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ABSTRACT 
The presenl paper d<J(l/~· wi1h the salienr features ofAI-Glw:ali's ethics l'ia /,is 

major ethical works" The Criterion" and "The R<!vival" .. Al-Ghn:ali's rlhics is mi elhi,:.\" of 
11irtue. Virrue in AI-Gha::ali 's discu~'ions .repre:,;enls the impurwnt jeaiure of his e1hics 
lheory. His discussions of virtue, however. are identical wilh must of 1he classical el hies 
theo1•ies of Ihe Creek philosophers ~;uch as Plato and AristoJ/e. They also corre~pond to 
those of Muslim philosophers such as A ,,icenna, Jbn-Maskawayh, andAI-Farabi. 11ws, to 
unders/and lhe e.rhical theory of AI-Ghazali, it is necessm:v lo underslanl his Jheary of 
virtue firsl. 

INTRODUCTION 
Muslim thinkers have repeatedly dealt with the study of ethics. The study of 

ethics they have pursued, however, h:-is nlways been considered in relation to thi:: 
Koran. Thus,. it can be said th:ct cthjc.s in lsbm is nothing but the body of injunctions 
laid dom1 in the Koran for practic::1l conduct of hfo and fully exemplified in the 
prncti.cc of the Holy prophet throughout his !ifo. Dut ethics as a science did not take 
shape till the influence of Greek philosophy on Muslim thought. 
P\;rhaps the best kno,vn Muslim \\Titer O,i ,·chica! subjects is Abu-Hamid 
Muhanunad Al.-Ghaza ,i . Al-Ghazali, surnamed Hujj.it al-lslam (i .e., the proof 
of ]slam) was born in l 058 A.D at T us in th: province of Khurasan in Eastern 
Persia. His studies cover an extensive r:rngc of subjects: theology, Isla:nic 
jurisprudence, philosophy, apologr.::lics. logic ~md mysticism. 

AL-GHAZALl'S ETHICS 

AI.-Ghazali has dealt with ethics in a number of books, p3.rticulnrly in rhc 
'Revival. of Religious sciences' tlh_ ·a !.'l-um al-Din), nnd the 'Criterion of Action' 
(Mizan Al-Amal). Bttt the first Work i!1 which :'\ l-Gh:'\z:.l li speaks .lbout ethics is 
The aim of the Phi!.osophcrsu (Maq~sid AI-FabsifoJ. ln this book> A-Gh:t2Jii 
di.scusscs briefly thr\,;c of the sci!.!nccs of th.J philosophers, namely l.og:c, physics, and 
mctnphysics. In his treatment of mct~ph_ ·sics, A!-Ghazali prfaccs hi ::- discussion with 
the divisions. of science. The science of wisdom is di idcd into t\ ·o.p:urs: n.) the 
practical science which den ls \\ ill1 m::n's :1ctions and aim:;; ~t finding out i1uman 
activilies \\·hid, deals with manis ::ictions and :iirns at finding out hum:rn :1ctivhies 
\\"h:ch kad.s to man's h:lppincss in both rhis I ifc as we:I :1s in the next. b) the 
theoretical science which- mahs kno\,·n the s:..iti..:s f being as they arc. Practical 
science is, in turn, divided i 1to.tr..:c p~1n 
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a~ T he science which d als " ·.i h how man ought ,o conduct hims If with his 
wife children servants, andsla cs. (scicnccofthc governance ofth I ous hold). 
b- T he science of th go\' ·mane of man is r lations with oth r man. (Poli tical 
scicnoc). 
c· The third practical science is ethics which d ·als ,,·ith th· way n1an ought to 
act to be goodand virtuous in his <.:haractcr and qualities. 

A l-Ghaz.ah considers ethics (i.e .. , the third practical sci ·nc ·) as the high st of the trc 
and most important practical sci ·nc s. 
]n tile Criterion AI-Ghazali pres n s a psychological analysis of the soul which he 
attributes to the philosophic tradition th n, on the basis of this analysis he discusses 
the . irtucs and explains how they can lead to ultimate happiness. But since 
happiness, according to AI-Ghaza.li, can onl be achieved in the next \\'orld, he 
brings in mysticism forth r to support the aim of ethics. AI-Ghnzali's view of ethics 
in the 'Criterion' starts as a philosophic ie, and then cxp:mds ro include certain 
m 'stical and Isbmic religious cone p s. 

AL-GHAZALrs ETHICS CAN BE CHARACTERIZED AS FOLLOWS 

1)- Ethics is an ind p nd nt practical science ans is primarily concerned with the 
morn1 refinement of the indi idual. 
2)- Ethics is a fundamental disciplin which s rvcs aU oth r scicnc _ s and is also 
scr cc!I bv th 111. 

This second characteristic is spell d out more in the 'R vival of the Religious 
sci, nee' which is co1 sid red to b AI -Ghazali' magnum opus . 
The 1Rcviv.al1 must have b · n writtcnov r a numb r of years. lt hnd great influence 
on Islamic thought. In it, AI-Ghazali pr ·s nts a compr ·h nsi\'c account of ,,·hat we 
night c.all the popular moral philosophy of Islam in conn ·ction \\'ith his cxpl:mation 
of the ethics of mysticism. He treated of the whol domain of human lifi·~ he 
described prayer and love in their forms a.nd religious d pth, and also spoke about 
com111 ·rec and marriage th daily meals and the oducatio 1: ofthc chi'ldrcn tc .. 
The Revival is di\'id ·d into fou r p:irts and each part con ists of th'· books making a 
total of forty books which arc prcc dcd by a preface. In the first p.1rt of the Revival 
(book one) and the third part (books one and (\\·o), Al-GI azali pr s ·nts the system 
of thics I at was adopt ·d into Isbm from the Greeks. he first book of the fi rst part 
of the 1R "viv. l' ts a g ·n r·1l i1. trod 1cLion Lo th · cntir • wm-k . This is the 'Book of 
knowledge·. 
The fir t and th second bo k. of th ' third p rt of th· 'R dval' arc the 'Book of th · 
Expla1K1 ion of th· \\'ond ·rs of th' H art' a td the Book of tr:ii 1ing the sou l, refining 
the character and tr atiug the dis -~scs of th· h ·art'. [n t.h 'R \'i.val' AI -Ghazali. gives 
a fuller and more cbboratc discussions of su h p roblem of moral philosophy as 
kno,Yl dg ,the freedom of th wiJI , the functions of r ason and the attainment of 
moral integrity. 
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KNOWLEDGE AND MORALITY 

Knowlcdg results from the functioning of intcll ct which is the innate 
rational faculty of mnn. According to AI-Ghnznli n orality nnd good conduct arc not 
possible \Vithout know! dgc. Hence,. knowledge is one of the corner-stones in AI­
Ghazali1s ethical system. AI-Glmznli m.::iintnin that intellect or reason is n potcntin.lit. 
for the development of knowledge. But this potcnti. lit .·, he xpbins, can only b 
convc11cd into r nlit under t .\'O conditions~ FirsUy the dcv 'lopmcnt of int ·lkct 
depend upon physic.11 dcvc.lopin nt, and secondly, th re mi.1st be some external 
cause to c. ·cite it to action (stimulu ), ju t us there must be something to be seen if 
the eye is to sec. 

AL-GHAZAU DIVIDES KNOWLEDGE INTO TWO .PARTS 

1)- Forrnul knowledge: It is an innate c1priori; und sclf-cvidi..:nt k110wledg . 
According to AJ-Gba~'lli such knowledge though it begin with experience is 
more than what is a-crually contained in xpcricncc, and as such is not b::is d on 
cxpcncncc. 
2)~ Existential knowkdg : It is the kno ,'ledge of objcctits .ind events attained 
through experience and intuition. l't is of two: 

a- Ph nomcnaJ knowlcdg : It is the knowledge of the material world, 
b- Spiritual knO\\'lcdgc: It is the knowledge ofth pititual realities c.g God, 
soul.. AI-Ghazali considers piritu:-i.t knowledge n the high!.! t form of 
knowlcdg . It depend on intuiLion. but comes fiffcnllly 10 dirn'n.:nt people. To 
some. it come slo\\'ly thr ugh a good dc'll of df-cuhivation, \\·hi lc ton fc.:w it is 
r caled clircctly. 

So, accordi,1g to A I-Ghazali, knmdcd.g' comm 'S 1.0 th..: soul in two ,,·nys: f-irstly, it 
comes through study and cduc:1tio11 . :It can be acquin:d by everybody and is called 
rcf1 tion and meditation . S ·condly, knO\\'lcdgc come through intuit ion and 
revelation. This kno,\.'lcdgc Al ~Gh:iza.li r 'm:irks. is certain. It i the kt~owk:dgc of 
the supers nsous \\'Orld. It com s from the si:xth sen c which apprehends piritunl 
real itic . AI-Gllazali establish s the sixth ens on the basis of the phenomenon of 
dreams. In lccp when cxtcrnnl sen cs c asc to function this cns1.:s begins 
functioning. 

THE FREEDOM OF THE WILL 

l-Ghazali :-.plains in the 'Rcvi ,•nl', thot the fact that human chnrnclcr cnn be 
changed and improved implies th.it man poss ssc som d grcc of fr, will.. le 
maintains that man i free to choo <: and th ·rcfor he c::in moke or mar himself But, 
on the other hand he b-Iiev ·s tliat God determines whnt shnl l hrq,pcn. Nothing 
happens \\'iLhouc his will . 1\\'hom He \\'iUs H' guides :1riglrt and whom He \\'ill He 
I ads astray'. 
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AL-GHAZALl''S THEORY OF VIRTUE 

aJ Philosophical virtu,es 

In his. two major ethical works, the 'Criterion'' and 'The Revival', Al-G1tazali 
begins the discussion of virtue with what he calls the 1mothers1 or principal virtues. 
These arc listed as follows: \\"isdom courage, temperance, and justice. His 
representation of vi.rtucs arc identical with that of the Muslim philosophers, such as 
A iccnna Ibn-Maskawayh, and Al-Farabi· and the ! also correspond to the grcck 
ph-losopfoc tradition esp 'cially in Plato and Aristotl · 1-Ghazali discusses virtues 
which arc conunon to philosophic 'thics the basis of :m analysis of the soul wh.ich 
bdongc to the philosophic tradition. To ·xpbin th· activiti s of th soul, Al-Ghazali 
gi cs an account of tree powers or facultis : I) The animal, and 3) the human. 
AI..Ohazah's vie, . irtue can be acquired in tree ways: Habituation. I aming, and 
di inc gcncrosit)'. For Al-Ghazali habituation implies a positi c attit Jdc on the part 
of the .agent in Sl.."Cking to acquire . irtuc; lcami1 g on th' other hand depends on an 
authority outside the ag nt that c aches him how to act .irtuously c en if he is not 
wholc~hcartcdlv S{..>eking to auain such a state. Th· third ,,a_ · of acquiring virtue 
i.c .• di inc generosity is rc.'llizcd when God bestows a gift of .irtuc on a man at birth, 
as in the case of Jesus, John the Baptist . and other prnphe s. Thus. a man m.:iy be 
endowed with special. abilily through divine bounty w acquire irtue ,,·ithout 
habituation or tra.ining. 

TIHE FOUR PRINCIPAL VIRTUES 

According to AI-Ghazal i, th re arc only four principal virtues. The three 
principal ·irtucs, namely ,,·isdom, courage and ti:n pcrancc correspond co the 
ratinal., irascible and concupiscent facul ti ·s ofthcsoul respectively. The fourth 
princip::d irtuc, i.e. justice, has the task of properly ord ·ring thcs faculti.cs in 
relation to one another. AH olh r \'irt 1cscnum1.:ratcd by Al-Ghazali. arc subordinat d 
to th ·sc principal ones. 
The fol.lowing labl · (1) gives AI-Ghazali*s divisions and subdivisions of the principal 

irtucs. 
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'WISDOM I COURAGE TEMPERANCE JUSTICE 
. . 

Discretion Magnificence Modesty 
I 

1 Excellence of Intrepidity Shame 
, discernment I 

I 
I, 

, Penetration of · Greatness of Rcrnission 
· thought 

I 

soul 
I 

Correctness of 
1

Endurnncc Patience 
opinion 
: Aw·areness of subtle ,Gentleness Liberality 
I actions and of the 
hidden 

1 evil of the soul I 

Fortitude Good calcutation 
Suppression of Contentment 
anger 
Correct cv::i.lu:ition Abstinence 
Ami~bilit" Cheerfulness 
Nobilit\' Joy 
rvfanlim.:ss Tcndc:rncss of 

character 
Self discipline 
Good appearance 
Tranquility 
Honest d1,:ali11g 
Righteousness 
lndign:1tion 
Wit 

(This table is given in both the Revival (R,111,2, 14-B) and the CRlT RION) 
Justice. 

I 
I 

The fourth principal virtue. It is n state in \\'hich the concupiscent and the 
irascible faculti,cs arc subordin.ntcd to the ration~J fuculty. By equating justice with 
the order and ham:iony of th ·sc three faculties, Al Ghaz.1.I i considers it not only a 
'virtue' but also the \yholc of vi11ucs'. For Al-Ghazali, justice is important because it 
is the vi11uc of the soul which is a sign of individual pcrfoction, not because it has a 
social function. Justice brings about a harmony mnong thi,; facu lties of the soul, 
preparing the individual for upi:rior virtu ·. B~Gmsc of this , ·ic,Y AI-Ghazali docs 
not list any virtue under justice as it is shmrn in table (I} above. AI-Ghazali 
maintains that all these three virtues han:: been den.It with in di.:t::iil by the Jslamic 
religious teachings and that they can be sought in the prophet Muh::umnad's conduct 
and way of Ii fo. 
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b) R,eligio.us-/egal virtues 

The religious-legal irtucs consist in the fulfiUment of the di ine 
commandments. They consist of worchip clircctcd towards Cod, and of those 
prnctic,es directed lo\\'ards fc llow men wh.ich are necessary foli men to li . em a 
particular rel igious conmumit , which mak s possible devotional life. 
Thus according to AI-Ghazali the r ·ligious communit) must Ii cup to the acts of 

. worship and customs and app y them properly so that its members may rec · i e what 
he calls guidance n sscssary for th· attainmn nt of the happin ss of paradise and th 
hereafter. 
Al-Ghazali majntains that living ac ording to th comm::rndm nts in th . ir xtcrnal 
sense ma elicit the gift of di iu gu idance, and th ts that li ing according to th· 
conunandments in lh ·ir external s nse is the nee ssal}', but not the sufficient 
condition for the attaimn nt of happin ss. for AJ-Ghazali, then, it is di ine 
guidance, a nd not the r, ligious-Jcgal irtu s thcms l ·S which make happiness 
poss ible. 
In their external asp cts of the r ligious-1 gal irtucs wh thcr they arc acts of 
worship or customs, pro .id th1,; religious community in gen ml with the opportunity 
of attaining happi1 ss through ob di nc to God' di\'in' commandm nts. 
How er, in order to attain ult imat · happin s AI-Ghazali maintains that th 
m ·mb rs of the rcl igiou communi _· 1nust dis o,· r the int ·rn:-i l mc:-ining of thcs 
divine commandm nts ;:ind Ji\·c according to them. 

c) Mystical virtues 

AI -Ghazali consid rs th sc irtues to be high r limn the r ·liJious•lcgal 
virtues. AI-Ghnzali ace pts mysticism as a superior wa ti true happiness but 
rnaintai.ns that it must always b mo d in and runaiu under the control of trained 
reason. He points odcon inuously that the 1nysfc I mst alway~ obs rv religious law 
and practice m3king this th igh of the first resting place of those who are 
tra clling the ro d to God. 

AL·GHAZALl'S U ST OF MYSTICAL VIRTUES 

R pcntanc pati nc , gral itud hop , fi ar poverty asc ticism, di in 
unily trust, lo c yarning, intimacy, salisfo rion, r·sol sinc-rity, truthfailn ss, 
igib nc , self-examination m ·di.tation. I-Ghazal i's analysis of th' mystical virtues 

occupies a larg spac in th · R ·vival. In his • na]ysis h asserts mphati aUy that 
mystical virtu s arc the high· t kinds of irtu s, not b cause th ; des -ribc man's 
relation to God but b 'cau ··th ·y ar primarily the virtu ·s of the few. 
In sum1 1ary, , 1-Ghazali's ethics. like most of the classical ethics th orics, (e.g .. , 
Aristotle Plato I- arabi; vic1,.;nna) is an rthics of , irtuc. In his major ethical 
work . the 1Crit rion' and th 'Rival' Al(Ghazali de ot a gr at deal of a t ntion to 
th d finition and nn::r.l.ysis of v·rtu 'S. This a p ct (i . . virtu ·) in AI-Ghaz.ili's "·ork 
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represents aU the import.mt features of his 'thics thco1y hus, in th:tt sense, AJ­
Ghazali's theory of virtue vccomcs the key to understanding his ethics. 
ln his treatment of virtues, first Al-GhazJ.]i discusses virtues \Yhich are common to 
philosophic tradition, then he ment ions some virtues \\'hich a.re particu.bry religious 
and finalJy points out to some mystical irtucs. 
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