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Chri stian ity and I s lam cont inue to stand in stark contrant
,
d iv ided by

and moral chasm so immense that not many Chr i st ians have tr ied t

it . From time immemor ia l
,
the Mus l ims have been v iewed as th

enem ie s of the wo rld and We stern Chr i stendom cont inues t

the Mus l im as a threat . In a deep ly pre j ud iced manner
,
commentato

Hunt ington referred to the S eptember 1 1
` l '
attacks as be ing a

"

c las

that bears the saine t itle
,
as a confl ic t@(72)أول

"

Weste rn va lues and I s lam ic cu lture
,
as sum ing that terror ism is

express ion of the fondamenta l va lues of I s lam . He a lso argued tha

c ri s is of ident i ty . I t i s worth not ing that the crue lty o f3@آظ

ose assau lts came as a shock no t on ly to Mus l ims but to non - Mus l i

as we l l . Fo l lowing the se events
,
caricature s of Prophet Mohamme

be upon Him) were publ ished in September 2005 in a Dani s

and were reproduced e lsewhere , main ly in Europe . Once again

months ago ,
I s lam came under harsh cr it ic i sm: Pope Benedict XVI

,

who embod ie s the vestige s of sacredness and other wor ldliness of th

soc ie ty , h i t out at Is lam and aroused the anger of the who le I slami

The Pope cr i t ic ised the I s lam ic concept of
"

J ihad
"

or ho ly war , an

ing as it were
,
the+ءللأ

of the Mus l ims . The dep iction of I s lam as a re l ig ion that preache

is nothing new in western d i scours

shows that in ear l ier t imes
,
Chr i st ian s and Mus l ims had bee

frequent ly a l l ied when e ither sought the aid of the o the r against a r iva

h is own fai th . Common be l iefs b rought them together . F rom tho s

sprang fr iend sh ip . A passage from Bernard the Wi se has often bee

`

The Chr is tians and [Musl ims] have there such peace be tween

them . . .

' l
I s lam and Medieva l Chr ist ian i ty were indeed in Kip l ing

'

s word

under the ir skin ,

"

comp lementary parts of a s ing le c ivi l ization tha

from the A t lan t ic Ocean Io the wes tern borders of India

.However today ,
I s lam i s subj ect to d iverse fa l se interpretation

media and documents re flec t vio lent and aggre ss ive image s of

I"ص@3 s lam ,
and Academ i c l iterature is no le ss t inged with such stereot

there is a we l l -

publ ic ized we stern assumpt ion that Is lamic rel ig ion

and culture contradic t the very p recepts of peace
- bu i lding and non

- vio lenc

has thi s fee l ing about the Mus l ims changed? Why has the o l

agains t I s lam co rne to the surface? The main reason for thi

to my m ind
,
i s that most academ ic wr i t ing on Is lam

,
no i

on ly by O rienta l is ts and by Mus l im scho lars concentrate s on a study of wa

Mohamed ,
Abou - N i rn er

,

`

A framewo rk fo r non - v i o l ence and Peace - bu i l d ing in(()
.60.2. 2 000 - 200 1

@p؟,



and v io lence . This had the resu lt of perpetrating negative images an

of I s lam espec ial ly by the westerner

of interaction have left a b itter legacy between the Islami

and the Christian . This cu ltural antagonism is vividly d isplayed in th

ind ifférence of Christ ians toward Mus l ims . There seems to be n

any ltope of accommodating all re l ig ions . It also seems impossible to

be

v

optimistic about g lobal ization ,
a much cher ished mode

m
ter

of the Koran ,
the prophetic trad it ion ,

and the early Islami

are therefore ,
a s ine qua non for understanding and capturing the ful

mean ing of I s la

most common be l ief among Chr istians was and is that Is lam is a fals

and Mohamed (Peace be upon H im) not a genuine prophet and tha

by the sword@

as the thirteenth century crusader
,
Oliver Paderborn put

This v iew was echoed by Pope Benedict XVI
,
whose incendiar

on Is lam are dangerous , espec ial ly in our contemporary pol itica

re l ig ions c l imate

y ,
which

on the defence of the central ity of reason for faith and cal led fo

d ialogue ,
the pontiff, a man supposedly engaged in makin

c ited a fourteenth - century Byzantine Christian Emperor , Manue l II

Palaeo logus ,
who ins i sted on spreading faith by reason and not by violenc

emperor is al leged to have said :
"

Show me just what Muhammad

brought that was new , and there you w ill fnd th ings only ev il and inhuma
@

.ithhe preached

lecture g ives us a reveal ing g l impse of the Pope
'

s ow

Whi le Pope Benedic t XVI urged more than two hundred an

p i lgrims to stand up for the ir be l iefs in the face of the
"

hatred an

tamishing re lig ion ,
he himse lf d id not shrink from tarnishin

stress ing its
`

aggress ive
'

s ide . Indeed
,
the Pope accused Prophe

(Peace be upon him) of spread ing the faith through violenc

and the

of the Bou l .

"

In this age of rac ia l profi l ing and targeted kil ling

a t Mus l ims
,
thi s atti tude of the Pope is dangerous . These comment

the highest c leric in Chr i s t ian ity caused a st ir in the Mus l im world an

lot of dismay . Many spokesmen sought to ease the severity of the Pope
'

s

2 ( Dan ie l
,
Norman

,
Is lam and the West: AJaking ofan Image . (Edinburgh : Edinburg

1(9601,.Univ.Press



rebukes of I s lam . The Vatican even issued a statement to say the pope ha

meant to offend Islam whi le the Mus l ims asked for an apo log

Pope
'

s hosti l ity to Is lam is we l l evidenced by reference to hi

to Turkey
'

s jo in ing the European Un ion . In 2004
,
the Pop

out that Turkey shou ld assoc iate its future with Is lamic nat ions , no

the E . U . wh ich has Chr i stian roo ts . Thi s is a serious d ivers ion from th

approach of his predecessor , Jean Pau l I I
,
who was a un iqu

to lerance arnong peop les . He encouraged dialogueَ5حء@ا"

the Mus l im wor ld and the Roman Cathol ic Church , and had serve

hi s death Mus l im re l ig ious leaders prai sedأمملأ\.؟

.+on to hi s re l ig ion and hurnani،+اظ

ing an approach rem in iscent of medieval times
,
Pope Benedic

that the Mus l ims represented the worst in l ife
,
rev iv ing the o l

aga ins t I s lam . We be l ieve that thi s conception of the Mus l im i

o ld slanderous one . In mind and in heart , the Pope still l ives i

He is contribut ing to the h istory of Byzantine po lemic s aga ins

He v iews I s lam in the o ld way ,
through the prism of Roman pride

doubt ing that Mus l ims cou ld disp lay the Roman virtues of p iety and merc

Pope
'

s ostens ible to lerance and obj ectiv ity are rhetorical devices wit

moral and re l igious aims in s ight . Fundamentally ,
he sees th

as a barbar ian , as a dece itful and fract ious boor . His knowledge o

relate s only to tho se verses , and this g ives him a pretext to scorn I sla

add it to the list of Christian heres ies . Is he not trying to renovate an

the Emp ire? We have the impress ion that he is preaching t

to barbarian peop les who have the name of Mus l ims but th

manners of pagan

a soc ial and cu ltural group ,
the Roman inte l l igents ia still remain

and distrustfu l of the ir Mus l im neighbours . Is lam cont inues to b

as a particularly hatefu l and dangerous corruption of the true faith ,

heresy ,
and its prophet Mohamed as the reprobate . I slam much a

C ivi l i zation had been contrasted with barbar i sm in the conventiona

and the o ld judgment about the moral and cultural inferiority of th

continues to be app l ied . Such examp les ofmisunderstanding wer

due to a fau lty trans latio

the M iddle Ages ,
re l ig ious an imo s ity prov ided the casus be ll i o

and j ihad ,
and restr icted cu l tural and intel lectual contact betwee

and Mus l ims . In many medieval earl ier sources
,
barbarus wa

to Chr istianus and the re l ig ious character of their strugg le wa

The term
`

barbar ia
'

came to signify both the realm of th

Berbers of North Africa and the eas tern lands inhabited by



feroc ious barbar ians . The barbarian th en was the non - catho l ic Christian . Ta

Pope P ius I I
, the Ottoman was the very symbo l of the rampag ing ,

rapac io

who se feroc i ty in baffle
,
and whose fanatic hatred of Christ ianit

the latter in j eopardy . Indeed the C iceronian idea of savagery pervade

medieval concept of barbari sm . As Cicero truly put it
,
barbarians ar

hommes
'

ie . , wi ld beasts . L ike brutes ,
they gorge themse lves on

ط

human fle sh and quaff the ir b loody beverage from human skulls . This is th

of the Mus l im today . In fac t the appe l lat ion ascr ibed to the Musl im

"

cutters ofGod
"

is but a rep ly to the Mus l im accusat ion directed agains

.Christiansthat they are
"

those who adm it partner to Go

Roman itas
,
where Pagan or Chr istian was just juxtapose

barbar ism in the Roman per iod ,
faded away in the s ixth century ,

th

ant ithes is between Roman and barbar ian seems to be perpetuated . Is i

a de ter iorat ion of huinan value s
,
a d i sgrace of c iv i l izat ion and a triump

barbari sm ? i s the Mus l im the barbarian newcomer? Should th

(the Mus l ims ) , the
`

wi ld brute
'

be pac ified by adopting the

Chr i stian faith and d i s tingu i shed from the peace
- loving Roman by his s

cal led v io lenc

first encounter of I s lam with Orthodox Chr istianity was on th

in the confl icts that opposed the Arabs to the Greek emperor

the seventh century . Both c iv i l izations were shaped by the ir religiou

If the Koran appealed to a ho ly war against
"

those who ascr ib

Io God
'

ie . , Chr i st ians in the Trinity ,
the Byzantines re tal iate

the examp le of S t John of Damascus a renowned theo log ian of th

Church who had a first - hand know ledge of the Arab Mus l i

by cons i der ing I s lam as a forerunner of Ant i - Chr ist . And th

Chr i s t ian i s d i st ingu i shed from the Mus l im just as the civi l ized

was d is tingui shed from the barbar ian . The convent ional moral attr ibute

feroc i ty ,
treachery and b rutal ity are re taine

arrogant and ethnocentric observations of non - Europea

and non
- Chr i stian cu lture s were g iven immorta l i ty in Wester

by the pr inted page . Indeed the printed book culture made i t eas

the European to be l ieve i n an impend ing wave of mani fes t des tiny fo

Chr i s t ian Wes t . One of the ear l ie s t book s p r inted by the Guttenber

in 1 454
,
was by Pau l inus Chappe who dep ic ted the Byzantin

aga ins t the Tu rks and the fal l of Cypru s . Chappe
'

s work laid dow

founda t ion s to a trad i t ion of books portray ing var ious aspec ts of

Turk i sh cu l ture toge the r w i th the i r so - ca l led a troc i ties aga inst Chris tian

a troc i t i es wh i ch were a l l eged to have been co rnrn i tted were h ighl

to su i t the sp i r i t of th e t ime . Accoun ts of a troc i ties were used t

ns and inc i te them to take the C ros



against the infide l s . For the purpose of propaganda ,
much was a l so mad

the so - ca l led ido latry of Mus l ims . The be l ief that Mohamed wa

as a god became w i despread and was fo stered by account

by some part ic ipants . The song of Ro land for instance , say s :
`

Th

.sApo llonك@في

repre sentative German react ion to Turk i sh atroc it ies came fro

man

. . . not v io late natural law wh ich is D iv ine law
'

( 1 6
t l'

c Trave

60 ) Luther before him dep icted I s lam as a flawed re l ig ion based o

Coran
,
a book of v io lence s ince i t encouraged governments to take th

Luther conc luded that the Turk i s
'

no th ing b ut u inurderer o

Thi s stereotype of the Turk
,
hence of the Mus l im

,
became

in books and rema ined ever s ince
,
widen ing the gap betwee

Chr i st ian e and Mus l im

s im i lar effec t
,
the human ist

,
John Ado lph Mue l ich

,
wrote in

,1543that
`

The Turks is a great barbar ian w ith no sense of justice

,recallingmed ieva l crusaders and denounc ing Mohamed as a fake prophe

Such cu l tura l b iases propagated thanks to the p r inted wor

i s our argument that thi s highly persona l attack on Mohamed feed

soc ie ta l pre jud ice toward the Or ient . O ther we sterners al so drew o

data to bo lster the ir case aga inst Mohamed
,
and made cutt in

about I s lam
'

s incompat ib i l ity w i th reason . Draw ing on a we l

topos of Or ienta l d iscourse , they went on portray ing Mohamed i

a way as to re inforce what they saw as the absurdity of I s lam . Th

v iews of ear ly I s lam ic history are fraught wi th e lements o

assoc iated with re l ig ion . To D ide ro t , the French wr iter
,
I s lam ic la

the Ho ly Koran
,
the Sunna of the Prophet , the consent of th

and reason . Thus according to him
,
reason was the last area t

be l ievers resor ted fo r gu idance . In Sar
r

as ins o u Arabes
,
D idero

reason

'

dic tated h i s wi l l@ب
س@3ر4ىإ

on the ignorant mas ses :
"

Mohamed added h is sublime dreams to som

torn from the Books of Jews and Chr istians and cut the throats o

"

se ts forth that Mohamed
'

s i l l iteracy corre lated direct ly to his ear l

20).disciples'intense hatred of a l l forms of knowledg

3لم ( ) ( 5 + 9 ( . Quo ted in In ternational Journa l

9 5;20002،

.4(.I b i d .

,p)

.120,ATiddleEast Studies

204,.6(I b id)



In the same ve in
,
the Cheval ier de Jaucourt , ( 1 704 - 80 ) a lead in

and Encyc lopaedist , contended that Mohamed with sceptre i

hand and sword in the other
,
extended the cho ice of those he conquere

e ither embrac ing his
"

sect
"

or pay ing tribute . ( IJMES , 203 ) De Jaucourt

goes on trying to demonstrate that l ike Mohamed
,
his immediate successor

to the rap id spread of Is lam ic c iv i lization , preyed on the wea

an imated by amb itious.....ءبهر
...tiguesof war?كافه?2ءه/لم+ءحمر

thusء5لم iastic troops ,
avid?

and booty . . .

"

Franço i s Henri Turpin , ( 1 709 - 99 ) a prolific writer o

and the East a lso stressed the lack of reason in Is lam
,
and explained i

Encyclopaedia that because of his fanaticism
,
Mohamed succeeded i

ni yلما،،لهلأولconvinc ing Meccans to j o in the Mus l im c

to ear ly Mus l im scho lars ,
who have scrupulous ly recorded th

s l i fe , hi s companions and Is lam
'

s early hi story ,
it is not difficult t

to such fal lac ie s and de l iberate pervers ions . In response to th

presentat ion of an irrational Is lam founded by an impostor and

is true*11@س

Is lamist extrem i sm is imp l icated in potent and terrify ing forms o

in our modern wor ld
,
but bomb ing ,

hij acking and the massacre o

c iv i l ians are not endorsed by the Koran
,
but rather vio late Islam

'

sacred princ ip les . I s lam
'

s true values are peace ,
reconcil iation an

and this is incompatib le with vio lence . Peace - making an

in confl icting s ituations
,
are the fundamental princ iples of Is la

incline to Peace
, youلملم

" "

)8 : 3 9 ( The story of Habil (Abel) and

(Cain) reflec ts Is lam
'

s non - vio lence phi losophy . Abe l stands fo

and r ighteousness and refuses to resort to vio lence even in

con text
,
whereas Ca in ki l t s on any pretext

yo..لملمu.3ighteouء3لمsلم"
"

ft m ine to slay you . I am ra

ْ

d ofلمفي

(28-5:27)
""

ء

.Becausethe Koran had been revealed in the context of an al l - out wa

passages deal with the conduc t of armed strugg le . Thi s lias l ed nom

is a natura l.بم

phenomenon and i t wi l l rema i n part and parc e ] of the human real it

of the hi storyس@3+ء11+ءبم+،،خ@

s tory o f o ther re l ig ions . However1أ

and des tru c t ive they are
.

Avars may be in some c ases inev i tabl

andح(3 qu i te leg i t i



In the Koran
,
warfare is always evi l

,
though li in ited force an

is perm itted under certa in conditions . F ighting in I s lam is a baff l

survival and the only perm iss ib le war is one of se lf- defence . Mus l im

not beg in hosti l i t ies (2 : 1 90 ) , though sometimes they have to fight in

order to avo id the kind of persecut ion that Mecca infl ic ted on the Mus l ims

:Insupport of this strong argument
,
these two verses are quite enl ightenin

to those upon whom war is made
, because

are oppressed .

"

( 22 . 3 9 ) In the same sense
,
God says :

"

Fight in the

2)
سس

.fghtwith you and do no t exceed the l im itsالم
He also added :

"

Nor slay such lift as A llah has made sacred
,
excep

( not onlyiه/فه
ee ts pun ishment

, (but) the penalty on the Day of Judgement w ill b

to h im .

"

( 25 : 68 - 69 ) Fight ing is al so a l lowed when values ar

(4 : 75 ; 22 : 40 ) . Viewed from this ang le ,
for a Mus l im then

, to b

the right to worship ,
constitutes a v io lation of human r ights an

a val id reason for using force . Prophet Mohamed ( Peace Be Upo

and his companions took part in baffles and wars . In such

rcumstances
,
Is lam makes it c lear that the human ity of the adversary ba

be respected ,
that non - combatants

,
women

,
children

,
the aged must not b

and that publ ic bui ldings ,
dwe l l ings ,

crops and water sources mus

preserved . These Is lamic precepts prov ide a strong base for a so l id peac

and confl ict reso lution approach within Is lam

[Thusas Karen Armstrong ,
a British renowned pro l ific writer on a

monotheistic rel ig ions , Chr ist ianity ,
Judaism and Is lam

,
and th

of Islam
,
a Short History put it

,
I s lam cannot be equated wit

She stressed that Is lam is not a re l ig ion of v io lence . She added

that terror has no re l ig ion ,
and that cr imes are comm itted in the name of al

?"religions.Then why no t ca l l the I . R . A . bombings
"

Catho l ic terror is

right ly observe

a re l ig ion of l ife
,
also cal ls for pur ity ,

and it does no

with one
'

s own nature . Etymo log ica l ly ,
the word Islam cornes

from istislam ,
which means

'

surrender
,

'

that is
,
surrender to God

'

s precept

word is also derived from the word salam
,
or

`

peace ,

'

for if we fo l low

God
'

s laws , we wi l l achieve peace in its broade st sense -

peace of Boul

,peacebetween individuals as we l l as peace between nations . Moreover

,ProphetMohamed (Peace be upon him) directs us towards love of other

charity . In one of his hadiths
,
the Prophet cal ls on the Musl ims t

charity and to be good and kind to the poor and to everyone . Th

laid
,
the Mus l im

"

should then absta in from ev il
, for ver ily that i

should also praise Mus l im practice of
"

(Zakat) The Koran is spr inkled with passages exto l l ing th



importance of g iving alms to the needy . Actually ,
al l rel igions regard th

of char ity no t mere ly as an act of generosity but as an act o

for al l the wealth of the wor ld is God
'

s and it is there to b

shared among His childre

propounds the idea of the entire human race as being on

of God . The tenets of Is lam are those written down in Th

of Human Rights : al l men are equal , without any distinction o

language ,
race or nat ional ity . I s lam indeed transcenda all thos

and wea lth . In the contemporary

this Is lainic v irtue shou ld be propagated . To a world tom by rivalr

wars ,
I s lam presents a message of l i fe and hope ,

and of a heavenl

future

as is borne out by one of God
'

s commandments in the Kora

must be l ieve in al l prophets . In o ther words
,
Is lam teaches th

of al l bel iefs . This imp l ies that we are not allowed to show an

to any prophet or to the re lig ion he taught to his followers . Isla

makes it c lear that relig ious be l ief must corne out of a person
'

s fre

as God has also commanded not to use any kind of coerc ion in th

of relig io

there be no compuls ion in re l igion ,
truth stands out c lear from]

(2:256error . 1 (A 1 - Baqara

was a princ ip le evident in the l ife and practice of Prophe

(Peace be upon Him) as we l l as in the Const itution ofMedina 7
,

which guaranteed the freedom of worship to al l re l ig iou

Jew i sh
,
Arab tribes

,
and peop le from various rac ial nationa

orig ins inc luding Romans
,
Pers ians and Ethiop ians . It was in the yea

that the Prophe t came to Medina
,
after a thirteen -

year period o

Is lam to the Koraich tribe in Mecca . Taking into account th

and asp irations of thi s p lural istic community ,
Prophet Mohamed dre

the bas ic tenets of a p lural istic const itut ion
,
wh ich not only establ ished

the rights and equal ity of every c itizen before the law
,
freedom of re lig io

and speech but it al so spe l led out the po l itical rights and duties of bot

Jews and Mus l ims te protec t each other from every encroachment t

secur i ty and promote moral conduct and fair deal ing . This sp irit o

and unde rstand ing is at the heart of the Koran . Allah says , in th

Book
,
that He has made peop le into nations and tribes so that they c

and deal with each o ther in an equa l temper of kindness an

genero s i

c reated you from a s ing le pair of a male and

and made you in to nat ion s and tribes ,
that you may know and dea



with each o ther in kindness (no t that you may desp ise each other) . Veri l

most honoured of you in the s ight of God ( is he who is ) the inos

1:49righteous of you ,
and God is Knower

,
Aware . ] (A l - Hu jura

above verse highlights the po int that in Is lam there is no place fo

prejudice ,
or discriminat ion based upon co lour

,
race

,
nat ional it

or any o ther cons ideratio

The Const itution of Medina was a h istorical document authored an

by Prophe t Muhammad as the law of a land inhabited by differen

groups and nat ional it ies . The document secured and promo ted

cooperation and fratern ity among al l peop le of any creed
,
co lor

,
ethnicit

l ineage ,
and set down the cri ter ion of r ighteousness as the base o

d i st inctio

eover
,
I s lam targeted ne ither the Jews nor Judaism . The Mus l im

'

of the Jews and Christ ians (referred to in the Koran as Peop le o

Book) as authentic rel igious communit ies is made c lear in this vers

d i spute no t with the Peop le of the Book
,
except with means

( than mere d i sputation) , un less it be with those of them who infl ic

(29:46wrong and injury . ] (A 1 -

'

Ankabu

verse makes it c lear that Mus l ims should avo id d ispute ,
anger o

negative fee l ings and try to reconc i le with others . Moreover
,
histor ica

revea l that when the Jews were be ing persecuted in Europe dur in

Middle Ages ,
they found peace ,

harmony ,
and acceptance among th

peop le of Spain . Actual ly ,
th i s period was referred to by the Jew

as the golden ag

Pickthal l
,
whose trans lat ion of the meanings of th

remains one of the most popular today ,
also commented on th

In Spa in under the Umayyads and in Baghdad under the Abbas i

Chri stians and Jews
,
together with Mus l ims

,
were admitted to th

and un iversitie s not only that
,
but were boarded and lodged in

hostels at the co st of the state . When the Moors were dr iven out of Spai

Christian conquerors he ld a terrific persecution of the Jews . Th

emp ire then became an asy lum for al l those who fled fro

by the Inquis ition . I t is also we l l - known that during th

Salah Eddine E l Ayubi , a physician
- cal led for a truce and aide

the wcn unded Richard the - l ion - hearted - his Christ ian fo

add ition the Koran never c laimed to teach a new re l ig ion . I

contextual ized the Prophe t Mohamed as being the las



messenger in a long line of messengers from Allah confirming the truth o

earlier scriptures , and that His mission was to restore the pure religion o

Abraham
,
Moses ,

David and Jesus . This continuity is clear in th

(Peace

upon H im) had not corne to deny the Old and New testaments but rathe

fu lfi l l the ir sp irit . The Koran l ike other Scriptures , is the fountainhead o

know ledge dealing with human life . The Islamic view of earlier religion

to be found in the verse that fo l low

same re l ig ion has He establ ished for you as that which He
]

(enjoinedon Noah - wh ich We have sent by insp iration to thee (O Mohame

that which We enj o ined on Abraham
,
Moses

,
and Jesus . . . Call (the

fo l low not thonح@
@("
:Ibe l ieve in whatever Book Al lah has sent down

1 am commanded to judge just ly between you . A l lah is our Lord an

Lord : for us ( is the re spons ib i l ity for) our deeds , and for you for you

There is no contention between us and you . Allah wi l l bring u

&1 3:42together , and to Him is (our) final goal . ] (Ash - Shur

is al leged that Christ ianity is the re l ig ion of love and peace ,
o

yet to c laim that Christians abstained from violence is very fa

the truth ,
as the evidence shows . Christians have a much darker part o

and persecutions against those who do no t conform to the ir doctrine

compared to Musl im

of the Christians who took part in the Crusades spoke of the i

pride in wading in the b lood of their enemies . This is evident i

s comments in the Offic ial Summary of the first Crusade
,
when h

des ire to know what was done about the enemy whom we+لمألم
there

,
know that in the portico ofSo lomon and his Temple,

our me

in the blood of the Saracens up to the knees of the horse

Jerusa lem was conquered on the ffteenth of July 1 099 by th

who were also known as the Christian Knights ,
more than s ixty

thousands dwe l lers
,
Jewish and Mus l ims

,
were slaughtered in co ld blood

Itلم5 was impossible
"

upon the vast numbers of the sla in w ithout horror; everywhere la

ofhuman bodies
,
and the very ground was covered with the bloo

the sla in . It was no t alone the spectacle of headless bodies and mutilate

strewn in all directions that roused the horror ofall who looked upon

l was it to gaze upon the v ictors themse lves*ي@لم

.antsكمء
حءخ

52."(9 5 81,ssachusetts:Peter Sm ith5@5لملاأ)
1



s ight wh ich brough i3فيلمركالمه5لمنا*

4 t w ith in the Temple enclosur

,delsper ished

if I s lam is viewed as a rel ig ion of vio lence
,
what woul

Chr i stians say about the atroc itie s committed during the Renaissanc

of re l ig ion invo lving Protestants and Catho l ics? Didn
'

t the America

conquer the New World with the B ible in one hand and the sword i

o ther? What about the horrors infl icted on the Ir ish peop le by the i

ne ighbours? S trangely enough ,
it is Christianity that has bee

by the mo st warl ike ofmodem nations
,
the nations of Europe . It i

Christian ity that had been used by the nineteenth century imperia lis

co lon ial ist as a just ifi cat ion for the invas ion of al ien territories . To th

Christianity was a c ivi l iz ing force , therefore he forced it upo

so - cal led barbar ians . The much praised Euro - Christian enterprise i

non
- European wor ld

,
far from be ing a credit to the co lonized had bee

to triba l peop le

may obj ect that we are concentrating only on the negative ,
no

any background ana lysis ,
or not making distinctions between

various denominations of Chr istianity and between secu lar and rel ig io

in the Chris tian world . But this is precise ly what the Christian

to Mus l ims . It i s unfortunate that I s lam is cont inuously being purporte

be a re l ig ion of v io lence by the Chr istian

has been said against our Prophet throughout these centurie

unbearab le . I t i s our content ion that the problem i s not in Is lam itse lf bu

peop le
'

s m i sunderstandin

the ir d ifférences
,
I slam and Chri stianity were of one p iece in the i

and deve lopment . They proceed from the same world - v iew . The ide

re - asserting Chri stian values
,
culture and ident ity in highly secula

is qu ite tough and one can only v iew it with great pe ss imism . I

had known as much of Islam
,
as Mus l ims knew of Christendom

,
i

days ,
those vio lent outbreaks known as the Crusades would not hav

taken p lace ,
for they were based on a comp lete m isapprehens io

have been l iv ing among non
- Mus l ims s ince the beg inning o

Revelation ,
and it did not seem to bother them . But today man

even those who grew up in a multi - cu ltural soc iety ,
have prob lem

w ith
`

others .

'

Rather than reopening medieval animosities
,
on

hope that the world wi l l offer us , in the future
,
a more hopeful vis io

.275.،"

1



ofحح@ْ*، the poss ibilities for d ialogue ,
understanding and mutual resp

.expressthe hope that al l nations might be reconciled under one m
oral unity

.+mani:لاط

successful attainment of this goal is assured by virtue of the fact that i

with God
'

s p lan for the salvat ion of al l men in the great C ity of

God . Moreover _ we must ho ld to the doctr ine that there is only one Go

i s omnipresent , but always the same unique ,
almighty God . God

'

is exalted and revered in other re lig ions ,
too . When one of th

a skerl Tesus what was the first commandment , Jesus replied , just a

wou ld rep ly :
"

Thefrst commandment is : Hear , O,
Israel

, th
@

.T,nrd Our God is one Lor

prob lem is a lso in peop le
'

s mi sunderstanding of the B ible and o

The Commandment
`

Thou shalt not kil l
'

does not offer an

out clauses . The fact that the Israel ites are later encouraged t

thousands as they take possess ion of the Promised Land (as wit

s genocide at Jericho ) does not s it we l l with the instructions brough

from Mount S ina i by Mose s . Moreover
,
Jesus reduces th

to two :
`

Thou shalt love the Lord thy God with al l th

and with al l strength and with al l thy souk
'

and Thou shalt love thy

ne ighbour as thysel£
'

These are the bas ic requ irements then
,
of a Christia

it seems c lear that they do not permit the making of war
,
th

of the
`

ne ighbour
'

or of his be liefs . They do not permi

or political act ion pre judic ial to the ne ighbour as exemp l ified i

Pope
'

s attitude towards Turkey . The supposed Christian who engages i

of al l kinds
,
inc luding verbal and attitudinal

,
is

,
then

,
violating th

commands of Jesus and is thereby disqual ify ing himself fro

the very desc ript ion
`

Chr istia

is high time that Christian peop le changed their attitude towards
`

th

and tried to see Mus l ims as fe l l ow c i tizens and humans _ Th i s wi l

lead to better understanding from both s ides and to cohab itatio

is the true mean ing of globalisation . G lobal ization contributes t

harmony and removes not on ly cultural barr iers but many of th

d imens ions of cu lture . In other words
, g lobal ization is a vital step

toward bo th a more stable world and be tter l ives for the people in i

is threaten ing international co - operation ,
and extremism i

nowadays an exped ient for democratic values . Internationa

be tween countries
,
between re l ig ions ,

is in the final analysis ,

of getting on we l l with others . The events happening in d ifféren

of the g lobe nowadays have serious ly impaired the not ion of a mult

or mu lt i - re l ig ious soc iety . Extrem is t po l itical , soc ial , ethnic an

1



,religiousbehav iour constitutes a danger to the viab i l ity of such a soc iet

to democracy and soc ial progres

the acceptance of otherness cannot be a mere humanitarian

issue but a sine qua non for stabil ity ,
security and peace in the worl

breaking down barriers is the first step . In addition
,
re l igiou

could play an important ro le in promot ing peace and non
- vio len

of confl icts reso lution . More importantly , po l itical as we l l as rel igiou

or should we say exclus iv ists
,
those who only see one mode o

thought
- the ir own - as true and the others as false

,
should avo i

other trad itions and eschewing exaggerated attributions o

qual ities to the

as a reminder of the to l l that such confl icts take
,
one need

look at the twentieth century
'

s genoc ides . In each one
,
culture is used t

confl icts and to justify deeds among the ir peop le . Al l victims wer

victims of
'

culture
'

be it ethnic
,
re l ig ious , ideo log ical , tribal

,
or

national istic in its origins . H istory records reveal many examp les of the s

'

superior
'

cultures eradicating
`

inferior
'

opponents . Superiority is flo

one
'

s origins , but in one
'

s conduct . Certainly ,
it is naive to expect broa

in avo iding future confl icts among cultures . But at least we must tr

reduce the disparities that will fue l some of those confl icts . If cu ltura

is to be preserved then Musl ims and non - Musl ims have to adopt a

non - vio lent approach to address their différences and conduct their live

respect for the individual
'

s identity ,
acceptance of his différence ,

ar

cornerstone of cultural identity . Différences imply a commitment o

groups , to différent sty les of life
,
and to différent valu

This is the truth found in Islam
,
a truth that pertains not only t

but to al l men
,
to al l nations

,
and to all creed

1
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