclusively (Al-Fārisī, 

1994, vol. 3, pp. 139–140). 

A third reading, attributed to Nāfiʿ, Abū 

ʿAmr, Ḥamza, and al-Kisāʾī, uses the form 

 in the active voice, which (yūṣī) ”يوُصِي“

implies an unspecified but contextually 

understood agent. Morphologically, the 

active pattern (yufʿil) restores agency to the 

structure, suggesting that someone is 

performing the act of bequest, even if not 

explicitly named. This form places greater 

emphasis on human responsibility and 

intentionality, while still maintaining the 

general legal framework of inheritance 

regulation (Al-Fārisī, 1994, vol. 3, pp. 139–

140). 

Taken together, these three readings 

illustrate how a single verbal root can 

generate distinct interpretive orientations 

through variation in voice and 

morphological pattern. The passive form 

(yūṣā) emphasizes the procedural and legal 

abstraction of the bequest, the active form 

(yūṣī) highlights human agency and 

responsibility, while the combined 

tradition reflects a semantic balance 

between the two. 

This variation confirms a central principle 

of Arabic morphological analysis: that 

shifts between active and passive structures 

are not merely syntactic, but carry 

significant semantic implications regarding 

agency, focus, and conceptual framing. In 

Qur’anic discourse, such differences 

function not as contradictions, but as 

complementary perspectives that enrich the 

legal and linguistic depth of the text, as 

noted by Al-Fārisī (1994, vol. 3, pp. 139–

140). 

• Non-Canonical Readings 

Among the irregular (shādhdh) readings is 

يكُمَْ“  with gemination (yuwāṣṣīkum) ”يوَُاص ِ

(tashdīd) on the ṣād, transmitted from al-

Ḥasan and Ibn Abī ʿ Abla. This form is built 

on the pattern faʿʿala (with morphological 

assimilation in pronunciation), which is 
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one of the key augmented verb structures in 

Arabic used to express intensification, 

reinforcement, and repetition of meaning. 

From a morphological perspective, the 

gemination of the middle radical (ṣād) does 

not merely affect pronunciation; it 

functions as a semantic marker of emphasis 

(taʾkīd). The verb wāṣā in its basic sense 

denotes the act of bequeathing or advising, 

but when it appears in the intensified 

pattern yuwāṣṣī, the meaning shifts toward 

a stronger sense of insistent 

recommendation, careful specification, and 

repeated exhortation. Thus, the form 

suggests that the act of bequest is not casual 

or general, but rather deliberate, precise, 

and emphatically communicated (Abū 

Ḥayyān, 2001, vol. 3, p. 190). 

This intensification can also be understood 

as reflecting morphological augmentation 

of communicative force. The structure 

faʿʿala often implies either frequency 

(takthīr), intensity (mubālagha), or 

reinforcement of the verbal meaning. In 

this context, it highlights that the bequest is 

delivered with clarity and insistence, 

ensuring that its legal and moral 

implications are firmly established.It may 

also suggest that the act of advising or 

bequeathing is reiterated or carefully 

articulated, leaving no ambiguity regarding 

its content. 

Compared to the simpler active form (yūṣī), 

which denotes a straightforward act of 

bequest, the geminated form (yuwāṣṣī) 

adds a layer of semantic strengthening, 

focusing on precision, emphasis, and 

heightened communicative intent. This 

demonstrates how morphological 

augmentation in Arabic can serve not only 

to modify verbal action but also to refine its 

pragmatic force. 

In sum, this irregular reading illustrates the 

expressive capacity of Arabic morphology, 

where gemination within the faʿʿala pattern 

functions as a systematic device for 

intensification. As noted by Abū Ḥayyān 

(2001, vol. 3, p. 190), such variation does 

not alter the legal substance of the verse but 

enriches its linguistic texture by 

emphasizing the seriousness and precision 

of the act of bequest. 

• Interpretation of the Canonical 

Readings: 

The distinction between the readings 

 illustrates (yūṣā) ”يوُصَى“ and (yūṣī) ”يوُصِي“

a precise interaction between 

morphological form, grammatical voice, 

and semantic focus in Qur’anic expression, 

as discussed by the classical grammarians. 

Regarding the active form yūṣī, Abū ʿAlī 

al-Fārisī explains that it is contextually 

linked to the preceding reference to the 

bequeathed matter. In this structure, the 

verb presupposes an implied subject (the 

deceased), even though it is not overtly 

expressed. Morphologically, the active 

pattern (yufʿil) restores agency to the verb, 

establishing a direct relationship between 

the act of bequeathing and its performer. 

This creates a coherent syntactic and 

semantic link within the verse, where the 

deceased is understood as the one who 

performs the وصية, and the action is 

integrated into the legal framework of 

inheritance (Al-Fārisī, 1994, vol. 3, p. 140). 

In contrast, the passive form yūṣā 

eliminates explicit reference to any agent, 

thereby generalizing the ruling and shifting 

attention toward the occurrence of the act 
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itself rather than its performer. 

Morphologically, the passive construction 

(yufʿal) suppresses the subject and 

foregrounds the action as a legal reality. 

This results in a more abstract and 

universal formulation, where the focus lies 

on the existence of bequest as a regulated 

act within Islamic law, regardless of who 

performs it. 

Ibn Zanjala provides a technical 

explanation of this distinction by linking it 

directly to vocalization. He states that the 

fatḥ (opening vowel) on the ṣād indicates 

the passive form, derived from the 

quadriliteral verb awṣā (pattern afʿala), 

while the kasra (breaking vowel) indicates 

the active form, with an implied subject. In 

other words, the vocalic structure itself 

functions as a grammatical marker that 

determines voice: fatḥ corresponds to 

passivity, and kasra corresponds to agency 

(Ibn Zanjala, 1997, p. 193). This 

demonstrates how phonological detail 

directly encodes morphological function in 

Arabic. 

Al-Azhari further systematizes this 

distinction by tracing each form back to its 

verbal origin. He explains that yūṣā is 

derived from the passive paradigm ūṣiya – 

yuṣṣā, while yūṣī originates from the active 

causative form awṣā – yūṣī (Al-Azhari, 

1991, vol. 1, p. 295). This etymological 

clarification reinforces the idea that the 

difference between the two readings is not 

superficial but rooted in distinct 

morphological derivations—one passive 

and generalized, the other active and agent-

oriented. 

Taken together, these analyses show that 

the variation between yūṣī and yūṣā is 

governed by a tightly integrated system of 

morphology and phonology. The active 

form emphasizes human agency and 

contextual linkage, while the passive form 

emphasizes procedural generalization and 

legal abstraction. As the grammarians 

demonstrate, even subtle vocalic 

differences in Arabic can determine 

grammatical voice, thereby shaping how 

meaning is structured and interpreted 

within the Qur’anic text. 

• Interpretation of the Non-

Canonical Readings 

Abū Ḥayyān observes that the two verbs 

waṣṣā (form II) and awṣā (form IV) are 

both established linguistic variants in 

Arabic, each carrying the basic meaning of 

making a bequest or giving a will, but 

differing in their morphological nuance and 

semantic force. Although both forms are 

functionally close, their structural 

differences reflect distinct shades of 

meaning related to emphasis, causation, 

and intensity. 

Within this framework, the intensified 

reading “َْيكُم  built on (yuwāṣṣīkum) ”يوَُاص ِ

the pattern faʿʿala is particularly 

significant. According to Abū Ḥayyān, this 

form conveys exaggeration (mubālagha) 

and (abundance or multiplicity of action), 

meaning that the act of bequest is not 

merely stated or transmitted, but is 

reinforced, emphasized, and possibly 

reiterated in a way that highlights its 

importance and legal weight (Abū Ḥayyān, 

2001, vol. 3, p. 190). 

From a morphological perspective, the 

gemination of the middle radical (ṣād) is 

the key indicator of this intensification. In 

Arabic derivational morphology, the 
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faʿʿala pattern is commonly used to 

express strengthened meaning, whether 

through repetition, emphasis, or increased 

force of the action. In this case, it suggests 

that the bequest is delivered with 

heightened clarity and insistence, ensuring 

that its content is firmly established in the 

listener’s understanding. 

This intensified form also reflects a broader 

rhetorical function: it underscores the 

seriousness and binding nature of the 

bequest within the legal and moral 

framework of the verse. By using a 

structure that implies, the language draws 

attention to the importance of accurately 

conveying and adhering to the bequest 

leaving no ambiguity regarding its 

significance. 

Thus, as Abū Ḥayyān explains, the 

variation between awṣā, waṣṣā, and the 

intensified yuwāṣṣī is not merely lexical 

but deeply morphological, with each 

pattern contributing a different degree of 

emphasis. The form yuwāṣṣīkum in 

particular highlights how Arabic 

morphology can encode not only meaning 

but also degree, intensity, and rhetorical 

force, thereby enriching the expressive 

precision of the Qur’anic text (Abū 

Ḥayyān, 2001, vol. 3, p. 190). 

• Morphological and Semantic 

Differences 

The three forms yūṣā, yūṣī, and 

yuwāṣṣīkum illustrate how Arabic 

morphological variation systematically 

shapes meaning through differences in 

voice, derivation, and intensity, while 

remaining anchored in the same lexical 

field of waṣiyyah (bequest). 

The form yūṣā (passive, derived from 

afʿala) functions to suppress the agent and 

foreground the action itself. 

Morphologically, the passive construction 

removes explicit reference to the doer, 

thereby presenting the bequest as a general 

legal act rather than one tied to a specific 

individual. The focus is thus on the 

occurrence and regulation of the bequest 

within the juridical framework of the 

Qur’an, emphasizing universality and 

procedural abstraction. 

In contrast, the form yūṣī (active, from 

afʿala) restores verbal agency, linking the 

action to an implied subject within the 

discourse, typically understood as the 

deceased. Although the subject is not 

overtly mentioned, the active structure 

(yufʿil) presupposes it, thereby integrating 

human responsibility into the expression. 

This form emphasizes that the act of 

bequeathing originates from a conscious 

agent, situating the ruling within the 

domain of individual intention and 

obligation. 

4.3.3 Variants in the Past Tense: Active 

vs Passive (nazzala – unzila) 

The verse: “…and the Book which He 

revealed to His Messenger and the Book 

which was revealed before…” (Qur’an 

4:135) is also transmitted in several 

canonical readings that differ in the 

morphological structure of the past tense 

verb related to revelation. These variations 

revolve around the forms derived from the 

root n-z-l (to send down/reveal), 

particularly anzala / nuzzila / unzila, and 

they illustrate how Arabic morphology 

encodes differences in agency, intensity, 

and aspect within Qur’anic expression. 
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In some readings, the verb appears in a 

simple active past form (anzala), a 

derivation of form IV (afʿala). This 

structure explicitly attributes the action of 

revelation to a clear agent, understood to be 

God. Morphologically, form IV is typically 

causative, meaning “to cause to 

descend/send down,” which emphasizes 

direct divine action and origination. In this 

perspective, the verse highlights God as the 

explicit source of revelation, reinforcing 

the concept of intentional and authoritative 

communication. 

In other readings, the verb appears in the 

passive form (unzila). Here, the 

morphological structure suppresses the 

explicit agent and instead foregrounds the 

event of revelation itself. The focus shifts 

from “who revealed” to “what was 

revealed,” thereby presenting revelation as 

an established reality within the divine 

order. This passive construction is a 

common rhetorical feature in Qur’anic 

discourse when the emphasis is placed on 

the message rather than the agent, even 

though the divine source remains implicitly 

understood. 

Some transmitted variants also relate to 

intensified or patterned forms such as 

nuzzila (form II, faʿʿala), where the 

gemination of the middle radical introduces 

the idea of repetition or gradual revelation. 

In Arabic morphology, form II often 

conveys takthīr (multiplicity) or tadarruj 

(gradual process). This reading therefore 

suggests that the Book was revealed in 

stages, highlighting the temporal unfolding 

of revelation rather than a single 

instantaneous act. 

Taken together, these morphological 

variations do not alter the core theological 

meaning of the verse but rather distribute 

emphasis across different dimensions of 

the concept of revelation. The active form 

(anzala) emphasizes divine agency, the 

passive form (unzila) emphasizes the 

reality of the revealed message, and the 

intensive form (nuzzila) highlights the 

gradual or repeated nature of revelation. 

Thus, as in other Qur’anic readings, 

variation in verbal morphology functions 

as a mechanism of semantic enrichment 

rather than contradiction. It demonstrates 

how Arabic verbal patterns through voice, 

derivation, and aspectual nuance shape 

interpretive focus, allowing a single 

concept such as revelation to be expressed 

through multiple, complementary 

perspectives within the same textual 

framework. 

• Canonical Readings 

The variation in readings involving the 

verbs nazala / nuzzila / unzila / nazzala / 

anzala reflects a well-known 

morphological and semantic distinction in 

Arabic between simple occurrence, 

causation, and intensification, all of which 

shape how the concept of revelation is 

linguistically framed. 

Some reciters, including Ibn Kathīr, Abū 

ʿAmr, and Ibn ʿĀmir, transmit readings 

that combine both active and passive 

perspectives, namely nazala (simple form, 

“it descended”) and unzila (passive form, 

“it was sent down”). This dual usage allows 

the verse to present revelation from two 

complementary angles : the occurrence of 

descent itself and the fact that it is acted 

upon by a higher agent. Morphologically, 
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nazala (form I) denotes a basic intransitive 

movement or event, while unzila (passive 

of form IV anzala) shifts attention to the 

divine agency behind the act. The 

combination therefore integrates both the 

phenomenon of revelation and its external 

source within a single interpretive horizon 

(Al-Fārisī, 1994, vol. 3, pp. 186–187). 

In contrast, other reciters such as Nāfiʿ, 

ʿĀṣim, Ḥamza, and al-Kisāʾī employ the 

forms nazzala and anzala, both of which 

are derived from form II (faʿʿala) and form 

IV (afʿala), respectively. The form nazzala 

is morphologically significant because the 

gemination (tashdīd) of the middle radical 

indicates intensification and repetition, 

suggesting that revelation occurred 

gradually, repeatedly, or in stages. This is a 

well-established semantic distinction in 

Arabic morphology: form II often conveys 

takthīr (multiplicity) or tadrij 

(gradualness). Meanwhile, anzala (form 

IV) emphasizes the direct causation of 

revelation by an external agent, reinforcing 

the idea of divine origination and control. 

Taken together, these readings construct a 

layered semantic field around the concept 

of revelation. The simple form (nazala) 

highlights the event of descent, the passive 

form (unzila) foregrounds divine agency, 

the intensive form (nazzala) emphasizes 

gradual or repeated revelation, and the 

causative form (anzala) underscores direct 

divine action. 

Thus, as noted by Abū ʿAlī al-Fārisī (1994, 

vol. 3, pp. 186–187), the variation is not 

contradictory but complementary. It 

demonstrates how Arabic morphological 

structure allows multiple grammatical 

patterns to coexist, each contributing a 

distinct interpretive dimension event, 

agency, intensity, and causation—within 

the unified conceptual framework of 

Qur’anic revelation. 

• Non-Canonical Readings 

Among the irregular (shādhdh) readings, 

variation appears in the verbal structure of 

the clause through two contrasting 

morphological realizations: “ََنَزَل  qad) ”قَدَْ

nazala) and “ََأنُزِل” (unzila). 

The reading “ََنَزَل  reported from Abū ,”قَدَْ

Ḥaywah and Ḥumayd ibn Qays, employs 

the lightened active form (mukhaffaf) of 

the triliteral verb nazala (form I). 

Morphologically, this structure presents 

the action as an intransitive event of 

descent or occurrence, with no explicit 

external agent. The use of qad reinforces 

the verbal meaning by indicating 

completion and affirmation, thereby 

emphasizing that the event has already 

taken place with certainty. In this form, the 

focus is placed on the realization of the 

event itself, rather than on who performed 

it, which aligns with the semantic tendency 

of form I verbs to express simple 

occurrence and direct realization (Abū 

Ḥayyān, 2001, vol. 3, p. 379). 

In contrast, the reading “ََأنُزِل” (unzila), 

attributed to al-Nakhaʿī, adopts the passive 

form of the quadriliteral verb anzala (form 

IV), marked by the initial hamza of 

augmentation. Morphologically, this 

structure suppresses the agent and shifts 

attention toward the act of being sent 

down/revealed. The passive construction 

(ufʿila) foregrounds the event as something 

received or undergone, while the implied 

agent understood to be divine remains 

unexpressed but conceptually present. This 

form therefore emphasizes external 
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causation and divine authorship, even 

though it is not syntactically stated. 

The contrast between nazala and unzila 

reflects a broader morphological 

opposition in Arabic between intransitive 

occurrence and causative-passive action. 

The first highlights the event as a 

completed reality in itself, while the second 

emphasizes the fact that the event is the 

result of an external, divine act of sending 

down. 

As noted by Abū Ḥayyān and al-Karmānī, 

these irregular readings do not introduce 

contradiction but rather expand interpretive 

possibilities. They allow the same semantic 

core revelation or descent to be viewed 

either as an independent realized 

occurrence (nazala) or as an act performed 

by a higher agent upon the text or message 

(unzila). This variation once again 

illustrates how Arabic morphological 

structure encodes subtle differences in 

agency, aspect, and focus, thereby 

enriching the Qur’anic expression without 

altering its fundamental meaning (Abū 

Ḥayyān, 2001, vol. 3, p. 379; al-Karmānī, 

n.d., p. 145). 

• Interpretation of the Canonical 

Readings 

Those who prefer the reading “ََأنُزِل” 

(unzila) in the passive voice argue that this 

form places emphasis on the action as 

something that occurs upon a recipient or 

object, rather than on the agent performing 

it. Morphologically, the passive 

construction (ufʿila) suppresses the subject 

and foregrounds the revelation itself as an 

event received and conveyed to creation. 

This interpretation is supported by 

Qur’anic contexts such as “so that you may 

clarify to the people what has been 

revealed to them” (Qur’an 16 :44), where 

the focus clearly falls on the revealed 

content (al-munzal) rather than on the act 

of sending. In this perspective, the 

linguistic emphasis is on the message as an 

object of reception and clarification, 

highlighting its accessibility and 

communicative function (Al-Fārisī, 1994, 

vol. 3, pp. 187–188). 

In contrast, those who read “ََل  (nazzala) ”نَزَّ

in the active intensive form rely on verses 

that explicitly highlight divine agency, 

such as “Indeed, We have sent down the 

Reminder” (Qur’an 15 :9). Here, the verb 

is in form II (faʿʿala), which carries the 

morphological feature of intensification 

and often gradual or repeated action, while 

still maintaining explicit attribution to God 

as the subject. This reading therefore 

foregrounds direct divine agency in the act 

of revelation, emphasizing that God is the 

one actively and intentionally sending 

down the revelation in a controlled and 

purposeful manner (Al-Fārisī, 1994, vol. 3, 

pp. 187–188). 

Ibn Zanjala provides a systematic 

grammatical explanation for this 

divergence. He notes that passive forms 

(such as unzila) are typically used in 

contexts where the agent is not explicitly 

mentioned, allowing the discourse to focus 

on the occurrence or object of the action. 

This usage is reinforced by parallel 

Qur’anic expressions such as Qur’an 47:2 

and Qur’an 2:136, where revelation is 

presented as something “sent down” 

without syntactic emphasis on the doer, 

even though the divine agent is implicitly 

understood. In contrast, active forms (such 

as nazzala or anzala) are employed in 
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contexts where God is explicitly mentioned 

as the subject, thereby reinforcing the 

clarity of divine authorship and control 

over the act of revelation (Ibn Zanjala, 

1997, pp. 216–217). 

Taken together, these explanations show 

that the variation between unzila and 

nazzala is not merely grammatical but 

reflects a deliberate distribution of 

semantic focus. The passive form 

emphasizes the revelation as received 

content, while the active intensive form 

highlights the divine agency and 

intentionality behind revelation. Through 

this interplay, Arabic morphology allows 

Qur’anic expression to shift fluidly 

between object-centered and agent-

centered perspectives without altering the 

fundamental theological meaning. 

• Morphological and Semantic 

Differences 

The form “ََل  built on the ,(nazzala) ”نَزَّ

pattern faʿʿala (form II), is an active 

intensive construction that explicitly 

attributes the action to a doer most often 

understood as God in Qur’anic usage. 

Morphologically, this form carries the 

semantic value of taʿdiyah (transitivity) 

combined with tashdīd (gemination), 

which frequently conveys meanings such 

as intensification, repetition, or gradual 

unfolding of the action. In the context of 

revelation, it therefore emphasizes direct 

divine agency, portraying revelation as an 

intentional, controlled, and often staged act 

performed by God. 

By contrast, the form “ََأنُزِل” (unzila) is a 

passive construction derived from the 

pattern fuʿʿila (form IV passive). This 

structure suppresses the explicit subject 

and instead highlights the occurrence of the 

action upon the object. Morphologically, 

the passive voice (mabnī lil-majhūl) shifts 

attention away from the agent and toward 

the resulting state or event itself, namely 

the fact that something has been revealed 

or sent down. The agent remains 

conceptually understood but is not 

syntactically foregrounded. 

The difference between these two forms 

therefore reflects a consistent principle in 

Arabic morphology: voice determines 

interpretive focus. The active form 

(nazzala) foregrounds divine agency and 

intentional action, while the passive form 

(unzila) foregrounds the received 

revelation and its manifestation in the 

world. 

In Qur’anic discourse, this alternation is 

not contradictory but rhetorically and 

semantically significant. It allows the text 

to shift perspective between God as the 

direct author of revelation and revelation as 

an accomplished reality received by 

creation. Thus, morphological variation 

functions as a means of expanding 

meaning, enabling multiple 

complementary emphases within a single 

conceptual framework. 

5. Mechanisms of Morphological 

Guidance in Basic and Augmented 

Forms 

5.1 Differences Between Basic and 

Augmented Verbs: (fāʿala – faʿʿala) 

The verse (Qur’an 4:33) also appears in 

several canonical readings that involve 

morphological variation in verbal structure, 

particularly in the forms related to 

appointment, inheritance, and contractual 

relations. These variations are not merely 
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phonetic differences but reflect shifts in 

voice (active/passive), derivation patterns, 

and semantic focus, all of which influence 

how responsibility and agency are 

interpreted in the verse. 

In some readings, the verb appears in an 

active form, such as “جَعلَْنَا” (jaʿalnā) or 

similar constructions, where the subject is 

explicitly or implicitly God. 

Morphologically, this corresponds to a 

form I verb in the active voice, 

emphasizing direct divine action in 

appointing heirs. In this structure, the focus 

is on God as the one who establishes the 

system of inheritance, thereby 

foregrounding divine legislation and 

authority. 

Other readings present the verb in a passive 

form, such as “ََجُعِل” (juʿila), which 

suppresses the agent and highlights the 

legal outcome itself, namely the 

establishment of heirs. Morphologically, 

the passive construction (fuʿila) shifts 

attention away from the doer and toward 

the institutional reality of inheritance 

distribution, treating it as an established 

rule within the social and legal order. This 

results in a more generalized expression 

where the emphasis is on the system rather 

than the legislator. 

A further dimension of variation appears in 

expressions related to contracts or 

agreements (ʿaqd), where some readings 

employ active structures (e.g., verb forms 

indicating mutual action or obligation), 

while others imply passive or impersonal 

constructions, focusing on the binding 

nature of the agreement itself rather than 

the individuals performing it. These 

differences may involve shifts between 

form I and derived patterns, each 

contributing different semantic nuances 

such as reciprocity, obligation, or 

formalization. 

Taken together, these morphological 

variations allow the verse to operate on 

multiple interpretive levels. The active 

forms emphasize divine authorship and 

legislative authority, while the passive 

forms emphasize the established legal 

structure and its consequences. In addition, 

variations in derived patterns may highlight 

mutual obligation and contractual 

responsibility. 

Thus, as in other Qur’anic passages, the 

differences in verbal morphology do not 

alter the core ruling but rather distribute 

emphasis across different dimensions of 

meaning agency, legal structure, and social 

obligation demonstrating once again how 

Arabic morphological systems function as 

a tool for semantic precision and 

interpretive depth. 

• Canonical Readings 

Some reciters read “َُعَاقدَْتم” (ʿāqadtum) on 

the pattern fāʿala (form III), which in 

Arabic morphology typically conveys the 

meaning of mutuality and participation 

between two parties. In this structure, the 

verb implies that the contractual 

relationship is not one-sided but rather 

involves reciprocal engagement, where 

both sides actively take part in forming the 

agreement. Morphologically, form III often 

encodes this sense of mufāʿala (interactive 

action), thereby highlighting the bilateral 

nature of contracts and obligations. As a 

result, this reading emphasizes the idea that 

the agreement arises from shared consent 
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and mutual action between the parties 

involved (Al-Fārisī, 1994, vol. 3, p. 156). 

In contrast, other reciters read “َُعَقدَْتم” 

(ʿaqadtum) on the pattern faʿʿala (form II 

or intensified form in usage), which 

focuses more on the act of contracting itself 

rather than the reciprocal interaction 

between two agents. Morphologically, 

form II (faʿʿala) is often associated with 

intensification or emphasis on the action, 

and in this context it highlights the 

establishment or fixing of the contract as a 

completed act, without explicitly 

foregrounding mutual participation. The 

emphasis is therefore placed on the 

execution of the contractual act, rather than 

the relational dynamics between the parties 

(Ibn Zanjala, 1997, p. 201). 

This variation between ʿāqadtum and 

ʿaqadtum illustrates a subtle but 

meaningful morphological distinction. The 

first foregrounds reciprocity and shared 

agency, while the second foregrounds the 

act of contracting as a defined legal 

procedure. Both readings remain 

semantically compatible within the 

Qur’anic legal framework, but they 

distribute emphasis differently: one 

highlights the interactive social dimension 

of agreement, and the other highlights its 

formal legal realization. 

Thus, as in other cases of Qur’anic 

variation, morphological differences do not 

produce contradiction but rather expand 

interpretive depth by allowing the same 

legal concept to be viewed through 

complementary perspectives of mutual 

action versus procedural completion. 

• Non-Canonical Readings 

 

A further reported variant is “َُعَقَّدْتم” 

(ʿaqqadtum) with gemination (tashdīd) of 

the middle radical, corresponding to the 

morphological pattern faʿʿala (form II). 

This structure is significant in Arabic 

derivational morphology because it 

typically conveys intensification 

(mubālagha), reinforcement of meaning, or 

sometimes repetition and firmness of 

action (kathrat al-fiʿl). 

In this reading, the doubling of the 

consonant (qāf) is not merely phonetic but 

semantically functional. It suggests that the 

act of contracting is carried out with greater 

emphasis, firmness, and procedural 

consolidation, rather than as a simple or 

minimal occurrence. The morphological 

form therefore strengthens the legal 

implication of the verb, highlighting the 

binding and firmly established nature of the 

contract. 

Abū Ḥayyān notes that such geminated 

forms often indicate intensification of the 

action and its consolidation in meaning, 

which in this context reflects the 

seriousness and legal weight of contractual 

obligation (Abū Ḥayyān, 2001, vol. 3, p. 

248). Similarly, al-ʿUkbarī treats this 

reading as reinforcing the semantic force of 

the verb, emphasizing the strength and 

definitiveness of the contractual act (al-

ʿUkbarī, n.d., vol. 1, p. 383). 

When compared with the other variants 

ʿāqadtum (mutual action) and ʿaqadtum 

(simple action) the form ʿaqqadtum 

represents the highest degree of semantic 

intensification. While the first stresses 

reciprocity and the second stresses the act 

itself, the geminated form adds an 

additional layer of meaning, indicating that 
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the contract is not only formed but firmly 

established, strongly executed, and legally 

reinforced. 

Thus, the three readings together illustrate 

a gradation in morphological expression: 

• ʿāqadtum → mutual participation  

• ʿaqadtum → simple establishment 

of the act  

• ʿaqqadtum → intensified, 

reinforced, and firmly binding 

action  

This variation demonstrates once again 

how Arabic morphological structure 

encodes subtle differences in agency, 

interaction, and intensity, allowing 

Qur’anic discourse to express a single legal 

concept through multiple complementary 

semantic perspectives. 

• Interpretation and Differences 

The three morphological patterns fāʿala, 

faʿʿala, and the intensified geminated form 

illustrate a graded system of meaning in 

Arabic derivational morphology, where 

each structure encodes a different 

perspective on agency, interaction, and 

semantic force. 

The form fāʿala (pattern fāʿala, form III) 

typically expresses reciprocity and mutual 

interaction between two participants. 

Morphologically, this pattern is associated 

with mufāʿala, where the action is not one-

directional but shared, implying 

engagement from both sides. In the context 

of contracts or agreements, it highlights the 

bilateral nature of the act, where each party 

contributes to the formation of the 

obligation. The emphasis is therefore on 

interaction and shared agency. 

By contrast, the form faʿʿala (form II) shifts 

the focus away from reciprocity and toward 

the action itself as a structured and 

completed process. The gemination of the 

middle radical (tashdīd) often conveys 

intensification, reinforcement, or causative 

force, depending on context. Here, the act 

may be presented in a more abstract or 

procedural manner, sometimes even 

attributed to an impersonal source such as 

the oath, law, or contractual mechanism 

itself. The emphasis is less on mutual 

participation and more on the execution 

and establishment of the act as a binding 

reality. 

The intensified geminated form (faʿʿala 

with strong emphasis) further extends this 

semantic scale by adding a layer of 

reinforcement and commitment (taʾkīd and 

mubālagha). This structure suggests that 

the action is not only performed but carried 

out with greater force, firmness, and legal 

or moral weight. It often conveys the idea 

of strengthened obligation or heightened 

seriousness, reinforcing the binding nature 

of the act. 

Taken together, these morphological 

patterns demonstrate how Arabic encodes 

nuanced distinctions within a single 

semantic field. The form fāʿala 

foregrounds reciprocity, faʿʿala 

foregrounds the structured execution of the 

act, and the intensified form foregrounds 

emphasis and strengthened commitment. 

This system reflects the broader principle 

of Arabic morphology in which variation in 

pattern is not merely formal but serves as a 

precise mechanism for expressing different 

dimensions of meaning, especially in legal 

and rhetorical contexts. 
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6. CONCLUSION 

This study has demonstrated in greater 

depth the fundamental role of 

morphological form (ṣīghah ṣarfiyyah) in 

guiding the interpretive variations found in 

Sūrat al-Nisāʾ, drawing on a range of 

Qur’anic examples and the analytical 

insights of classical grammarians such as 

Abū ʿAlī al-Fārisī and Ibn Zanjala. The 

analysis has shown that the Arabic verbal 

system through its distinction between 

triliteral and quadriliteral roots, basic 

(mujarrad) and augmented (mazīd) forms, 

and active, passive, and intensified patterns 

functions as a highly structured mechanism 

for generating meaning. These 

morphological variations are not incidental 

; rather, they constitute a deliberate 

linguistic system through which the 

Qur’anic text expresses multiple semantic 

dimensions within a single lexical root. 

One of the central findings of this study is 

that the Arabic verb is not a fixed or neutral 

unit of meaning, but a dynamic structure in 

which form and meaning are inseparably 

connected. Changes in pattern such as the 

shift from faʿala to faʿʿala or fāʿala, or 

from active to passive voice are 

systematically associated with changes in 

meaning, including agency, intensity, 

reciprocity, causation, and procedural 

abstraction. In this way, morphological 

structure functions as a guiding framework 

that determines how actions are 

conceptualized: whether as direct acts 

performed by a subject, as events occurring 

upon an object, or as intensified and 

repeated processes carrying greater 

semantic force. 

The study also confirms that morphological 

variation plays a crucial role in shaping the 

interpretation of Qur’anic readings 

(qirāʾāt). Differences between canonical 

and non-canonical readings are often 

rooted in subtle shifts in verbal form, which 

in turn lead to distinct but complementary 

interpretive perspectives. For example, the 

alternation between active and passive 

structures can shift attention between 

divine agency and the resulting act, while 

the use of gemination can intensify 

meaning and highlight repetition or 

emphasis. These variations do not create 

contradiction within the text; rather, they 

expand its semantic field, allowing a single 

verse to convey multiple layers of meaning 

simultaneously. 

Furthermore, the study highlights that 

morphology is deeply integrated with other 

linguistic systems, particularly phonology 

and syntax. Many morphological changes 

in Arabic are motivated not only by 

abstract grammatical rules but also by 

phonetic ease, articulation patterns, and 

sound harmony. Phenomena such as 

assimilation (idghām), vowel modification 

(iʿlāl), and substitution (ibdāl) demonstrate 

that morphological structure is responsive 

to phonological constraints. This reinforces 

the idea that Arabic morphology operates 

as a functional system balancing meaning, 

sound, and structural economy. 

From a Qur’anic interpretive perspective, 

morphology also plays a decisive role in 

legal and theological understanding. 

Variations in verbal structure can influence 

how rulings are understood, particularly in 

verses related to inheritance, contracts, 

obligation, and moral responsibility. By 

clarifying whether an action is attributed to 

an agent, presented as a general rule, or 

intensified in meaning, morphological 
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analysis contributes directly to juridical 

precision and interpretive clarity. 

Accordingly, the interaction between 

morphology and Qur’anic readings should 

be understood as a critical epistemological 

bridge between linguistic sciences and 

tafsīr (Qur’anic exegesis). Morphology is 

not merely an auxiliary discipline, but a 

foundational tool that enables scholars to 

access the semantic depth of the Qur’anic 

text. It reveals how meaning is constructed 

through systematic variation in form, and 

how linguistic structure itself becomes a 

vehicle for precision, eloquence, and 

rhetorical power. 

In conclusion, this study affirms that 

Arabic morphology is central to 

understanding the richness of Qur’anic 

discourse. Through its structured yet 

flexible system of patterns, it allows for the 

expression of nuanced differences in 

meaning without disrupting the unity of the 

text. The Qur’anic readings examined in 

Sūrat al-Nisāʾ thus demonstrate that 

morphological variation is not a peripheral 

phenomenon, but a core feature of the 

linguistic and interpretive architecture of 

the Qur’an, ensuring both its semantic 

depth and its expressive precision. 
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