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Abstract:

Today, the threshold, in the proper approach, begins with numerous
studies aiming to define the limits of writing for the purpose of its automatic
recognition and development of linguistic generation capacities. It is
believed that the reasons for which researchers have been interested in
theorizing writing, discovering its secrets, eliminating the ambiguity and
confusion related to it, can be explained by two reasons.

The first factor is educational: writing organizes the communicative
medium through theorizing and regulating the system of processes and
mechanisms of linguistic achievement. In all of the above, it is our
obligation to be precise in formulation, as well as clear and accessible.

The second factor is cognitive: it views writing as a means to remove
ambiguity and confusion) Analysis of its structures is carried out in order to
determine its semantic dimensions and the functions it actually serves.

Can linguistic achievement be limited on books only? Or either be
limited on heritage too? And what, indeed, are the secrets of writing?
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Introduction
The poet Mahmoud Darwish states:
He says: I am from there. I am from here
But neither am I there, nor here.
I have two names. They meet and they depart....
And two languages, I have forgotten in which I used to dream.
I have an English language for writing,
obedient in its vocabulary
And I have a language from the dialogue of heaven with Jerusalem,
silver of the well, but it does not obey my imagination

The poet strives to find the common features between Edward and all
those who have been exiled from their homelands. He individualizes the
character in order to portray its integration with the collective. And he
grants the individual his collective quality)

Like most narrative characterizations, Mahmoud Darwish’s narrative
elegiac poetry is marked by the positioning of the poem around situations
that highlight the character of the subject of the elegy, offering his vision of
life through suggestive perspectives. These give the protagonist a dramatic
presence, shaped by his utterances, actions, and situations that reveal his
vision.

A complex knot awaits resolution;
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a language born of a dialogue between heaven and Jerusalem.

The discharge of the climax, as the conflict rises to its peak , the silver of
the well, but it does not obey my imagination

seizing the reader’s attention.'

I. Education:
1- The Linguistic Level:

Ibn Manziir in Lisan al-‘Arab, under the root ‘ilm (knowledge),
writes: “Knowledge is the opposite of ignorance . One says ‘alima‘ilman: he
came to know knowledge. And ‘aluma: he became possessed of knowledge.
One calls a man ‘alim or ‘alim; and in both cases, the plural is ‘ulama’.” Ibn
Jinni adds: “It is not so at the moment of first entry into it; for if it were so,
one would be termed a knower (‘alim) rather than merely a learner
(muta‘allim). This is because knowledge is often acquired through long
practice and close association with it, so it comes to resemble an innate
disposition.?

In Magayis al-Lugha, Tbn Faris notes, under the same root, that the
letters ‘ayn, lam, and mim constitute a single, sound origin, signifying a
trace or mark by which a thing is distinguished from what lies beyond it.”

Among the related meanings associated with this root is what appears
in al-Zamakhshari’s4sas al-Balagha: “1 had no knowledge of your news,”
that is, “I was unaware of it”; and ‘“al-Khalil was the great authority
(‘allama) of Basra.*

The Cultural Level

A. Proverbs and Wisdom Sayings:

Al-"aylam is said to denote the sea, and it is also said to refer to a well
abundant in water.’

One may say: “He is among the standards of knowledge that fly high,
and among the towering standards of religion.” Likewise, “And he is a
landmark of goodness, and from its landmarks—i.e., from its sources.” It is
also said: “the landmarks of the road have vanished,” meaning the traces by
which it is known have faded. One may describe a knight as mu‘lam
(distinguished, marked). And one says: “know well that the matter is such.”

B. Poetic Verses:
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He said:
“Learn that there is no bird except
for one who takes omens,
and that is ruin".®

2- The Religious Level

Among the attributes of Allah—Exalted is He—are al-"Alim (the All-
Knowing), al-‘Alim (the Knower), and al-‘Allam (the Omniscient).”

Allah, the Most High, says:

{Is not He who created the heavens and the earth Able to create the likes of
them? Yes, [it is so]; and He is the Knowing Creator.}®

And He says in the Noble Revelation:

{He is Allah, than Whom there is La ilahailla Huwa (none has the right to
be worshipped but He) the All-Knower of the unseen and the seen (open).
He is the Most Beneficent, the Most Merciful.}’

And He, Exalted, says:

{Know they not that Allah knows their secret ideas, and their Najwa (secret
counsels), and that Allah is the All-Knower of the unseen.} '

A Scheme Illustrating the Learner’s Role in the Educational Process
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Planning Activities
(Formulating
Hypotheses)

Execution (Application and
Boldness)

Evaluation (Selt-

Assessment or Peer
Assessment

II. Writing
1- The Linguistic Level

Ibn Manzur says in Lisan al-'Arab under the root 'ktb': "Writing (al-
kitabah) is for those who have it as a craft, like goldsmithing and tailoring...
and a man is a scribe (katib), the plural is kuttab and katabah, and his
profession is writing (al-kitabah), and al-kuttab are the scribes (al-katabah."!

Ibn Manziir, in his Maqayis al-Lugha, describes that the letters kaf,
ta’, and ba’, combined, form a single sound, and this word means to bring or
join one thing to another. The word kitab, or book, and kitaba, or writing,
are derived from this. One says, “katabtu al-kitabaktubuhukatban” or I
wrote the book, writing it. The word kataba means beads, as they are strung
together, and “kutub” means this type of beads. '

Among the related meanings given in al-Zamakhshari’sAsas al-
Balagha are: kataba al-kitab (he wrote the book), iktatabahulinafsihi (he
transcribed it for himself), and maktab or muktib, meaning someone who
teaches writing or who provides texts to be copied. One could say: kattabtu
al-ghulamwaaktabtuhu (I taught the boy to write), or aktibnihadhihi al-
qasida (dictate this poem to me)">.

Scientific (Epistemological) Level
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Ibn al-A‘rabi said: The scribe (al-katib) among them is the
knowledgeable one (al-‘alim) It is written in a letter to the people of Yemen:
“I have sent to you a katib from among my companions,” meaning a
knowledgeable person. This is because those who possessed the skill of
writing were also those who possessed knowledge and learning. The writer,
thus, is someone of distinction and rarity among them. Moreover, kitab
could also mean obligation, judgment, or destiny."

2- The Cultural Level
A. Customs:

The children would go to al-makatib and al-katatib. It is also
suggested that al-kuttab might be the children themselves rather than the
place. One might say: katabasadiqahu (he corresponded with his friend), and
takataba (they exchanged letters)."

B. Proverbs and Wisdom Sayings:

In one of the Hadiths: “Whoever looks into his brother’s book without
permission, it is as though he were looking into the Fire.” Ibn al-Athir said:
'This is a metaphor/analogy, meaning just as one fears the Fire, so should he
fear this act )It was also suggested that this means looking at what would
incur the punishment of the Fire. He said: And it is possible that he meant
the punishment of the sight."®

Among figurative uses: kutiba‘alayhikadha— “And God decreed the
term -of life- and provision, and He wrote/decreed obedience upon His
servants and mercy upon Himself" “This is the Book of God” can mean His
decree or preordainment.

It is also said: And he 'wrote' the mule (kataba al-baghlah) or 'wrote
upon it' (kataba ‘alayhd) when he joined its two lips with a ring."”

C. Poetic Verses:
Abi al-Najm said:
“I came away from Ziyad like one half-dazed,
my feet tracing an uneven script,
inscribing along the road the shape of lam—alif.”

It is also stated that al-kitab may be the term for fate or destiny'®.

Journal of Arabic Language Sciences and Literature Vv 15,N02,00/00/2023 6



Writing Tools: Between Conceptual Definition and Theoretical Delimitation — A
Terminological Study Fatma Djabri

Al-Ja'di stated:
“O daughter of my uncle, the Book of God has led me away from you;
and who can withhold what God has decreed?"’

And some North Africans asked me while we were in tawaf
(circumambulation) about destiny, and I said: 'It is in heaven written
(makttib) and upon the earth earned (maksiib.” And: “I enumerated and
recorded the thing,” that is, I confined and delimited it.*

The Religious Level
Allah, the Most High, says:

{And if any of those "bondspeople” in your possession desires a contract "to
buy their own freedom’, make it possible for them, if you find goodness in
them.} !

Allah, the Most High, also says:
{Or have they [knowledge of] the unseen, so they write [it] down?}*

The word mukatib means the servant who enters into a contractual
agreement with his master for his own emancipation. Its root is kitab, which
means writing, referring to the contractual agreement between them.*

Among the connotations of this root is the meaning of kitab as
prescription. Allah, Exalted be He, says:

{O you who believe! Observing As-Saum (the fasting) is prescribed for you
as it was prescribed for those before you, that you may become Al-
Mut‘[aqun.24

The term kitab may also mean judgment or ruling. The Prophet (peace
be upon him) said:

{I shall certainly pronounce judgment between you in accordance with
Allah’s Book.}

Allah, the Most High, also says:

{A Messenger (Muhammad (Peace be upon him)) from Allah, reciting (the
Quran) purified pages [purified from Al-Batil (falsehood, etc.)].}**
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That is, writings containing just and sound judgments. Moreover,
kitab may also mean destiny or divine decree.

A Conceptual Scheme of Writing

* Divine Decree e Man of
* Judgment * Inscription Knowledge
* Texturing * Instructor

A Table Illustrating the “Secrets of Writing”

Pre-Writing Stage Writing Post-Writing
Stage Stage
(Evaluation)
(A) (B) © D) A-
Generating | Planning the | Planning | Planning | Introduction
ideas for | introduction | the main the B-
the topic topic conclusion | Development
(Body)
C -
Conclusion

II1.Language
1- The Linguistic Level

It is mentioned in Lisan al-'Arab under the root 'Igh": Al-Azhart said:
'Al-lugha (language) is one of the defective nouns (al-asma’ al-naqisah), and
its origin is lughwah, the verb lagha: “to speak.”

According to al-Azhari, it is one of the defective nouns. Al-Kisa'1
writes: laghafi al-qawlyalgha—he spoke. Others say yalght. Also:
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laghiyayalghalughatan and laghayalghiilaghwan—all meaning “to speak.”
And language (al-lughah) is the tongue (al-lisn), and it is a fi‘lah from lagha
(I spoke), and it is said its origin is laghy or laghw. And the ha’ is a
substitute, and its plural is lugha like barrah and bara, and in al-Muhkam:
the plural is lughat and lughtin.?

In his Maqayts al-Lugha, Ibn Faris writes: The root of the word carries
two meanings. One refers to something negligible and without any
consequence. The second refers to the persistence or attachment to a word
of speech.”’

Al-Zamakhshari, in his book “Asaas al-Balagha”, mentions similar
expressions: laghafulanyalghti (someone spoke idly), and takallama bi-I-
laghwwa al-lagha (he uttered vain or trivial speech). One may also express:
laghawtubikadha— “T uttered it” or “spoke of it.”**

Ibn Khaldiin says:

“Know that languages are all habits akin to crafts; they are faculties rooted
in the tongue for expressing meanings. Their excellence or deficiency
depends on the completeness or imperfection of this faculty. Not on the
words themselves.”

Ibn Hazm says:

“Expressions by which meanings and named entities are conveyed, each
community possessing its own language.”

2- The Cultural Level
A. Customs:

Language is the greatest human achievement on the face of the earth.
Without language, no civilization would have arisen for humanity, nor
would cities have emerged. And the sanctification of language and the
magnification of its status have been fixed in people's minds since ancient
times. And sanctity reached [its peak] among primitive peoples, as language
was associated with the power of utterance and the magic of the word.

Modern scholars have recognized the relationship of language to the
society in which it lives, and the extent of its influence on it and being
influenced by it And they recognized the connection between language and
the human psyche, and its coloring by the colors of emotions and feelings in
human beings.*’
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Yahya ibn Mu‘adh states:

“The heart is like a pot within the chest, boiling with whatever it contains,
and its ladle is the tongue. Wait until a man speaks, for his tongue scoops
out for you what is in his heart—whether sweet, sour, bitter, or pungent—
revealing to you the flavour of his innermost thoughts.!

. Just as you taste with your tongue what is in the pot of food, so too
do you perceive knowledge in its truth through language, you taste what is
in his heart through his tongue just as you taste what is in the pot with your
tongue.

Ibn Jinni, a renowned scholar of great knowledge and insight, in his
chapter on speech, states:

“As for its limits, they are sounds through which each people express their
purposes.”?

B. Proverbs and Wisdom Sayings

One is said to laghiya bi-l-shay‘yalghalaghan—that is, he became
absorbed or preoccupied with it. Laghiya bi-I-sharab means that he indulged
excessively in drink, yet remained unsatiated.”

It is also said: “Listen to their idle talk (laghw), but do not fear their
tyranny (tughwa).” From this root comes al-lugha (language). One could
say: “The language of the Arabs is the most eloquent of languages, and its
rhetoric the most complete of expressions.”

The Arabs are said to yalghtinft al-hisab—they err in calculation. One
could say: laghaytuhu—I engaged him in jest; and yulaghisahibahu—he
banters with his companion. “What is this mulaghat (frivolous exchange)?”
One could also swear a laghw al-yamin—an unintentional or idle oath. And
it is said: akhadhii al-hashiyalaghan—they took the margin as negligible, not
counting it in the blood-price.

Among its figurative uses: lagha‘an al-tariqwa al-sawab—he deviated
from the path and from what is right.**

Poetic Verses

The primary meaning of laghw is that which is of no account, such as
the young of camels, which are not counted in compensation. Al-‘Abdi said:

Journal of Arabic Language Sciences and Literature Vv 15,N02,00/00/2023 10



Writing Tools: Between Conceptual Definition and Theoretical Delimitation — A
Terminological Study Fatma Djabri

“Or a hundred, whose offspring are deemed but negligible;
while the full hundred stand firm and unyielding.>

3- The Religious Level
Allah, the Most High, says in the Noble Qur’an:

{And He taught Adam all the names (of everything), then He showed them
to the angels and said, "Tell Me the names of these if you are truthful".They
(angels) said: "Glory be to You, we have no knowledge except what you
have taught us. Verily, it is You, the All-Knower, the All-Wise.He said: "O
Adam! Inform them of their names," and when he had informed them of
their names, He said: "Did I not tell you that I know the Ghaib (unseen) in
the heavens and the earth, and I know what you reveal and what you have
been concealing?}*® (Strat al-Baqarah, 2:31-33)

Muslim linguists have often referred to these noble verses as evidence
that language came into existence along with humanity from the very start
of creation. The “names” are the very essence of language, and through
knowledge of them, Allah gave Adam supremacy over the angels. The
“names” are a symbol for the words that are the very essence of all
languages, whether ancient or modern. They are a reflection of the inner
content of a nation’s intellectual, cultural, religious, and scientific heritage.

This is why the Muslim scholars paid particular attention to
lexicography, both specialized and general. The subject started with gharib
al-Qur’an and gharib al-hadith, where the objective was to shed light on
complex expressions, and then developed into general dictionaries for the
preservation of the language and its heritage, for the benefit of both native
and non-native speakers.

Allah, the Most High, also says:

{Allah will not call you to account for that which is unintentional in your
oaths, but He will call you to account for that which your hearts have
earned. And Allah is Oft-Forgiving, Most-Forbearing. }*’

As for laghw in oaths, this means that which the heart does not intend,
e.g., “No, by God” or “Yes, by God.” Al-Farra’ describes laghw as follows,
based on the statement of ‘A’isha: “What flows from the tongue without
intent. This description matches the usage of the Arabs.” Al-Shafi‘1 said:
'Al-laghw in the language of the Arabs is speech that is not bound by
intention, and the sum total of laghw is error when it results from insistence,
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anger, haste, and the binding of an oath) It has also been said that laghw
means sin.**” (Ibn Mangziir, 2005, s.v. “laghw”)

It has also been said that laghw means “a man sees a man from a
distance and swears by God that this is so-and-so, and he believes that, but
then discovers that it is not so. His oath is laghw, for he did not intend
falsehood.*®” (Ibn Faris, s.v. “laghw™)

A Scheme Illustrating Language Skills

Listening

Reading Language Speaking

Writing

Conclusion

This intervention of ours on writing tools between delimitation and
boundaries comes -as a topic- that every student of knowledge or researcher
should master.) That is because writing is part of the glorious heritage, and
we must take our role in understanding its secrets (asrar) and its contents)
developing further an understanding of the present and a forward-looking
perspective. writing is not achievable for anyone without understanding its
secrets)

The study leads to the following findings:

v Writing is the conversion of mental ideas into written symbols.
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Writing is divided into mechanical/motor skills and cognitive skills
Writing is divided into three main areas: calligraphy/penmanship,
writing - as a skill- and written expression

Language is a means of communication between individuals

A means of accessing other cultures through reading

A means of persuasion, influence, and conversation

AN

AN

Writing depends on terms, concepts, methodologies, and
mechanisms that show that addressing our issue requires attention to what
it demands of culture, knowledge, and sciences that oblige us to equip
ourselves with them, and to dedicate the tools of artificial intelligence to
continuing the journey and adding something new)
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